Anthroposophy springs from the work and teaching of Rudolf
Steiner (1861-1925). He spoke of it as "a path of knowledge, to guide
the spiritual in the human being to the spiritual in the universe".

The aim of this Annual is to bring the outlook of Anthroposophy to
bear on questions and activities which have relevance to the present

^ time.
I

' The title derives from a reference by Rudolf Steiner to an old
Persian legend. "Djemjdid was a king who led his people from the
north towards Iran, and who received from the God, whom he called

Ahura Mazdao, a golden dagger, by means of which he was to fulfil
his mission on earth ... It represents a force given to man whereby he
can act upon and transform external nature".
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Of course there will be many, and these may even include the
majority of young people in the West, who regard those influenced by
Hinduism, and teachings about the inner life in general, as muddle-
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condemnation or hostility, as unscientific or entirely alien to
Marxism-Leninism. Yet it seems to be proving impossible for any
influence, however powerful, from the State or social pressures, to

prevent a widespread movement among young people in one region
of the world from arising in other regions as well. So it can be
expected that a longing to approach Eastern spiritual traditions will
show itself among young people in countries belonging to the Soviet
sphere of influence during the next few decades, whatever the political
developments are.
Shortly before the outbreak of the First World War, Rudolf Steiner
gave important series of lectures in Finland. A little group of
Russians attended these lectures. To them, in April 1912 and June
1913, Rudolf Steiner spoke separately, and in a quite remarkable
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way. In the reports of these Addresses, his words glow with
enthusiasm and a sense of deep spiritual brotherhood. In a way that
is outstanding in his whole work, Rudolf Steiner speaks of his own
encounters in spirit with a spiritual being of a higher rank than man;
the Folk-Soul of Russia. He describes this Folk-Soul as young,

capable of unfolding great capacities in the future. He speaks of the
deep sense of responsibility towards this Folk-Soul which his hearers

should develop. Only through this sense of responsibility would
Russia be able in the future to find a right relationship to influences
coming from West and East.

For centuries, influences from the West had worked, often in
ruthlessly dominating ways, upon Russian life. On the intellectual
level, materialistic theories from Germany, Western Europe and
America were powerful from the middle of the 19th Century
onwards. Marxism, which was so soon to become dominant in

Russia, is of course an entirely Western system; a compound of
Hegelian idealism, French radicalism, and English empiricism.
Wherever it has taken hold, Marxism has claimed to possess a kind

of rigorous objectivity bringing the right to over-ride all personal
judgments and emotions. And here we come to a whole row of

paradoxes. The human being is complex, and can hold on different
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and again, at the religious life, the philosophy, and the economic and
sociological theories of other countries in order to interpret his own
feelings. His description of the meaning of work, which we print in
this issue, shows this wonderfully. He would not have been able to

speak of human work as taking a share in the regeneration of the
earth, had he not first overcome Adam Smith, John Stuart Mill, and
perhaps Karl Marx in his own thinking and feeling.
Soloviev died in 1900. Rudolf Steiner describes his own encounter

with the Russian Folk-Soul as happening in particular about this

time. He speaks of this Folk-Soul as longing for "Impersonal
Theosophy". What does this mean? Up to 1913, Rudolf Steiner often
used the word Theosophy, and generally meant by it something wider
than the traditional wisdom cultivated in the Theosophical Society.

Sometimes indeed he distinguished Theosophy and Anthroposophy:
the first as a kind of mountain top view of the world, the second as
more empirical, more concerned with particular phenomena of the
sense world. In the treatment of both he sought an impersonal,

matter-of-fact method of presentation, which could seem to many dry
and even dull. He wanted the hearer or reader to quicken through his
own liveliness of heart and mind what he described in this way. The
works of the Russian Folk-Soul could never in themselves be dry or

levels of his consciousness widely varied and even contradictory

dull—^what may perhaps seem so in Soloviev occasionally may be the

beliefs.

all-too-Western element in him. Boundless devotion lives in the

Many of those who become pupils of Eastern wisdom can develop
this for years side by side with ways of life which are dominated by
Western science and technology. But sooner or later a deep malaise
becomes evident; their convictions are not just intellectually
inconsistent but shape different parts of their being in different ways.
It is as if a human physical body were adapted in one organ to a

Russian soul. A few years later, when Lenin had already been ruling

tropical climate and in another to the Arctic. It may be possible to
bring such a crisis up into full consciousness; and it may be possible
to find a genuine solution. But often there is no understanding for the
problem and inner tension leads over into some kind of breakdown.

In outstanding Russians, from the times of Tolstoy and Soloviev to
the great dissidents of today, the conflicting elements in the soul of

Russia have often been brought into clearer consciousness. They
have generally needed the help of Western thinking in order to do
this. Soloviev himself is a great example; he had to look closely, again

in Russia for a year, Rudolf Steiner expressed the character of this
devotion in a remarkable way. He knew that what he said must seem
paradoxical to his hearers in Domach at the time. He called the

fundamental religious devotion present in those who are truly Russian
"an unconquerable Grail mood", on which depends that future for
the Russian being of which he had often had to speak, the future
unfolding of the soul in the age which will follow ours. (Dornach,
November 3rd 1918).

The unconquerable mood of the Grail! We can indeed expect to
find bearers of this mood all over the Earth. In the story of the Grail,

as a theme of legend and poetry, we certainly find a very widespread
interest at the present time; but the mood of the Grail extends beyond
this. The 1981 Golden Blade was concerned specifically with the

theme, as it is to be found through such writers as Chretien de Troyes
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and Wolfram von Eschenbach; but it was concerned too with the

i n c a r n a t i o n s i n w h i c h t h e m o s t d i v e r s e i n n e r c o n fl i c t s h a d t o b e

mood which is needed, if this theme is to have a real meaning for us
now. As Ursula Grahl expressed it in the article which summed up so
much of her life's spiritual journeys,—she died soon after writing it—

experienced. Were they not to have been experienced and resolved,
outer violence would have raged still much more upon the Earth.

"We begin to see that at one and the same time the theme of the Holy
Grail seems to be close at hand and infinitely far removed. We feel
quite clearly that it concerns us deeply, but whenever we reach out
for it we find that it withdraws and becomes inaccessible." We have

to recognise that human questions can be of different kinds. There are

those which can be satisfied.simply by the gaining of information, in a
way that can be achieved at any time. There are others which

demand that we work upon everything in ourselves, upon all our
powers of imaginative thinking, of devoted feeling, and of selfless will.

Such endeavours are made by individual people; and yet the mood
that they engender can be shared by those who serve a particular
Folk-Soul; and Rudolf Steiner found this true of some of the

Even now, pressure is building up in many, many human beings
impelling them to acknowledge that the conflicting elements within
them are not the result of this life only, or of inherited factors, but
that earlier lives on Earth are having their influence. For example, a

modern young American who seeks to beome a yogi may achieve a
certain liberation on one level of his soul, while preparing some
difficulties for himself in his contact with present-day civilisation. But

he may also be awakening in himself results of a fairly recent
incarnation, in which the Hindu spiritual tradition was still more
powerful. For many present-day Americans, according to a lecture
given in Berne, Switzerland on December 14th 1920. have souls who

lived in Asia at the time of the Mystery of Golgotha. (An English

representative Russians he encountered. He told them that they

would carry out what they developed in that incarnation into many

translation of this lecture was published in the Anthroposophical
Review, Winter/Spring 1981.) Knowledge of the deed of Christ
reached comparatively few in India, though in Buddhism there were

parts of the Earth in the next.

the great and far-reaching developments which led to the Mahayana

He did not only describe these things in words. He also revealed
them—and perhaps expressed them in this way much more than he
could say—in a great painting, which was to be destroyed soon after
it had been painted—in the small dome of the first Goetheanum. If

the Goetheanum had been completed, anyone standing below the
intersection of the two domes and looking westwards would have

seen before him a wooden carving of the Christ as Representative of
Mankind, and near to Him the adversary powers. Above, painted in
glowing colours in the small dome, the Christ once more, but now at

the Resurrection. To right and left, emerging from the weaving
colours, are mysterious figures, representatives of critical stages of
human spiritual history. Among these is the Slav Man, the man of the
future age which is to come beyond our own. Close to him, in dark
colours, is his Double, and above are a mighty angel and an eightlegged centaur. Below the centaur, and above the left hand of Slav

Man, is a cross surrounded by seven stars.
Before the age after our own, often called by Rudolf Steiner the

sixth post-Atlantean age,—perhaps so called that we may invest the
dry words with life—we shall have passed through a whole series of

stream, with its emphasis on compassion and the out-pouring of
grace from worlds of spirit to the world of man.
When we begin to be aware that such varied influences are at work

in each one of us, we grow more patient with ourselves and with
others. It is not for nothing that Islam is torn by such dissensions
within itself, and sometimes driven to violence beyond its own limits.
A religion which asserts so powerfully the Oneness of God
necessarily thinks of man too in his Oneness, stressing the one life

which we are living—and perhaps not giving enough room for the
diversity within us, which has then to burst out in ways that may
become tragic. Fanaticism and violence are indeed always near at
hand when a man or woman identify themselves utterly with one
loyalty, to the exclusion of all others. This is one of the deep reasons

for the social ideal brought forward by Rudolf Steiner, for which it is
so difficult to find adequate words. If we think of the social order as
three-fold, we have to recognise ourselves and others as subject each
day to interpenetrating loyalties—towards the spiritual life of our
time, towards the rights of others, and towards the economic life of
the world. (See the newly published lectures Threefolding*)
*Rudoir Steiner Press. 1981
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In the ancient East the work done by human beings received its
form, as did their religious life and the laws that governed their
relationships, from what they felt as divine inspiration. Work was in
the main the cultivation of food; and there was no dispute about

times of sowing or the ownership of land, for example; each one knew
what was to be done, and how to invoke the presence of the Gods in

the doing. In religious life and in the administration of justice, men
felt relatively awake; work was done in a kind of sleep. This social
order was capable of enduring almost unchanged over long periods of
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found, and valuable parts of their contents have been published over

the years by the Rudolf Steiner Nachlassverwaltung. They have of
course to be treated with caution; he would probably have published

hardly anything in the notebooks just as it stands. Such things call for
our own wakeful judgment in a quite special way. But they can be
wonderful signposts; and a few years ago the Golden Blade published
one such verse in English translation.
"Speech is part dream

time. It began to alter only when the craftsman and the merchant

Part the mind's image.

began to play an increasing part, side by side with the three ancient
castes of priest, warrior, and land-worker. Increasingly it became a

Truth would be achieved

problem, how is justice to be achieved between men who do different

Of the world's breath.

kinds of work? It has been, and still remains, a painful struggle to
bring this question into consciousness. We still do not really know
how to look at work itself. Practically all the theorising about work
has been done by people who were not workers (in the sense of land-

workers, craftsmen, or factory workers). Adam Smith had a simple

but profoundly incorrect idea of work; a disagreeable necessity of

which anyone would do as little as he possibly could.
A theory can be unsound or very one-sided—but this does not

mean that it has no significance in the world. A theory or doctrine
may catch people's minds just because it is a drastic over

simplification, and our thinking is lazy. Adam Smith's teaching has

been taken as self-evident, and countless decisions based upon it by
milions of people. And yet not much observation of life is needed to

show how strong an attachment human beings have towards any
imaginable kind of work, and how deeply they feel the loss of a job.

The same man may grumble about his work for years, and fall il of

grief when he has to retire. A theory of work that did justice to the
realities could not be easy. But the short passage from The
Justification of the Good, printed in this issue as "The Work of Man

for the Earth", gives us a much richer vision of what work really
means than could be found before Soloviev in the West. "Man uses

his efforts for the sake of uplifting Nature—and uplifts himself along
with It... The great ideal is to cultivate the Earth, to minister to it, to
serve it in such a way that it may be renewed and regenerated ...".

After Rudolf Steiner's death, a great many of his notebooks were
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By taking up the rhythm
In the mind's image
Too little is contained—

In willing, too much."

Quietly, over the whole world, people are coming to realise the
difference between information, which can be stored in a computer,
and truth, which has to be bom anew each day.

An individual may have a vision of truth and be filled with wonder
and thankfulness—and yet feel tragically helpless when he faces the
conflicts in the world, and even in his close personal environment.

The way of salvation is to be found in the enigmatic words that have
just been quoted. "The rhythm of the world's breath" is expressed in
familiar things—the course of the day, the course of the year. It takes
a certain effort of mind to recognise that this is what industrial and

economic disputes are about. Wages must cover the expenses of the
coming week or month or year; agricultural prices must take into
account the different yields in this or that year's harvest. The
superstition still exists among us that these things can be left to
"market forces"; in practice everywhere they are being taken into
consciousness—^but what sort of consciousness? A fixed mental
image is too little, a fixed direction of will is too much both prevent
genuine communication.

Thinking of the endless discussions going on, often through the
night hours, in conference rooms in Brussels and elsewhere, the
individual may well feel himself ineffective, remote, unable to
influence events at all. But in the real being of the universe everything

10
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that exists in consciousness, even if remaining quite unspoken in a
human mind, has its effect. And what is spoken, even between two
little known people, may alter the course of history.
In economic matters, we can take a very simple starting point.

Everyone consumes. Each day we draw in innumerable ways upon
the resources of the earth and upon the labour and intelligence of
other human beings. Each one of us, if we belong to an industrialised

Western country, draws upon these resources ten times as much as
each one of four people corresponding to him in the needy countries
which contain three-quarters of the Earth's population. Even if one of
us can say "Well, my income is well below the average for
Britain"—there are still four people somewhere who have only one

tenth of what he has. It is difficult to grasp these things imaginatively.
But it is possible to picture, for example, a 90% cut in the private
space available to one or a 90% cut in the power one uses.
Instinctively we rebel against such thoughts: "These are only
statistics! They do not say anything about real life!" Figures are
indeed only indicators, something like signposts; but the simple table
provided by Daniel Jones does point towards tremendous realities,
immensely varying relationships between different human
communities, and the living being of the Earth.
It is possible for one human community to give another substantial
help. After the Second world War, Marshall Aid was on a scale

sufficient to launch Europe on its great economic recovery, but the
help given by the West or the Soviet Bloc to the needy countries up to
now has been on far too small a scale and far too unimaginative to

impart the steady economic impetus they need. Their development of
course need not be, and probably should not be, just a copy of what

has happened in the affluent West; not so much towards large scale
technology, but towards the decentralised "appropriate" technology
sketched out by Schumacher and kindred spirits.
Western man as a consumer is at present taking upon himself the
same sort of guilt towards needy peoples as aristocrats and slave
owners have done in the past. In Dr. Lindenberg's moving description
of his boyhood, Bobik hears from his mother how she feels her own

part in the responsibility borne by the Russian aristocracy towards
the peasants whom they often despised. Today the Soviet bloc,
though it tends to speak in the name of the proletariat everywhere.
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enjoys a standard of living which is aristocratic in relation to the
needy peoples, more than six times as great as theirs. Can the ordinary
consumer in the West and in the Soviet bloc do anything, already in
this incarnation, to make good his debt? He can make a beginning in
his consciousness as a consumer. Of course Russians are taught

officially that the capitalists alone are responsible for the poverty in

the world. But we must believe in the power of the truth; everywhere
the richer will begin to see their guilt for the condition of the

poor—not only after death, as Dives in St. Luke's Gospel did
towards Lazarus. There is a remarkable awakening in the West to the

further implications of all we do as consumers—including both its
effect on the earth as a whole and on producers everywhere.
But every adult Western human being can also ask "Does what I

am doing as a producer perhaps justify my higher standard of
consumption?" This question opens up the difficult problem of wages
and earnings generally. It is still usually taken for granted in the West
that a man's work is worth what it can command in the market; and

much is said about "free collective bargaining". This has come to

mean in practice that in the West differences in earnings are largely
determined by the power of the Trade Unions or professional groups
concerned. Collective egoism and individual egoism profoundly
influence the mood in which work is done. But world economy is best

served by work which is not influenced by the motive of maximising
earnings. We have to gain the difficult insight that selflessness is not
just a morally desirable thing but something necessary for the health
of world economy and of the Earth itself. We have to develop insight,
not only about ourselves as consumers, but ourselves as producers
too; to see how far genuine brotherliness, which "free collective
bargaining" now does so much to destroy, enters into our
relationships with other producers and with consumers all over the
world. Eastern man will be particularly sensitive about our failures or
achievements in this respect—as Rudolf Steiner described in brief
pregnant sentences in his West-East Aphorisms in the summer of
1922, which are among the very last of his writings on social
problems.

Buddha's teaching about the Holy Eight-Fold Path is very near to
the heart of his whole work. And yet when Westerners encounter it,
they may find it puzzling or even repellent. How could anyone

13
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practise "right speech" all the time? Would he not become selfrighteous, even a little inhuman? We need to see that what is meant is
a way of speaking devoted to truth as something that is continually
living and growing, a truth that has overcome the temptations to
wound and to slander which is so strong in each of us, a truth which
can find its way to the hearers' deepest, most sensitive power to listen.

rapidly, but the most difficult thing to remedy may well be our lack of

Right speech in this sense is not something we can simply learn; the
longing to achieve this was present in us already in childhood. It is
significant that the Polish Trade Union movement, "Solidarity", has
set this as its goal. It is the third part of the Eight-Fold Path: right
conceptions, right resolves, right speech, right action, right livelihood,
right endeavour, right memory, right contemplation. (For several of
these different names can be given.)
None of these are easy, either to understand or to accomplish.
They depend intimately upon one another. "Right livelihood" is not
obtained just by being reasonably honest. It calls for an ever repeated
endeavour by each individual to bring his consumption and his

unemployment is to cut down spending on education and the arts. To
say we cannot afford this or that is the result of inadequate thinking,

production into a just balance. In childhood and old age we cannot
help consuming more than we produce; in between we are called to
produce more than the value represented by our consumption, to give

At all times, poets and thinkers of humanity have drawn upon these
realms. If we try to think with Plato, or Goethe, or Shelley, or
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away part of our income. Much of this giving is enforced by taxation.
Part of it we choose to do freely. The health of every society depends
far more than has been generally seen yet upon free giving.
In the affluent countries endless discussion is going on, often in

anger and bitterness, about the causes of unemployment. Many

ideas. For what is wanted is not just technological achievement, but
ideas to meet a wide variety of human needs. And these will come

into being only where spiritual life in general—religion, philosophy,
research, artistic creation, and social thought, for example are free
and active enough. The very last thing to do at a time of high
hypnotised by money; what we really cannot afford is to waste
human abilities, to exhaust the earth's resources, and to build the
instruments of violence and war.

We are at the beginning of a new stage in the development of

human thinking. In the West-East Aphorisms, Rudolf Steiner

describes this as an entry into an experience which is at once pictorid
and musical. When thought is liberated from the physical brain it

begins to share in realms of light and sound which are always at work

within us and around us, but are not held in ordinary consciousness.

Emerson, or Soloviev, we may observe that the thoughts are filled
with a characteristic light, which is just as real as any external light,
but much more sensitive. And just behind it, a music is resounding,

much more perfect and complete than our earthly music can ever be.

Shakespeare was very much aware of this heavenly music, described
so magnificently by Lorenzo to Jessica in the last act of The

it could be corrected by a simple alteration in government policy. In

Merchant of Venice. Very often in Shakespeare's work this music is
near at hand, sometimes telling us something quite different from the

reality three things are needed: productive ideas that would absorb

surface meaning of the words.

people believe that large scale unemployment is inevitable; others that

the working capacity of those rendered workless by changes in the
pattern of industry; capital at low interest rates to put these ideas into
effect; and the conscious guidance of prices and wage levels, not by
governments, but by world wide associations of producers and
consumers. In all three respects the affluent countries have failed; we
have not enough ideas, lending rates are far too high, there is endless

confusion and conflict about prices and wage levels. All these things
can be remedied; governments blame "the recession" as if it were a

fact of Nature, while they themselves are continuing to bring it about.
It may seem paradoxical to say so, when technology is advancing so

Those who are young today need more acutely than ever before to

reconcile within themselves Eastern wisdpm, living Christianity, and

the greatest creative works of their own peoples. Without this
reconciliation, they cannot really understand themselves. And they
need help in doing this. What lies deep within them as the purjwse,
which they bring from the realms before birth, to follow the Eight-

Fold Path can be very much hindered if the world they find around

them offers too little help. For right conceptions and right endeavour
they need a free and varied education; for right livelihood they need a
job in which they can find meaning.
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"For the Russian", Rudolf Steiner said in 1918, "the Nation-spirit
works through Ughr\ not directly, but "through the light shining
down into the ground, and reflected back by it".

In those Russians who are open to the influence of their Nationspirit, this affects the whole mood of their thought, the way in which
they form mental images and impressions. We catch glimpses of this
in the old Russian heroic poems, and again in the way that many
Russians have described a parting from the places where they grew
up. In Soloviev we can feel this mood in his description of man's
relation to the earth as a whole.

When we go further East, an influence corresponding to the work
of the Russian Folk-Spirit through light comes from a further realm,

that great spiritual resounding described as the harmony of the
spheres. Perhaps the very baffling and enigmatic relationships
between Russia, Mongolia, and China will one day become clearer to
us in the West, if we can lead this thought further. For spiritual light
and spiritual sound are both very different and very much akin.
Insight into human differences will never be won by views restricted
to the physical world alone or to systems which have frozen into final

orthodoxy, but the needs of actual situations are always pressing us
to look further. They press us on into the realms of spiritual light and
spiritual sound, which we will all enter after death, and which we can

W E S T- E A S T A P H O R I S M S
RUDOLF STEINER

"T^E human being is lost from the soul's field of vision if his entire
existence, in all the manifestations of his life, is not held before

the eye of the soul. One should not speak about knowledge of the
human being, but about the entire human being who reveals himself
in knowing. The human being uses his nerves and senses as
instrument, when he knows. The rhythm, which lives in his breathing
and the circulation of his blood, serves him when he feels. The

metabolism becomes the physical basis for his existence when he

wills. But in the physical process which goes on in his nerves and
senses there pulsates rhythm; and the metabolism is the material
bearer of the life of thought. Even in the most abstract thought there
lives feeling and there surges willing.
♦

♦

♦

In the ancient East, man raised more of the rhythmic life of feeling

into his dreaming thought, than does the man of today. Thus the
former experienced in his life of thought more rhythmic weaving,

enter now if we ask, seek, and knock actively enough. The beings

while the latter feels more a logical delineation. Mounting to

whose life is in these realms await us there. And above all there
comes to meet us that Being described by Rudolf Steiner in the

supersensible vision, the Oriental Yogi interwove conscious breathing

Foundation Meditation (at Christmas 1923) when he sought to found
a Society which would not engage directly in political matters but

which as bearer of new Mysteries would bring inspiration to the
whole of social life. In those days he brought each day what he called
a Rhythm which brings together words which are separate in the
Meditation as a whole, but which by being connected lead us deeply
into its entire purpose. One such Rhythm was this:
Light Divine
Christ-Sun

with conscious thinking. In this way he took hold of the rhythmic
world-process which continues into breathing. In breathing, he

experienced the world as self. And upon the rhythmic waves of

conscious breathing thought moved through the whole being of man.
It was experienced how the Divine-Spiritual continually lets stream
within the human being the Spirit-filled Breath of Life, and how
through it man becomes a living soul. The man of today must seek
his supersensible knowledge in a different way. He cannot bind
thinking to breathing. In his meditation he must raise thinking from a
logical life to one that contemplates. But in contemplation thought
weaves in an element that is spiritual, musical, and pictorial. It

The Spirits of the Elements hear it
From East, West, North, South;

becomes detached from breathing and interwoven with what is

May human beings hear it!
A.B.

spiritual in the world. The self is then not experienced in the breathing
within his own human nature, but in the surrounding spiritual world.
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Eastern man once experienced the world within himself and has the

echo of this today in his spiritual life. Western man stands at the
beginning of his experience and is upon the way to find himself in the
world. If western man wanted to become a yogi he would grow into a
refined egoist, for nature has already given him the feeling of himself
which eastern man had only in a dreamlike way at first. If the yogi
had wished to find himself in the world, like western man, he would
have led his dreamlike knowledge into unconscious sleep and would,
as ^oul, have drowned.

W E S T- E A S T A P H O R I S M S
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who gave form to cosmic wisdom. Later, wisdom was entirely handed

over to thought; it became knowledge. Art was given over to a world
of its own. Religion, the source of all, became the heritage of the
East; Art became a memorial of the time, in which the central regions
of the Earth were dominant; science became the independent ruler of
its own field in the human soul. In this way the spiritual life of the

West developed. An all-embracing man, as Goethe was, encountered
a life of the spirit plunged entirely in knowledge. But he longed to see
the truth of knowledge in the beauty of art. This drove him to the
South. If one follows him in spirit, one can find a power of knowledge

Eastern man spoke of the world of the senses as the Appearance,
in which there lived in a lesser way, what he felt in his soul as Spirit,
in fully saturated reality. Western man speaks of the world of ideas as
the Appearance, in which there lives in a shadowy way what he
experiences through his senses as Nature, in fully saturated reality.
What was to the Eastern man the Maya of the senses, is selfsustaining reality to Western man. What is to Western man an

Ideology formed within the soul, was to Eastern man self-creating
reality. If the Eastern man of today finds in his spiritual reality the
power, to give Maya the strength of full reality, and if the Western
man finds in his natural reality the life which can enable him to
contemplate in his ideology the Spirit at work: then mutual

filled with religious inwardness, struggling for artistic expression in
beauty. If Western man can see in his cold knowledge the divine
spiritual springing up beneath it in the splendour of beauty; if Eastern
man can divine in his warmly felt wisdom-filled religion, which

proclaims the beauty of the universe, the liberating knowledge which
changes in man to the power of will; then the divining Eastern man

will no longer reproach the thinking Western man for lack of soul;
then the thinking Western man will no longer be amazed at the
divining Eastern man's estrangement from the world. Religion can be
deepened by knowledge brought to life by art, art can be enlivened by
knowledge born of religion, knowledge can be illuminated by religion
sustained by art.

comprehension will arise between East and West.

In grey antiquity, mankind in the East experienced in the
Eastern man experienced the Spirit as religion, art and science in
complete unity.|He sacrificed to his divine spiritual beings. From them

there flowed to him as grace, what raised him to his true humanity.
This was religion. But in the deed of sacrifice and at the place of
sacrifice beauty was revealed to him as well, and through this the

divine spiritual lived in art. And from the beautiful revelation of the
Spirit there flowed science—^the wave of wisdom streamed to the
West; it was the beautiful light of the Spirit which filled with devotion

human beings in their enthusiasm for art. And then religion formed
its separate being; only beauty remained united with wisdom.
Heraclitus and Anaxagoras were men of cosmic wisdom, who
thought in an artistic way; Aeschylos and Sophocles were artists.

achievement of knowledge an exalted spirituality. This spirituality,
grasped in thought, pulsated in the life of feeling, and was poured into
willing. Thought was not yet mental image, representing external
things. It was real being, carrying the life of the spiritual world into
the inner experience of the human being. Eastern man still lives today
in the echoes of this exalted spirituality. Long ago, this organ of
knowledge was not yet directed to Nature. He looked through Nature
to the spirit—when the human being began to be attentive to Nature,
he did not at once observe Nature itself; he saw spectral forms. The

last remnants of exalted spirituality turned, on the path from East to
West, into a superstitious belief in ghosts—Western man received
natural science, with the appearance of Copernicus and Galileo. He
had to look within himself, when he sought the spirit. But the spirit
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was Still hidden for him, and he only saw impulses and instincts.

which for a time regulated all economic affairs as well, there came
into being an independent, economic way of thought. Western man
still is living in the process of this last separation. And at the same

These are material ghosts, which stand before the soul's vision, when

this is not yet inwardly prepared for the spirit. When preparation for
the spirit begins, the inner spectral forms will disappear, and the
human being will observe the spirit through his own inner nature, just
as the old Oriental observed it through external nature. Western man

will come to the spirit through the world of inner ghostly forms. His
belief in ghosts is a beginning of spiritual knowledge; what the East
left to the West as a belief in ghosts, is an ending of spiritual
knowledge. Human beings should find each other through passing
beyond such spectral forms—and then the bridge will be built
between East and West.

Eastern man feels "I" and beholds "World"; the I is a moon,

which refiects the world. Western man thinks the "World" and rays
out "I" into his world of thoughts. The I is a sun, which streams out a

world of pictures. When Eastern man feels the ray of the sun in the

shimmer of his moon of wisdom; when Western man experiences the
wise shimmer of the moon in the ray of the sun of will; then the will

of the West will give strength to the thought of the East, and the
thought of the West will redeem the will of the East.

Eastern man, in ancient times, felt himself within a social order
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time the duty arises for him to form the three separate members of
social life—spiritual life, the workings of government and human
rights, and the conduct of economics—into a higher unity. If he
achieves this. Eastern man will look with understanding at his
creation, for he will find what he himself once lost, the unity of

human experience.
♦

♦

♦

Among the partial streams, which bring about human history
through their inter-play and their conflicts, there is the process by
which human consciousness takes hold of the nature of work. In the

ancient East man worked in accordance with the spirit-willed order

laid upon him. Thus he found himself as master or worker. As
civilisation moved towards the West human relationships entered into

consciousness. The work done for one another was part of this web.
Into conceptions of right there entered the value of work. Much of the
history of ancient Rome shows this mutual involvement of
conceptions about rights and about work. As civilisation moved

that was in accordance with the will of the Spirit. The

further to the West, economic life became more and more

commandments of the spiritual power, brought to his consciousness

complicated. Labour was included in it. although the formation of
human rights which had grown up earlier did not satisfy the demands
of the new conditions. There grew up a disharmony between
conceptions about labour and those about justice. To restore

by his leaders, gave him the conceptions of how he had to take his

place within this order. His leaders had these conceptions from their
vision of the supersensible world. Their follower felt in these
conceptions directions given to him from the spiritual world for his

own spiritual, legal and economic life. The ideas he possessed about

harmony between these is the great social problem of the West. To
provide a form for human work among the relationships of right

man s relationship to the spiritual, about the right behaviour between
men, and also about the conduct of economic life, came for him from

the same source, the commandments willed by the Spirit. Spiritual

without it being torn away from these by the conduct of economic
life—that is the problem. If the West begins to solve this through an
understanding for social harmony, the East will meet this with

life, the order of the state and of justice, and the conduct of economic
life were in his experience unified.—As civilisation moved westwards,
the relationships of right between human beings and economic life

understanding. If the problem produces in the West a kind of
thinking, which brings about social disasters, the East will not be able
to win confidence in the further progress of mankind under Western

both separated in human consciousness from the life of the spirit.
Spiritual life became more independent. The other members of the
social order still remained unified; but going further towards the west

these too became separate. Beside the ordering of state and of justice

influences.
♦

»

♦

The unity between spiritual life, the structure of rights, and
economic activity, in accordance with an order willed by the spirit.
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can only be maintained as long as agriculture is the main economic
activity, and commerce and crafts take their place as subordinate to
work on the land. Thus the social thought of the ancient East, with its

WEST-EAST APHORISMS

understanding the cosmic word in the ascending human word, as we
once experienced in consciousness its descent.

sense of spiritual purpose, has in the main the character in the

economic realm of concern for agriculture. As civilisation moves
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♦

♦

♦

Eastern man has no sense for 'proving'. He experiences the content

towards the West commerce begins to develop its independence. A
definite structure of rights has to come about. It has to be possible to

of his truths as something that he beholds, and therefore knows.

engage in commerce with every human being. For this an abstract
system of rights is necessary.—With a further advance of civilisation

demands 'proofs' everywhere. He wrests his way through to the
content of his truths through thought about the external appearance
of things, which he thus explains. Explanations have to be 'proved'. If
Western man releases from his proving living truth. Eastern man will

towards the West the crafts become an industry, another independent

element in the conduct of economic life. Goods can only be produced
in a fruitful way, if one is living with the other human beings with
whom one has to work in production in a unity that is in accordance

with human capacities and needs. The development of industry calls

for the formation of associative relationships in which human beings

recognise that their needs are satisfied, as far as natural conditions
make this possible. To find the right form for such Associations is the

What one knows, does not have to be 'proved'.—Western man

understand him. If Eastern man finds at the end of Western man's

concern for proof his own unproved dream-like truth in a true
awakening. Western man will welcome him in work for the progress
of mankind, as a fellow worker who can achieve what he himself
could not do.

task of the West. If it proves capable of this, the East will say: Once
our life went on in brotherhood, but this has vanished in the course of

the aps—the progress of mankind has taken it from us. The West is
bringing it to fresh life through associative economic activity. This
restores the vanished trust in genuine humanity.
♦

♦

♦

In the ancient East the poet felt that spiritual powers were speaking
through him. In Greece it was the Muse who spoke through him to

his fellow men. This consciousness was a heritage from the ancient
East. As spiritual life moved towards the West poetry became more
and more the revelation of the human being himself.—In the ancient
East the spiritual powers were singing through men to men. The

cosmic word sounded down from the gods to humanity.—In the
West it has become the human word. It has to find the way up to the
spiritual powers. Man must bring a poetry into being which may be
heard by the spirit. The West must form a language in accordance

with the spirit. Then the East will say: The divine word, which once

streamed down to us from heaven to earth—this now finds the way

from human hearts back into spiritual worlds. We recognise with

Translated by Adam Bittieston
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task to reconquer the concept and motive of human work in its
relation to the spirit, to community and the individual.)
ANTHROPOSOPHY IN THE EIGHTIES

seen from Finland
REIJO

WILENIUS

'I'HE question is: does the anthroposophical movement really
meet the conditions and requirements of our times?
We can be haunted by an anxious feeling: the anthroposophical

work is only a drop in the ocean of the present civilization. Is it only
ari illusion that it can influence the direction of development? Or is it

rather an illusion that a drop cannot homeopathically influence even
a greater amount of a substance?
»

*

*

*

The people who had the deepest feeling of this alienation from the
spirit Rudolf Steiner calls "homeless souls". For instance, in Finland
in the beginning of this century, they were Tolstoyans and the first

theosophists, often desperately trying to distance themselves from the
prevailing civilization, to find a new way of life, a new individual
relation to spirit in a community working for other people. The
Tolstoy an movement was very strong in Finland.
These "homeless souls" were the human ground that the seeds of
anthroposophy found. They greeted anthroposophy as a way—as

Rudolf Steiner later said—of the spirit of the human being to the

»

»

As a starting point I will take up a still more fundamental question:
what is the essential intention of anthroposophy? Its inner relation to

the situation of humanity? The logic of its development in Rudolf
Steiner's time and after his death?

It is, of course, too ambitious to characterize in a few sentences the

inner situation of western humanity at the outset of this century.
We can observe a strong belief in natural science and technical

spirit of the world.
At the same time the theoretical materialism of the nineteenth

century was leading western humanity deeper and deeper into
practical materialism—and into a social chaos, to the time of world
wars and incessant social revolutions.

What can be done? Lenin asked. Rudolf Steiner's answer was: If

we want to work against the growing social chaos, on national and
international levels, we must improve the knowledge of the true
spiritual life.
♦

♦

♦

development.

The Galileian method in natural science has an implicit materialism

in the assumption that the causes of events are always material. In

this way science, through its method, shuts out any outlook to
spiritual reality. Not only human thought, but also human action and
work was deeply alienated from the spiritual world.
A very important element of this alienation was that of human

work. In earlier civilisations human work was always conceived
in relation to spiritual powers, as a service to God. (In Kalevala: "I
am sowing through the hands of God.") Later, since Roman times,

work was at least conceived as a service to the community. This
motive of work was very strong in agricultural societies, in Finland
till the end of the last century. But since industrialization work has

almost totally lost these dimensions and is considered only as an
egoistic self-service of the individual. (It is, 1 believe, a very urgent

Then, can we make some observations about the development, or

rather the logic, the different phases of the development of the rising
anthroposophical movement?

First, the philosophical or methodological foundations, above all
the understanding of the spiritual nature of thinking, the insight of the
freedom of thought and action. ("Conceptus ponendus vera libertas"

the Finnish Hegelian J. V. Snellman wrote in his thesis.)
Almost a hundred years later, these philosophical foundations of

anthroposophy only grow in importance and actuality. Some of the
latest streams in western philosophy (and in the Soviet Union the
rnore or less hidden stream of semiotics) try to find a new perception

of the reality of thought which is similar to the one inherent in Rudolf
Steiner's Philosophy of Freedom and his studies on Goethe's
approach to the phenomena of nature.
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The following phase was the birth of spiritual science inside the
theosophical movement, a revival of spiritual thinking, a more and
more actual possibility to be a thinking and a spiritual being in a
schizophrenic culture (religious fundamentalism versus scientific

individual freedom with community building and to combine the
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reductionism).

Then came the renewal of art, represented by the first
Goetheanum, by the building itself and its paintings, eurythmy and
the mystery dramas. Science without art transforms the world into a
graveyard, said Rudolf Steiner later. (And science without art in
education makes "a silent spring".) The idea of education through
art—human growth through art—has won actuality in the last few
years.

deepest esotericism with great openness to the world.
♦

♦

♦

In the first thirty years of the new General Anthroposophical
Society there were many conflicting views and personalities. The
society was scattered in many groups around the leading
personalities.

It has been a real wonder that since the beginning of the sixties the

parts and pieces of the society have grown together, around the
Goetheanum, as Rudolf Steiner intended.

This wonder, I believe, is the working of the Christmas Foundation

Meeting. It is a working in the sphere of will, the most spiritual and

At the end of the world war the practical dimensions and
consequences of anthroposophy became more apparent. For
instance, the foundation of the first Waldorf School in 1919, as the

requires an openness of mind towards the thoughts and initiatives of

beginning of a world-wide pedagogical movement.
In this context it may be remembered that one of the arguments
against Steiner and anthroposophy was—stated by a theologian in

Rudolf Steiner points out, in his lectures on the history of the
Anthroposophical Society, the special responsiblity in this pioneer

the thirties—that his involvement with practical matters is

incompatible with any true and high concept of spirit. No true man of
spirit can be in such a way involved for instance with agriculture!
Today, the practical nature of anthroposophy is one of its main

most subconscious level of our soul. From the conscious level it

other members and groups.

period. The faults and virtues will be magnified in the future
development. The fault I fear most is dogmatism, but other people
fear more that the institutions will not grow up on a pure

anthroposophical ground.
♦

♦

♦

assets.
«

*

Anthroposophy in the eighties, in the end of this century, has very
strong enemies.

The vehement opposition to anthroposophy was, however, one of
the causes that led Rudolf Steiner to the reforming of the
Anthroposophical Society at the Christmas Conference 1923.
The new General Anthroposophical Society was built—on the one
side—on the principle of freedom of thought and initiative. On the

other side it was Rudolf Steiner's intention to build up a community
of people who together—he emphasized the word "together"—^want
to cultivate anthroposophical ideas and to carry them into the world.
Rudolf Steiner intended—through the Christmas Foundation

Meeting—^to lead the movement towards an esoteric deepening and
to a bold approach to the world, with the therapeutic power of
anthroposophy.

This is the paradox of the anthroposophical society: to combine

Perhaps the most serious enemy is a centralized, openly or covertly
totalitarian state, with ideologically and bureaucratically controlled
cultural and social life. It is the historical tendency—since the Roman
Empire—to build a state, where it will be impossible to live and work

as a spiritual being. To construct such a state has been a repeated
tendency in the 20th century. It succeeded for a short time in nationalsocialist Germany; it has succeeded for a longer time in the so-called
socialist states, and it has to a certain amount succeeded in the
so-called welfare states.

The anthroposophical movement is not only responsible for the life

of its own institutions, but more and more for the freedom of spiritual
and social initiatives in our countries.
*

*

«
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Sometimes we are, perhaps, overcome by a feeling of
powerlessness, as parts (or spare parts) of the immense machinery of
modem national and international society.

Then, I believe, we must remember the homeopathic principle in

THE WORK OF MAN FOR THE EARTH

nature—a small amount of a substance may change the whole
quality of a greater amount of substance.

In the last chapter of the Outline of Occult Science Rudolf Steiner
points out that the knowledge of the higher worlds is penetrating with
a certain necessity the human consciousness in our time. But how is it
coming, depends on us—is it connected with a fanatic and dogmatic
attitude or with an uncreative and unsocial mysticism, both unable to
meet the real needs of the humanity? Or with a clear and warm

thinking and a will to social and therapeutic work, but to leave other

VLADIMIR SOLOVIEV

THINKERS bemused by collectivism regard the life of mankind
as merely a struggle between classes of human beings, con
sidering the individual an insigniflcant, transient element of society,
without rights of his own, who at any moment may be brushed aside
in the interest of "the general welfare."—But what can come from a

society composed of moral zeros, of rightless, non-individual
creatures?—Would that be human society?—Where would its

people free?

dignity and inner value come from?—How could such a society long
maintain itself?—It is clear that this is nothing but a sad and empty

emerging in the eighties.

dream, which neither could nor should be brought into existence...
Social life is not a condition added to the individual life, but is

This anthroposophical approach is, I believe, more and more
*

*

*

Finally I will use the opportunity to say something about the
development of the anthroposophical movement in Finland.
Finland has a special political and spiritual situation between East
and West, Russia and Sweden. Our cultural heritage combines
influences from both sides—with a strong feeling of our own identity,

represented for instance by Finnish folklore. Rudolf Steiner pointed

out that the essence of this folklore—^the imaginations in the epic

poems of the Kalevala—will build a bridge to the future—to the
spiritual awakening of Eastern Europe.

This is a necessity in the anthroposophical work in Finland: to flnd

through anthroposophy the spiritual heritage of our country. And to
have an open mind for the development of our eastern neighbours.

Another necessity is to take an active part in general cultural life,
in the discussion of actual problems. We have tried this through
creating free Cultural Forums. . .

The third necessity is to build up exemplary institutions,' growing

points", schools, farms and institutions for adult education. These
"exemplary institutions" are often imperfect, but their time is coming.

implicit in the very character of personality. The latter is basically a
rational, moral power which can act only in the life of a
c o m m u n i t y. . .

Fundamentally, society is not the outer boundary of the individual,
but is actually his inner fulfilment. Society is not the mathematical
sum of the individuals comprising it, but is the indivisible whole of the
community life. This communal life has been preserved from the past
in the continuing social tradition: it is realised in the present through
social service: in social ideals living in the best of people, lies its hope
for continuing into the future...
It is only in a community that personal achievement is fruitful, but
in a community which develops. Unconditional surrender to any

limited, fixed form of social life is far from being the duty of any
individual. More than this, it is positively wrong, for such surrender
can only be detrimental to the human dignity of the single person ...
As such, each man is a moral being, that is, a being who, apart
from his social function has absolute worth and the absolute right to
live and freely develop his positive, constructive abilities. From this it
follows that under no circumstances nor for any reason can a human

being be regarded as a means for a purpose external to himself He
cannot be merely an instrument for the good of another person or for
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the well-being of a group or even for the so-called common welfare
itself, that is, the welfare of the majority of human beings. This
general welfare, this common good has no claim upon a man as an
individual person, but upon his work or his activity to the extent that
that work, being useful to the community, at the same time secures a
worthy existence to the worker. The right of each human being is
based on the human dignity inherent in and Inalienable from him,
upon the fact that every human being is unique and individual, and
therefore must be an end in himself and not merely a means or an
instrument. This right of each person is unconditional while the rights
of the community with regard to him are conditioned by the
recognition of his individual rights ...
*

♦

*

The first impulse to work is given by material necessity. But for a
man who recognises the absolutely perfect principle of reality, labour
is also a commandment of God. This commandment requires us to
work "in the sweat of the brow" to cultivate the ground, that is, to
perfect material Nature.—For whose sake?—In the first place, for
our own and that of our neighbour. As humanity progresses,

however, the scope of the word "neighbour" becomes ever broader.

Originally the neighbour was only those with whom I was related by

the blood-tie or personal liking: finally, it includes all humanity ...
Man is a moral being who ought not merely to labour for all and to
share in the common work of the community, but to know that he

does so and that he wishes to do it. Those who refuse to recognise
this truth will ultimately experience its inexorable force in the impact
of financial disasters and economic crises ... However, the natural
oneness of economic interests is not in itself sufficient to bring about
the result that each individual recognises that in working for himself
he should also work for all. To accomplish this, economic conditions
must be consciously directed towards the common good.
To accept selfishness and self-interest as the basic motive for work

means that we deprive the latter of the significance of a universal
commandment and transform it into something accidental. It is clear

that if I work only for my own and my family's welfare, as soon as I

can gain that welfare by other means, I automatically lose my only
motive for working ... Indeed, facts compel us to recognise that if we
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begin with private material interest at the purpose of work, we finally
arrive at universal discord and destruction instead of universal

happiness. If, on the other hand, the meaning and purpose of work is
found in the ideal of the general welfare, understood in the true, moral

sense, that is. os the good of oil oiid eoch, and not of the majority
alone, such an ideal will also include the satisfaction of every private
interest, within proper limits.

Every man. whether he is a farmer, a writer, or a banker ought to

work with the feeling that his labour is useful to all. and with the
desire that it be so. He is to regard his work as a duty, as a fulfilment
of the law of God. and as a service to the general welfare of his
fellowmen ...

The duty of society is to secure to each of its members the right to
enjoy unmolested worthy existence for both himself and his family.
Worthy existence is compatible with voluntary poverty such as St.
Francis of Assisi taught and as it is practised by our wandering
Russian pilgrims. However it is not compatible with work which
reduces all the significance of the human being to a mere means of
producing material wealth ...

Work which is entirely and crudely mechanical or which involves

too great physical strain is incompatible with human dignity. But
equally incompatible and equally immoral is work which, though not

heavy or unduly taxing, continues all day long and consumes all the

time and all the strength of the individual so that the few hours of

leisure remaining simply must be devoted to physical rest, and neither
time nor energy remain for thoughts and interests of a culturalspiritual order...

From a moral point of view everyone must have the means of
existence (food, clothing, shelter) and sufficient physical rest secured
to him. and he must also be able to enjoy leisure for the sake of his

cultural-spiritual development. This and this alone is absolutely

essential for the complete well-being of every farmer and
workman...
♦

♦

*

There remains the duty of man toward material Nature itself,
which he is called upon to cultivate. This duty is indicated plainly in
the commandment to labour: Till the ground. The Hebrew words.
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laobod ef gaadama (Genesis 3:23), literally mean to serve the Earth
in the sense that the angels "serve" humanity or a teacher "serves"
the children.—To till the ground means not to misuse, exhaust or

devastate it, but to improve it, to bring to it greater strength and
fullness of being.
Above all, a decisive stop must be put to the treatment of the Earth

as a lifeless object for rapacious exploitation... an end must be put
to those predatory methods of cultivation which will end in there not
being enough land for one person, let alone for all. On the other hand,

if the land is properly cared for in a moral way and looked after like

a being one loves, the minimum amount of land sufficient for each

human being may well become so small that there will be enough for
all those who have none, without doing injustice to those who
have...

Therefore neither our fellow human beings nor physical Nature are
to be regarded as merely passive, impersonal instruments for
economic production or exploitation... Nature's subordinate
position in relation to the Deity and humanity does not render it

rightless. It is fully entitled to our help in transforming and uplifting
it.

In themselves objects have no rights as such, but Nature and Earth
are not mere objects, but on the contrary have an objectified essence

which we can and must help to become spiritualised. The goal of our
work, insofar as Nature is concerned, is not to make it an instrument

for obtaining goods and money, but to perfect it, to revive the lifeless,
to spiritualise it... Essential in all this is the point of view, the inner
attitude, and the direction of our activity resulting from it.

Without loving Nature for its own sake it is impossible to organise
material life in a moral way.

Man's relation to Nature is of three kinds: passive submission to it
as it now exists; an active struggle with it, subjugating it and
employing it merely as a means to an end; third, the affirmation of

Nature's ideal potential state, of what it ought to become through the
activity of man... Absolutely normal and final is this third

relationship in which man uses his efforts for the sake of uplifting
Nature—and uplifts himself along with it...
The great ideal is to cultivate the Earth, to minister to it, to serve it
in such a way that it may be renewed and regenerated ...

THE WORK OF MAN FOR THE EARTH

31

From the moral point of view, therefore, work is the reciprocal

action taking place between men in the physical world; it must, in
accordance with moral requirements, secure to each and all human

beings the necessary means of worthy existence, enabling them to

bring to ultimate perfection all the faculties and possibilities of man,
and finally to transfigure and to spiritualise the life of Nature and the
Earth itself.

From The Justification of the Good, translated by Natalie Duddington. quoted in
Paul M. Alien's masterly study Vladimir Soloviev.
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II Russian Architecture

A B O U T T H E I L L U S T R AT I O N S
JOHN FLETCHER

After Russia became a nation and embraced Christianity in 988
A.D., there followed a period of great activity in church building,
initially based on Byzantium. Less than 50 years after the conversion
to Christianity, there were 400 churches in Kiev, and other towns

come nearer to the middle of the dome, there are two figures which

followed Kiev's example. By the 12th century Kiev fell into a decline.
Two cultural centres took its place, Novgorod and Vladimir-Suzdal.
In these two centres the Russian style of architecture was to evolve
in distinct ways.
It was in the two hundred years between 1100 and 1300 A.D. that

are really one. It is not meant to represent, of course, the present

Russia's unique form of architecture was to develop.

(1921) man—and world-destroying Russian culture—or unculture—

In Vladimir-Suzdal a group of very elegant and beautiful churches
were created between 1150 and 1250, to be unsurpassed elsewhere in

I Note on the Russian man in the First Goetheanum

Rudolf Steiner. in a lecture on the Goetheanum and the paintings
in the two domes* gives a description of the Russian man: "Here we

but there certainly lies in the Russian the germ of something for the
future. Only now it is overshadowed by what is imported from the
West, but what must assuredly disappear from the earth as soon as
possible, if it is not to draw down the whole of Europe with it into the
abyss. But in the heart of the Russian people there lies something for
the future. It is meant to be expressed in this figure which, however

Russia.

In Vladimir, ancient capital of Russia, 140 miles east of Moscow,
one sees as the train enters the station, on a ridge above the river

Klyazama, two cathedrals. The larger of the two, the Cathedral of the

here has its double beside it. That which lives in the Russian race has

Dormition (12th Century), is built of white sandstone; it has five
domes with high golden crosses (see illustration). Inside are murals by

always something like a double. Every Russian carries his shadow

the famous painter of icons, Rubliev (1408). Here was the home of

with him. Whoever sees a Russian really sees two—the Russian who
dreams, who really floats always a yard above the earth, and then as
well the shadow. All this conceals possibilities for the future. Hence
the characteristic angel-figure, which is painted in blue, in different
shades of blue."

the most famous icon in Russia, "Our Lady of Vladimir" now in the
Tretyakov Gallery, Moscow. Whenever Russia was in danger, this

icon was brought to the capital and displayed in a ceremony. The last
time was in 1914 at the outbreak of the First World War, when it

was displayed from a balcony of the Winter Palace, St. Petersburg

The composition of the whole dome was centred on the figure
which Rudolf Steiner called the Representative of Humanity. It can
be thought of as the Christ between the two opposing forces of

while the Tsar was making a speech to the thousands gathered in the

Lucifer and Ahriman. On either side of the Christ could be seen the
blue angel and the orange angel who bless the Russian man. Rudolf
Steiner intended that all the themes to the right of the Christ, should

illustration), built of white sandstone is based on the cube and with a
single dome; the building is beautifully proportioned. It has been
described as one of the world-masterpieces of Russian art.

be repeated to the left of the Christ in their complementary colours;

A few miles away on the river Nerl, is the small but exquisite 12th
Century Church of the Intercession of the Virgin (see illustration). It
stands there perfectly proportioned, in splendid isolation some
distance from any village or town, surrounded by lush green
meadows, casting its perfect reflections into the still waters. Tamara

as an example he painted himself the group—"The Russian man, and
his Angel" in orange.

(Our reproduction is not directly from the painting in the dome, but
from a panel by Hilda Boos-Hamburger.)
*Thc Archiieclural Conception of the Goetheanum. Rudolf Steiner. Berne 1921.

great square below.
The smaller cathedral of St. Dimitri (12th Century) (see

Talbot Rice, one of the greatest authorities on Russian art, in her
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book "Russian Art"*, considers that these two churches—St. Dimitri

and the Intercession—^"should rank with Europe's finest architectural
achievements."

T I T L E S F O R T H E I L L U S T R AT I O N S

Suzdal is about 10 miles from Vladimir. Here we can study 700

years of Russian architecture, consisting of a Kremlin, numerous
huge monastries with great battlements and towers, and many
churches beautifully restored, among them the Cathedral of the
Nativity (-12th Century) (see illustration).
In Byzantine architecture, the multitude of domes, symbolising the
heavenly world, set above the square symbolising the earth, were
constructed to be viewed from the interior.

In Russian churches, because of the narrow dome with higher

drum, this was not possible, so the dome had to grow and become
onion-shaped and the number of domes reduced. Hence the meaning
had to change; the contrast of the heavens with the earth moved from
the internal to the external, thus giving Russian churches their special
quality.

Plate No. I

The Cathedral of the Nativity (12th Century) Suzdal
Plate No. II

Church of the Intercession of the Virgin on the Nerl (1165)
Plate No. Ill

Cathedral of St. Dimitri (12th Century) Vladimir
Plate No. IV
The Russian Man
Plate No. V

Cathedral of the Dormition (12th Century) Vladimir

So in Russia today one sees churches with the greatest variety of
size of onion-shaped domes, in every conceivable colour or mixture of
colours.

Plate No. VI

"The Annunciation" (12th Century)
Plate No. VII

Ill Note—A history of Russian icons
(added by A.B.)
Those who would like to study further the development of icon

painting in Russia, may find a short but very illuminating work
"Russian Icons" by Konrad Onasch, published by Phaidon Press,
helpful. The two examples illustrated here are taken from this book.
The Annunciation from Ustyug (Novgorod 12th Century) is in the
Tretyakov Gallery Moscow, as is "In Thee rejoices all Creation"
(School of Dionissi, early 16th Century).

•"Russian Art". Tamara Talbot Rice. Pelican Books, published Penguin Books. 1949.

"In Thee rejoices all Creation" (early 16th Century)
Plate No. VIII
Vladimir Soloviev

THE MAKING OF ICONS
VLADIMIR LINDENBERG
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icon. The icon stands as a religious object between the believer, as he

prays or meditates, and the spiritual world; it is. as Hackel puts it.
"the door that connects the physical and spiritual planes. It is the

transparent for a divine world."

The Eastern Christian, whose life is still closely bound up with

nature, experiences both the physical and the spiritual world through
his senses. On entering the church he enters the outer chamber of

paradise. The entire holy, concentric space, with its atmosphere of
consecration: the gold and brilliant colours of the icons; the golden

lamps and the perpetual red glow; the dim mild light and the incense,
are entirely devoted to lifting man from the hardship of daily life into
another sphere. The risen Christ as teacher, the Mother of God, and
the saints—ail are present, with their gaze, kindly but stern falling on
the worshipper.

Even more than in Indian religion, the icon is a sacred object of

meditation. It accompanies the believer all through his life s journey.
At baptism and at various other important times in his life he receives
an icon from those closest to him as a gift and blessing. Mostly, these
icons are old revered heirlooms, handed down through generations.

Every dwelling has a corner reserved for icons, with a light burning
always in front of them. No-one enters the room without taking off
his hat. bowing deeply to the icon and crossing himself. In case of fire
the icon is rescued first. Goods and chattels may be lost but the icon
must be rescued, for it is the guardian of the family. All the prayers,

the gratitude, humility and sorrows offered up down the centuries are
conserved and treasured in the icon; it is a radiating power.

For an Eastern Christian, the icon stands as a sacramental object
in the midst of his life. He wears a cross or medallion on his breast,

he takes his personal icon with him when he goes on a journey or to
war; and after his death the icon is hung on his gravestone. He talks
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to it. he entrusts his sorrow and his joy to it—that is. to the saint it

represents, not the piece of wood—yet between him. the wood of the
icon and the saint there is a mystical unity which evades intellectual
understanding.

But it is not just "adoration" which makes the icon a sacramental
object. The way it comes into being does so as well. The Orthodox
Church values equally the worship of icons and of relics. In contrast
to Western practice, the making of icons is restricted to monks in
monasteries; it is an anonymous art. Moreover, an icon is not

regarded as a work of art in the Western sense. It becomes one only
in so far as the holiness, contemplation, humility and skill of its
creator make it so. All his efforts, preparing the wood, mixing the

colours and laying on the golden ground, are prescribed sacramental
acts. The Hermetiia of Mount Athos and the Sioglaw of medieval

Russia give detailed indications for the making of icons and even
more for the character of the artist. In the Sioglaw we read: "The

painter should be peaceful, humble and devout. He should be neither

a talker nor a bufToon. neither quarrelsome nor hateful. Nor must he
be a drinker, a glutton or a murderer. For his salvation he must

preserve the purity of his body and soul, and stay celibate and pure.
He must consult his father confessor and live according to his

instructions, as to fasting and praying, in restraint and humility,

without any indecent or shameful behaviour: with passion and
devotion he should contemplate the images of our Lord Jesus Christ

and His most pure Divine Mother, the holy prophets and apostles,

the holy martyrs and blessed women, the high priests and blessed
fathers ... And if the masters of our time vow to live thus and to bear

in mind all these teachings, and if they are zealous in devout works,
then the Czar will show them favour, and the bishops will care for

them, and respect them more than ordinary people."

A monastic painter is giving instructions to his novice on painting
and mixing colours. On a cloudless morning at sunrise, praying and
singing, and with a rejoicing mind, he should go to the stall and fetch
a fresh egg. In dry air. his mouth covered with a piece of cloth, he
should mix eggwhite with cinnabar. Meanwhile he should sing to
himself the song: Adorn thyself, rejoice, have joy. thou royal city,
Jerusalem. Only in this way will the colour become smooth and
brilliant."
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The Hermenia of Mount Athos says that before preparing the icon
the monastic painter should say this consecrated prayer; "Thou
divine Master of All that is, illuminate and enlighten the soul, heart
and spirit of thy servant, and guide his hand so that worthily and in
perfection he may be able to portray thy image and that of thy most
pure Mother and those of all the saints, for the glory and honour of
thy Holy Church, and for the remission of the sins of those who

adore these images, greet them with reverence and carry over their
adoratiqn to those whom these images represent."
The painter remains unknown. A few names of known and

honoured monastic painters, such as Alimpij {d.1114), whose icon
was finished by an angel while he lay ill in bed; or Polujekt Nikiforow
who, on 3 September 1191 wrote on the back of an icon: "This icon I

have painted by mouth, as I have no hands", or the greatest among
them, Andrei Rublew (1370-1427), or Dionissij, Theofan the Greek,

Daniel the Black, the great sinner Michail, Jemelian Moskwitin,
Prokopij Tschirin, Simon Uschakow—all these painters became

famous for the unearthly beauty of their icons, which came to be in
great demand on this account among the faithful. Even so, painters
avoided signing their works.

We have to do with a twofold mystery: the mystery of creative

work arising out of devotion, prayer and meditation; and the mystery
of centuries of reverence, prayer and thanksgiving in churches and
homes.

The religious philosopher Iwan Kirejewskij (1806-1865) describes
his experience in front of the ipon of the Mother of God Iverskaja, to
which sufferers from mental disorders, imbecility, epilepsy and
hysteria had for centuries come as pilgrims, hoping to be cured:"!
stood once in the chapel of the Iberian Mother of God in Moscow,
contemplating Her wonder-working image, and I reflected on the

innocent faith of those who pray to it. Some women and old men
were kneeling, crossing themselves and bowing deeply. With great
trust I contemplated the Mother's holy countenances, and gradually
the secret of this miraculous virtue became clear to me. Truly, the
icon is not just a wooden board and a picture... For centuries the
icon had been absorbing streams of heartfelt emotion, with the prayers
of grieving and unhappy people. It must be filled now with the force
streaming out of these devotions ... It became a living organ, a place
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of meeting between creator and creature... then I fell on my knees,
praying to it in humility ..."
The most beautiful and most revered icon is that of the wonder

working Mother of God which was brought from Constantinople to
Vladimir in 1155, and from there to Moscow in 1395. It is called the

"Mother of Russian Earth". Theodor Studita prayed in front of it:

"As I contemplate thy image, thou Mother of my Lord, with fear and
yearning I approach to kiss Thee. Such plentiful grace was in truth
bestowed upon Thee that even thy image is overflowing with
miraculous virtue."

Through God and the spiritual world of saints and angels, through
the image of God—the sacred icon—through the devotion of a life
which itself becomes a prayer, permeated by the holy forces of love,
all existence, all substance and all spirit is drawn into this "divine
service". Thus the hymn-like words of Symeon the Younger, the

theologian (960-1022), are a jubilant confession: "Thou art flowing

fire and reviving water; Thou consumest, yet Thou art overflowing
with bliss and Thou redeemest from evil. Thou makest men into

Gods, darkness into light, guidest back from the nether world,
endowest the dead with immortality, leadest out of darkness into

light. Thy hand closeth the door of night. Thou surroundest the heart
with a halo of light. Thou transformest me completely, unitest Thyself
with men, making them into Gods; Thou inspirest them with thy love,

thy infancy, thy grace through the spirit; as God Thou unitest
miraculously all that is separated from Thee..."
Translated by Gisela Uhl, revised by Charles Davy
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East. Russia must foster what the West can itself bring forth from

spiritual wellsprings. Then the time will come when Europe will begin
THE RUSSIAN FOLK-SOUL
M A R G A R I TA W O L O S C H I N

/^NE day Rudolf Steiner let us know that he would hold a special

lecture for Russians about Russia. Our small circle gathered
in the hotel's guest room. I have never heard Steiner speak with such
inwardness: yes, so personally, as then. It was as though he wanted
to sink each word of his, that beamed with unending warmth, into
every single one of our souls. He spoke of the young soul of the
Russian folk, which, as he could experience in the spiritual world,
could not yet reveal itself. In all that the West knew about Russia, in

the great impulses of Tolstoy, in the gripping psychology of
Dostoyevsky, in Soloviev, there was still—although the Russian folksoul could also be clearly felt—too much that had been taken from

the West. However, these souls had much to say.
He pointed out for us our way to the folk-soul. He put the deepest
questions of the spirit—questions which must needs be put one day,
and without the answers to which humanity would not be able to live
in the future. He spoke of true human love and kindness, of pity, of
fine, intimate observations, of an intense, personal bond with the
powers of existence and of questions that could only come out of
Eastern Europe and which had been put to him by those belonging to
the Russian folk. The Russians should see to it that the spirit is
permeated through and through with soul and that the soul should

find its way to the spirit. But it is also a danger for the Russian people
that the soul often remains in a personal realm. Their fire, their
warmth of enthusiasm can hinder them from taking up the objective
spirit. Russia will, through its geographical situation, be confronted

by two temptations: materialistic ideas that have nothing to do with
the Russian folk-soul. The second temptation will come from the
East, when the power of spiritual culture comes about. Then it will be

our duty to know that even with all the greatness of this spiritual
culture of the East, the man of the present has this to say: It is not for
us to carry the past over into the future but to be the bearers of new

impulses. We may not simply take over the spiritual impulses of the

to understand what the Christ impulse really is in the spiritual

development of the world. A great responsibility lies upon us. We
must carry over the impulses that we take from spiritual knowledge
into will impulses, into deed.

These two great temptations can only be overcome if we find the
way to the folk spirit which has taken upon itself this responsibility
for humanity.
Translated by John and Ida Cornish
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Mamma kissed Bobik on the forehead and he embraced her with
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all the strength in his little arms. Then she disappeared behind the
door. He looked after her for a long time.
What followed, was part of the realm of the night. Another world

/ The Dear Lord and the Mice

appeared. Now everything belonged to the dearly loved, always

present, plump, comfortable Njanja. She tucked him in, covered him
VLADIMIR LINDENBERG

'pHE same
story
was repeated
g. Bobi
k, after
a
stubborn
refusal,
was finallyevery
put toeveni
bed. n
His
bedroom
was
large and bright. A greyish twilight filtered through the white tulle
curtains. His cot stood in the middle of the room. An oil lamp burned
on the bureau. When Njanja finally succeeded in taming Bobik and
putting him to bed, she would run quickly to the door, pull it open
and call: "Madam, come and pray with Bobik right away!" She was
obviously in a hurry and shouted the way a person does when milk
has boiled over or a lamp is smoking.
Mamma appeared in the doorway. This was a great moment for
Bobik. It was the only time during the day that he had his mother all

to himself. He loved her and reverently admired her beauty, her large
dark eyes and her gentleness. Mamma, Njanja and the coachman,

even though they were adults, did not belong to the 'guild of grown
ups' with whom Bobik always had bad experiences.

Mamma folded Bobik's little hands. He could do this by himself,

but it was a blissful feeling when she placed his fingers one between

the other with her warm and delicate ones. Then she pressed her
cheek to his and in a soft voice, which seemed to come from far

with a fluffy quilt, gently pressed his head into the pillow, and made
the sign of the cross over him. Then she turned to the dear Lord.
It should be known that there were two dear Lords in the room,
one above the other. There was the old and severe dear Lord in the

golden frame, dressed in silver, whose large, radiant eyes gazed out of
a severe, dark countenance. He held a book in His left hand. His right
hand was raised and He seemed, at least to Bobik, to threaten with

His forefinger. He was very big, and when Bobik was alone with
Him, He became even bigger. And when for various reasons Bobik
had a bad conscience. He seemed to threaten even more.
The other dear Lord was small. He was still a child of about

Bobik's age. He was embracing His mother, the Lord's handmaid,
with great tenderness. Bobik often compared his mother and himself
to this icon. He could never pray to the large Saviour with the raised
finger. He was too big and too serious. He was also too grown-up

and quite mysterious besides. But with the Christ-child Bobik stood
on intimate terms. They were the same age. Bobik also loved and
embraced his mother, and Bobik could confide fully in Him.

Without actually understanding it, but with a sense for the comical,
Bobik felt the strangeness of the 'two-storied' prayer. Mamma and
Njanja prayed to the large Saviour and expected, as a matter of

away, spoke the evening prayer. Bobik repeated it after her. Usually
he was too embarrassed to do this, but in his mother's presence his

course, the same from Bobik. But during the prayer he lowered his

shyness disappeared. He did not understand all the words of the

inhibitions which he felt before the grown-ups left him and he could

gaze a few inches so that he could look at the Christ-child. Then the

prayer, but one thing he knew—they were holy and godlike, and very
different from the words grown-ups used in daily conversations. He

pray freely.

always compared their talk to the croaking of ravens and wondered

her knees. Bobik could feel how each one of her joints and backbones
had to bend first before she could reach the floor. He sat up very

why ravens and grown-ups could not understand each other.

The prayer was short, but as it was the only moment of the day

when Mamma belonged to him alone, when he was especially close to

her, he enjoyed it to the full and it became for him the focal point of
the day's happenings and, at the same time, its rightful end.

Slowly, groaning, and with great effort, the plump Njanja sank to

quietly so that he could experience the prayer. From his position he
saw only two giant half circles and the grey soles of slippers. Njanja
was transformed into a shapeless, motionless, and rather menacing
mound. Time passed and Bobik began to fear she would not return to
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life again. Meanwhile he studied the severe features of the large
Saviour to see if He had something threatening to say to Njanja.
Then, though still on her knees, Njanja straightened up laboriously.
But she continued to murmur prayers, cross herself and bow

repeatedly. Finally she stood up, reached in her hair, which was
smoothly combed back in the style of the Russia peasant woman,

took out a hairpin and trimmed the wick of the red lamp. A few
sparks flew out and fell smoking to the ground. Then she poured oil

from a bottle into the lamp. The face of the Saviour began to shine.
He seemed big and severe. After one more bow and crossing of
herself, Njanja took a few steps backwards. She looked at Bobik,
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After a time she returned to Bobik's room carrying a small board
with wires on it. He had to show her where the mice had been

playing. She put the board on the floor, laid some cooked bacon on it,
and went away. Bobik watched all her preparations with approval.

His dear Njanja had brought the cute mice a dainty bite for supper.
How good and kind she always was.

That evening Bobik's prayer was less fervent and his hug for
Mamma somewhat shorter. The reason for this was that he was very

eager to watch the mice eat their supper.

They soon appeared and played with each other as usual. A fat
mouse approached the trap. Bobik held his breath. Now she would

who just a moment before had quickly shut his eyes, made the sign of

eat and call the other mice to come. Would she cross herself before

the cross over him, went to the door and said, entirely unnecessarily,
"Sh-h-h!" in order not to waken him. Then she quietly left the room.
And now, without moving out of his bed, Bobik entered into

eating?

another world. He sat up very quietly because he knew the mice
would be coming. He could not count how many there were, but

Suddenly there was a loud and terrifying clap and the fat mouse
lay pitifully dead on the board. In an instant the other mice
disappeared and Bobik was left alone with the treacherous trap and
the motionless mouse. He felt sick and terribly frightened. Here he

there were many. They scurried over the floor and took no notice of
Bobik, the big Saviour, God's mother, or the Christ-child. They had
their own world. They sniffed around, squeaked, and played with one
another. They quarrelled. A few ran away, and others, or perhaps the
same ones, reappeared. They were both cute and comical and Bobik
took them into his heart. How long they stayed and what they were

was, all alone with an immobile mouse who had been killed through

up to he could never find out because he always fell asleep during

had done such a wicked deed.

their games.

Once he did something which later caused him much pain and
remorse, and from which he learned that it is not always good to tell

everything to grown-ups, even to Njanja. One day, during an
intensive question and answer period with Njanja, he could not resist
asking her the reason for and purpose of the nightly mouse game. His
questions, naturally, were innocently meant, but he did not expect
such a violent reaction. At first Njanja thought he had been

dreaming. Bobik, who was still ignorant of the diplomatic finesses of
adults, crossed himself and vowed that everything was completely
true, that it was no dream. After he had said this, Njanja quite

unexpectedly made some groaning noises, looked extremely
concerned, grumbled something indistinctly, and then suddenly
became very busy elsewhere.

his indiscretion. He tried to pray, but the large Saviour looked
particular severe and the Christ-child, in this dramatic and
unfortunate moment, did not turn away from His mother. Bobik felt

immeasurably alone and forsaken. He cried and whimpered softly.
No one heard him. He never wanted to see Njanja again, she who

He finally slept, but he dreamt that the mouse, as big as a grown

up, stood in front of him shaking her head and looking silently at

him. He wanted to call out imploringly. "It wasn't me! It wasn t
me!". But he did not dare because he knew that it was he himself who
had betrayed the mouse.

The next morning Njanja returned. Her shufflling steps awoke
Bobik. He saw how she bent over the trap and with an expression of

disgust picked up the board and quickly left the room. He wanted to
question and reproach her, but something in him said that it was
better to be quiet so that he would not endanger the poor mice any
further. So he was silent, and Njanja also did not speak.

When evening came, the same horrid procedure was repeated.

Njanja put the hideous death weapon on the floor. Then, with the
piety of an angel, she started to pray. Bobik watched her at her
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prayer and wondered if she suffered conscience pangs because of the
dead mouse. But he could not see any sign of it in her.

Then Njanja straightened herself up. went to Bobik's bed. made the
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door. The man's hand was large and wrinkled. He took hold of
Bobik's hand and held it all the way to the room. Then he sat down

and gestured to Bobik to come and sit on his lap. He asked Bobik

sign of the cross over him and. instead of shuffling back to the door,

what he would like to be. Bobik did not know exactly, but he thought
he would like to be Aleksander. Sitting on the lap of this old man.

Now. something entirely unforeseen took place. The trap went

who was certainly either a saint or the dear Lord Himself. Bobik felt
safer and more sheltered than perhaps ever before. A warmth and

made a slight detour in order to look at the trap. Bobik was all eyes.

"clap", but instead of the mouse. Njanja was in it. Not the whole
Njanja. to be sure, and she was in no wise dead, but she started to

scream for dear life and call for help. The trap, as Bobik could clearly
see. had bitten into her big toe and would not let it go. Frossja. the
cook. Arisha. the chamber maid, and Aleksander. the coachman, all
rushed into the bedroom. Aleksander, rather roughly, took hold of

Njanja's foot and freed it from the trap. Her slipper and stocking
were torn and her big toe was completely blue. She whimpered, and
then they all left the room together.

The noise made by the over-excited adults reverberated for a while.
Then the room became quiet. Bobik sat up in bed. Would the mice
still come after all that had happened? They came, but a bit later than

usual because of the trap and the grown-ups. "Thank the Lord, said
Bobik when he saw them and even crossed himself. The fat mouse
was not there, but the other mice were as Jolly and carefree as ever.

Bobik was happy and cheerful again. This time he looked directly and

fearlessly at the large Saviour. He did not want to say these words to

the Christ-child. "I thank you. Redeemer! I thank you for saving the
mice."
*

♦

kindliness streamed from him. and what Bobik also called, "from
man to man".

Jadja entered the room. The old man tried to get up. but could not
because of Bobik on his lap. Jadja wanted to kiss his hand, but he
would not let her. "Sit down." he said. "Sit next to me."

They talked softly with one another. It was a serious conversation,
almost like a confession with a priest. But Mamma was not

confessing, the old man was talking. Bobik understood only one
thing. The old man wanted to leave home. He wanted to go away
from his family and his manor-house. He could not stand it any
longer. They neither understood him nor left him in peace. His wife,

who resembled Karlusha. always looked in his desk—Bobik could
not understand what she was looking for. but it must be something

very important.—He talked a long time and was extremely serious.
He must have been very unhappy. Bobik felt sorry for him. To
comfort him, he pressed against him now and then. He and Jadja
talked on and on. Finally Bobik slipped down from the old man's lap
and sat on the floor. On the one hand, he wanted to go and play. On
the other, he felt drawn to this wonderful man.

»

II Meeting with Tolstoy
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doorway. There was something grand about him. A thought flashed
suddenly through Bobik's mind. "It is the dear Lord! He had
never before seen Njanja so excited. She made a deep curtsy, took the
old man's hand and kissed it. "Little father, Leo Nikolayevich!
You're here! Oh Lord! Oh Lord! Come in, come in!" She ushered
him into the drawing room. Bobik gave the old man his hand at the

Finally the old man stood up. embraced Mamma, made the sign of
the cross over her, and departed. Jadviga and Bobik accompanied
him to the door. He got into an old carriage and drove off.
Bobik took hold of Mamma's hand. "Mamma, I thought at first
that it was the dear Lord. But he is a very unhappy man. I feel sorry
for him."

"How do you know he's unhappy?"
"I heard what he said about wanting to leave home, that everyone
is cross with him and no one understands him."
"He is not the dear Lord, Bobik. But he is a very great man. a

saint and a prophet."
"But Mamma, saints are only on the icons."

A
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"The saints were also men at one time, Bobik, good men, who
transformed themselves and sought God. And the Lord was merciful
to them."

"Can everyone become a saint, Mamushka? If so, then you re one
too."

"The Lord forgive you, Bobik. I, a saint!"
"Because the devil never leaves us in peace. The more one tries to

be good and upright and kind, the more opposition he puts in our
way. We are all weak. We give in too easily and then, it's all over
with any holiness!"

"But you said yourself that the old man is holy, he most
certainly is. I felt it very strongly!"

"He is holy, Bobik. But just because he is, there is much weakness

and unholiness in him. He suffers very, very much."

Bobik was silent. Holy, and yet not holy. Who could possibly
understand that? As far as he was concerned the old man was holy,
and that was that!
♦
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began to flow on the spot where the miracle took place. The Tartar
chief, his wife and a few of their followers were baptized with the
water from this brook. Then, on this very spot, the Khan built a

beautiful church. And on the place where he had put up his tent, he
built a castle. The Tarletzki family line descended from him. The old
castle stood in front of the powerful oak tree whose branches, like

long arms, reached to the ground. At the time of the Empress

"But why not. Mamma?"

♦

PRE-REVOLUTIONARY

♦

Elizabeth, this castle was rebuilt in a new western style called rococo.
The Tartars who did not become Christians, remained faithful to

the Khan and settled in the neighbourhood. There was hardly ever

any contact between the Russian and Tartar population. They were
considered un-christian, and to be avoided. No one knew what the
Tartars did or ever bothered to find out. A few went around carrying

sacks and bought old clothes and rags. From far away their nasal

singing could be heard - "Shuruuum Buruuum... Shuruuum
Buruuum."

In order to tease the Tartars, the children in Girejevo and round

about, showed them a pig's ear. There was a saying that the Tartars,
who were Moslems, never ate pork. It was fun to see. The Tartars
never dared seize or hit the children. They submitted to their teasing.

The children's parents did not forbid it. They, their grandparents, and
III Shurum Burum

all their ancestors had used the same taunting method.
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When Moscow was still under the domination of the Tartars, their

chief, Girei, chose this place for his residence. Actually, he was on his

way to Moscow with his blind wife to collect taxes. They spent the
night in a tent beneath an oak tree. Early the next morning the bishop

of Moscow came to the Tartar chief asking him to mitigate his
demands. The mighty Khan derided the prince of the church, "If your

God is so powerful, then he should have the strength to destroy me.'

"Our Lord destroys no one. He is a forgiving, patient God,

answered

the

bishop.

.ui.ru

"Then He can make my blind wife see again," shouted the Khan.

"If it is His will. He will do it. We can only pray." The bishop

prayed. Then a miracle occurred. The Khan's wife could see again.

The Khan and his wife threw themselves down before the bishop,

praised the healing God, and asked to be baptized. A little brook

Bobik was alone in the garden when he heard the drawling
cry—^"Shurum Burum". He felt very safe behind the wrought iron
gate. He took a rather dirty handkerchief out of his pocket. Then he
made a corner of it stick out of his fist so that it looked like a pig's

ear and made fun of the approaching Tartar. Besides this, he fingered
this 'ear' and called, "Swinoe ukho, swinoe ukho!" (pig's ear, pig's
ear.)

The Tartar walked by and paid no attention. This increased

Bobik's anger. He ran along the fence like a dog and shouted.
Suddenly the Tartar stood still and turned his face with its slanted
eyes towards Bobik. Bobik thought he looked terrible. He wanted to

run away in panic but that seemed cowardly. He stood as if rooted to
the spot.

"Have I done something bad to you?" Have I made you ill or hit
you?" asked the Tartar in a soft voice.

"No," stammered Bobik. He was practically crying from fright.
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"Why do you insult me then?"

"Because you are a Tartar." said Bobik. as though it were selfevident.

"But you are a Christian and I don't insult you."
"We are all Christians here and you are only a few."
"Oh, I see," said the Tartar as if he understood.

Bobik began to realize that the answer he had made was not
logical, and he felt unsure of himself.

"We live near by. Won't you come and visit us and see for yourself

that we don't do anything bad?"

Bobik was at a loss. What should he do? To say "no would be

cowardly. If he went—what might it lead to? Perhaps they would kill
him and eat him up? Sometimes one heard such stories. The Tartar

waited patiently. Finally Bobik, his heart beating fast, decided to go.
They arrived at the settlement, which no one from Girejevo ever
entered. There were many small, clean houses. Children dressed in
beautiful, colourful clothes with red, knitted caps were running about.

They stared at Bobik. The Tartar called to them and told them to

shake hands with Bobik. They complied quite shyly, but as soon as

they had shaken hands and looked at him approvingly, they ran
along beside him.

The rooms were light. Beautiful, colourful carpets covered the floor
and also hung on the walls. There were no chairs, only small, low
tables and chair cushions covered with carpets. The Tartar knelt

down the way Bobik did in church or before the icon. He bent his
head to the ground and murmured. When he stood upright again
Bobik asked him what he had been doing. "I was praying. I was

praying to the Lord Allah for you, for your well-being, and for your
f a m i l y. "

"Then you also pray?" said Bobik. astonished. "Then you're not

an unbeliever!"

"We all pray," said the Tartar. Bobik's narrow world picture was
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and tasty lemonade. She was as gentle and good as a Njanja or a real
Babushka.

He suddenly felt that they would miss him at home. Bobik stood

up and asked if he could go. They escorted him out of the house.
Akmet, the son, asked if he would like to come again and if his

parents would allow it. Bobik thought they would.
As he put his little hand into the Tartar's big one, he reached
suddenly with his other one into his pocket, took out the dirty

handkerchief that was still knotted into a pig's ear, and gave this
'Corpus delicti' to the Tartar.

"Here, take the wicked handkerchief! I promise you I will never,

never again call out "Swinoe ukho" to you or to the other Tartars.
You are so kind!"—He shook the Tartar's hand with all his strength.
The Tartar looked after him for a long time. Bobik ran home as

though he had sprouted wings. Should he tell his story to Mamma or

to Njanja? Would they scold and punish him? And why? He decided
to tell Mamma.

Fortunately she had no visitors and could listen to him patiently.

Naturally he softened the first part of the story about the teasing, but
he painted everything else in full colours, especially the great
goodness and friendliness of the Tartars. Mamma listened very
attentively.

"Even if they aren't Christians, am I allowed to go and see them

again and play with Akmet and invite him to visit me?"

"Naturally you may, Bobik. Even if they aren't Christians, but

Moslems, they are all God's children. They talk to their God in
another tongue and call Him by another name, but He loves them
just as much as He loves you and all of us.

After his evening prayer before the Christ icon, Bobik looked at it

for a long time and then said softly, "You also love them, even if they

aren't Christians—Akmet, the Tartar, his wife, and the other Tartars
whom I don't know. Please protect them all."
♦

♦

»

shaken.

The Tartar's wife and his son appeared. He was about the same

age and size as Bobik. They greeted each other. The boy bowed
deeply before Bobik and Bobik felt obliged to do the same. Although

he did not like to bow to someone of his own age, this custom pleased

him greatly. The Tartar's wife offered him Khalva, Rakhat Lukum
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smells from the many forest fires, burning manor-houses and

"We haven't lived as Christians, Bobik. It's just not true! We were

peasants' huts. No one felt like putting them out. There was not
enough water to do so anyway. The cattle bellowed for thirst in the
meadows because the wells had dried up in many places.
The hordes of idling deserters grew ever larger and more

rich and occasionally gave a few crumbs from our table to a poor
Lazarus. We're still rich and live in opulence and plenty. Christ lived

dangerous. They camped in the park, trampled on the grass, spit
sunflower seeds on it, knocked off the noses, heads and arms of the

marble statues or toppled them over. They came into the manorhouse and boldly demanded Vodka or something to eat. Their camps
could be seen on the other shore of the lake. Fires blazed in the night.

One was powerless against them. Jadviga and Bobik hardly dared to
go into the park. If they met some soldiers they tried to speak to
them, but did not succeed. The soldiers spat at them with contempt
and often new curse words such as "Blood sucker" and "Burshui" fell

from their lips. Jadviga and Bobik were meeting pitiless enemies right
in their own house who neither greeted them nor deigned to speak a

a life of simplicity and poverty. We are proud. Don't shake your
head. Yes, you and Sasha, you're both filled with pride. You're proud
of the ancient lineage and distinction of your ancestors. And what
meaning does it have! Certainly, our ancestors were generals,
senators, ambassadors, privy councillors and other high ranking
officials. But do you think that the peasant families are any less old?
They have been on their land for centuries and are proud to be
peasants. They have worked the soil for hundreds of years so that it
will bear fruit and nourish us all.

"I'm often afraid, Bobik. Many times when I lie awake at night I
think to myself—how will it be when one day I stand before the
throne of God and the Archangel Michael weighs my sins and
omissions on one side of the scale and my good deeds on the other?

friendly word.

He will look at me and ask, 'What have you done to increase that

"What have we done. Mamma, that they should hate and despise
us so?" asked Bobik depressed and intimidated.

which was given you?' And I will stand there with empty hands and
know that in my carelessness and light-mindedness I trifled almost
everything away—property, money, good intentions and time. Yes,

"We belong to a class, Bobik, which has ruled for hundreds of

years and enjoyed its privileges to the full. It often looked down upon
the innate dignity of the peasants. At some time or other this all takes

time—that's also a gift from the Lord."

"Mamma, how can you say such things!" shouted Bobik excitedly.

its revenge. Now it has come. The people are rising up and certainly
not always the best of them. Through their wish to rule and have
equal rights, they destroy blindly both human beings and cultural

"If there were ever a good and upright person who always thinks

possessions which seem to them the embodiment of the ruling class.

One night Bobik woke up and thought he heard strange noises. It
was crackling somewhere and sounded as though a huge flock of

You know those bible words about punishment which will fulfil itself

to the fourth generation. They are true of us. You are atoning now,
Bobik, for your ancestress Tamara Tarletzkaja, who, it is said, beat

her slaves to death. And for all who frivolously gambled or caroused
away their possessions in one night. And for those who separated the
families of their slaves and sent some to live in Siberia. This was done

out of sheer avarice because land was cheaper there. Always the wish
for more land! They didn't even make good use of the quantities of

land they did have. All this terrible injustice shouts for vengeance,
Bobik."

"But what about us. Mamma? Are we also guilty? Haven't we lived
as Christians and always wanted the best!"

about others and helps them, it is you!"

"Not enough, Bobik, not enough," sighed Jadviga.
birds were twittering. The windows were covered with white tulle

curtains. The sky was bright red. It could not be morning already!

Bobik looked at his watch. It was one o'clock. Suddenly a thought

flashed through his mind. It's burning! The house is on fire! He

sprang out of bed and ran to the window. The whole sky was red.

There were no other houses far and wide. The forest on the other side
of the lake looked black and ominous. It could only be the house or
the farm houses that were burning. Bobik dressed quickly and ran to

his mother to wake her up. They rushed through the picture gallery of
the large hall in the main part of the house. The portrait of the czar
Dimitri Joannovitsh, who was called the "false Demetrius , was
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brightly lit up. He wore an iron breast plate. The fire's refiection
played on his broad, good-natured face. He seemed to smile. Bobik
and Jadviga were so fascinated by this mysterious personage that
they involuntarily remained standing before the picture for a few
seconds. Then Bobik grasped his mother's hand and pulled her along.

They tore open the door at the other end of the room. The next hall
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most certainly suffocated there. It was his will. He didn't want to live
any longer. This world was strange and distasteful to him. He had
only one wish and that was not to live anymore." The young and the
old man crossed themselves. In the meantime Jadviga had joined
them.

The church, which was connected to the manor house by a gallery,

was in full blaze. Smoke and fiames rushed at them. They ran back.

had not yet started to burn, but flames were beginning to shoot out of

Bobik seized a heavy bronze vase and knocked out a long window

the dome. Bobik ran into the church and took the staff that had

that reached to the floor. He sprang through it and then helped

belonged to Michail Brenko. It was encased in silver, and decorated
with precious stones and was long and heavy. The upper end was
made out of a very old rose wood root which in earlier times a Tartar

Jadviga to,get out. They pushed their way through thick bushes and
soon stood in front of the house. The whole middle section and the
out of the broken window. Sparks flew high into the sky. The air was

Chan had used to strike with. Bobik tore the stick out of its metal
case. Then he took a small icon of the Mother of God which had

filled with threatening rustlings and cracklings. Jadviga and Bobik

once hung on the czar's door and which had accompanied his

looked at each other. Their faces were red from the fire's reflection.

ancestor in exile when he had fled from the fury of John the Cruel.

They held each other's hands tightly.

Meanwhile, the people who worked at the farm buildings and a few
peasants had arrived at the scene of the fire. A few cried out loudly
and wept, others stood silently before the powerful play of nature as

cavaliers' wing in the east were burning. Smoke and flames poured

Usually, when there was a fire in the neighbourhood of their home
and the fire alarm sounded they would ask that the horses be
harnessed and drive to the fire. Then they would help the homeless,
lend them things that were necessary and either take them or their

if turned to stone. Suddenly, with a crash the middle section of the
house fell in. The side wings burned furiously.

children into their own home. But besides the duty and wish to help,

"Grandfather!" exclaimed Bobik. Everyone crossed himself. Their

the destroying power of a fire had a tremendous fascination which
drew them to it. It was like the eruption of a volcano. How small and
weak was man in the presence of the unleashed powers of nature. But
this time it was their property which was being destroyed.
"Grandfather!" shouted Bobik with dismay. "He must be in the

eyes were filled with fear and shock. Only Kolka's widow wailed

flames!" Bobik tore himself loose from his mother and ran to the

loudly. "Everything is coming to an end. Kolka is dead, our little
father general is dead, the manor house is gone. What will happen

now!" No one stopped her lamentations.
"All those works of art!" cried Bobik. "Couldn't we have rescued a

few portraits? I wish I had saved the one of Demetrius. He still

main entrance. Tongues of fire shot out of the door. He could not

smiled at us before everything was destroyed. Poor man, to be

enter. He then ran around the the large building to the lake. There,

thrown out of the window and have his corpse fired out of the czar s

crouched the old servant, Gavriil, weeping. Bobik touched him on the
shoulder. He looked up frightened and expectant. "Is it you, master?"

cannon!"

He called Bobik "master" for the first time.

"What's happened to grandfather, Gavriil? Did he get out or did
he die in the flames? Do you know anything?"
Gavriil motioned with his hand, "Our little father, his Excellency,

has perished! I heard rustling sounds and got up quickly. At once I
saw what the matter was and ran through the rooms, but I couldn't

get through the middle section. It was a sea of flames. Our master has

"What could we have done with those pictures in times like these,

Bobik?" asked Jadviga. "Human beings are now fighting against each

other. We wouldn't want to burden ourselves with such possessions.

Don't you think that perhaps all this dying and destruction is God s
question to us! A fiery furnace which we must go through as did the

three youths, Sadrach, Mesach and Abednego under the reign of
King Nebuchadnezzar. Some people, like your pandfather, are
burned to death. Others, whose belief and trust in God is great
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enough, are able to go untouched through the glowing flames. 1 wish

I had the belief of the three youths and could say the way they
did—^'If it be so, our God whom we serve is able to deliver us from
the burning fiery furnace, and He will deliver us out of thine hand, O
king. But if not, be it known unto thee, O king, that we will not serve
thy gods.'*—^Jadviga and Bobik crossed themselves.
"You know. Mamma, if someone were to tell us the same thing
that we are experiencing right now it would seem horrible beyond
measure. Buf now because we are standing right in the midst of all

this frightfulness, everything that we are experiencing is bigger than
we are and we seem like spectators." Bobik hugged Jadviga tightly.
"The sheaths are falling away from us like a shell falls from a
chick," said Jadviga. "We managed our property poorly, Bobik, and

now everything is being taken away from us—piece by piece. Taken
from us like the body of someone dying whose soul has clung to his
body for many years. What is now left to us is to be thankful. To be
always thankful for all the grace, wealth and joy which has been
given us. To be able to give thanks even when we are divested of all
our belongings and are left naked and infirm like Job. If we still have
the humility and joy to be able to be thankful, then perhaps we are on

the right path of our life's pilgrimage. You know, if we can still praise
all of God's works while in the fiery furnace like the three youths

did—this is the strength I pray for every night since I know that the
apocalyptic times have begun and that most of us will not be
spared—yes, no one will be spared."
Kolka's wife came over to Jadviga. "Mistress, don't catch cold.
You're only dressed in your nightgown and little master Bobik is just
wearing trousers and no jacket. Where are your clothes? I will fetch
them." Jadviga looked sadly at the flames which still raged behind the
last remains of the facade.

"Lord, oh Lord! Now everything is burned. Come with me. I will
give you something to wear and put you up at my house. You come
too, Gavrila, you're worn out!"
They supported the old servant and accompanied by Mitja, Bobik
and Jadviga walked to the farm building which was still intact.
Malanja prepared the samovar. From the Ssunduk (a trunk with an
•Daniel 3 17-18.
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arched cover), she pulled out a dark dress for Jadviga and a pink
Russian Sunday blouse, which had belonged to Kolka, for Bobik.
Jadviga and Bobik got dressed and commented smilingly on their

appearance. Jadviga looked like a fine young peasant bride and Bobik
was not to be distinguished from a peasant youth. It was a good and

yet at the same time strange feeling to be wearing the shirt of a
servant who had been killed in the war. "It s peculiar how clothes

change a person," said Bobik. "We could not possibly be
distinguished from peasants now, except that our hands are
different—smaller and whiter."

The old priest, father John, a small man with beaming eyes, white
hair and a clipped beard appeared. First he crossed himself before the
icon in the corner, then he blessed Jadviga, Bobik and the others. His
beloved church was now burned down. Tears rolled down his cheeks,

but he smiled in a childlike way. "God's temple is everywhere," he

said. "The sky is its dome. Tomorrow, before the smoking remains of
the manor house and the church of God, we will hold a solemn
Panichida for our master at his grave—the whole house is his grave.

The next morning the peasants from the surrounding villages and
the domestics gathered together around the enormous, smoking,

glowing grave. The priest in an old, worn out robe (his vestments had

been burned in the sacristy), swung the incense burner. The incense

rose high up in small clouds and united with the smoke from the fire
which gushed out of the ruins. The priest sang with a thin, somewhat
hoarse voice.

The Mass for the Dead was celebrated for the grandfather, Sergei

Krasnosselski, but the priest included the old manor house in his
funeral chant as though it were a person. Bobik looked around. He
saw the blue sky in which the smoke dissolved. He saw the dusty,
singed flowers and heard the twittering of birds. He saw the swallows

circling high in the air. Automatically he crossed himself during the
parts of the prayer where it was required. Not until the wonderful and
comforting words of the Kondakion were chanted did he start
listening to the priest again, "Let the soul of Thy servant, Sergei, rest
with the saints, oh Christ, where there is no sickness, affliction,
sighing, but only eternal life."

"Rest with your saints, without suffering and sorrow, thought

Bobik and his heart filled with bliss.
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Food is prepared with the thought that the winter stores must last
out. Tomatoes, cherries, apples and cucumbers are carefully bottled,

BLACK EARTH AND NIGHTINGALES
ALETHEA BRIDGE

sped southwards through the blizzard, the ice on the wide
road grooved into deep ruts, and watched the snowdrifts'
fingers begin to bar our way. As dusk fell, more and more lorries and
cars lay abandoned in the ditch. At last, some lights, a tortuous track
soft with snow, high wooden gates opening into a yard filled with the
barking of a yard-dog, then a warm welcome at one of the wooden

cabbages, carrots and potatoes placed in the cold of the cellar under
the kitchen hut. Breakfast is potatoes, with Kapusta (pickled

cabbage) and black bread, an occasional egg and tea. Lunch starts
with borschch, a cabbage soup made here with sieved tomatoes, diced

carrots and parsley (nettles in Spring), afloat with golden oil-eyes, and
made once for three days. Then follows Kasha, which is boiled grain,

here always millet or buckwheat, sometimes with a piece of meat,
sometimes an egg, and often alone. Lunch ends with Kompot, diluted
bottled cherries and apples. Supper is bread and cheese or sausage
with tea, sweetened with raspberry jam. The grandparents still pour

houses on Gorky Street.

their tea into their saucers, as was done by the bourgoisie in pre-

Inside, the pyech (stove) glowed invitingly, spreading its warmth to
three of the four equal rooms through little oven cavities in the wall.

for the reverence which Russian people have for their bread, an

The walls were whitewashed, hung near the beds with carpets for

warmth and protection from the chalkiness. The floors were spotless
yellow-painted boards, laid with strips of Vietnamese rush matting,
the windows hung with Ukrainian lace.

In the front room Babushka, (Grandmother) spherical and
grumpy, full of the fears she still harboured from the terror of the
'30s, would sit reading, taking sundry herbal remedies and generally
correcting everyone around her. Here, too, was the TV, a radio and a
telephone.
For each sortie into the sub-zero winter, whether for water, coal,

crossing to the kitchen hut, or going to the little ubornaya at the end
of the garden, full winter layers had to be donned. Overhead, the

leaves of the poplar, encased in a layer of glassy ice, would tinkle
mysteriously, while the chickens clucked half-heartedly in the cold.
The kitchen hut is separate from the 'sleeping' house, as in some
Maori and Indian areas. This keeps the vapours and steams of life
out of the house where visitors are received. Like the 'sleeping' house
it is a few steps up from the yard, and a haven of tradition. Each
implement has its time-honoured place, governed by a hundred rules;
here a special zinc cup to scoop snow for bathwater, there herbs and
linen in the corridor, only clean laundry for ironing on the suitcase by

the door, and all around many specific enamel vessels for storing
water. In Spring all these containers thankfully move out of doors.

revolution days. I learnt to appreciate this simple fare and could feel
enduring connection with their beloved earth.
Whereas butter and meat are not to be had in these provincial

shops, someone would invariably appear with these scarcities, even
cucumbers or a large plastic bag of cream, and any questions about

this mystery were met with a finger on the lips or a gesture of
listening.

Mama works in a local state office and has as many obliging
friends as she has influence in her office. All over Soviet Russia

mutually useful 'friendships' are cultivated, without pretence or loss

of respect. A few lorry-loads of sand, a car with a driver, strictly
rationed and 'unavailable' carpets and furniture would materialise,
a n d a l l w i t h o u t a m u r m u r.

For example, I know an Armenian employed as a member of 6
separate building groups and paid sixfold for his job of fostering
connections—here lunch with a raw materials supplier, there a

present of cognac to a heavy plant organiser, and so on. This ensures
that the builders fulfil their plan to schedule and receive their bonuses,

in a country beset with thefts, unreliable deliveries and large scale
swindling of State property.

Mama, thin, dark-haired and gold-toothed does the work of, and
for, three. Much loved and greatly respected at her work, she says
little when at home in her 'yard' clothes. Without complaint she,

looks after the grandparents, brings up her daughter single-handed.
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spending her free Sundays doing the household's washing. The many
buckets of water for this need heating on the stove, the used water
carrying out, and this could take up to 15 hours, even with help. My
hands were raw within a week, but she had developed hand washing
to a fine art, as the crisp white bedlinen on the line testified. After just

boys, bright colours and mohair hats on mothers. Small children,

such a day, she would not so much as comment when the

Seen from the surrounding chalk hills, the vastness of gently rolling
land on all sides narrows as if into an arena; the town spreads out
from its stone-built centre, the Lenin Square that every village sports,

grandparents, all unthinking, were using her bed as seating in front of
the TV. By such patient self-denial is Russia sustained. She is deeply
religious, and also very superstitious. Once she used holy water to

wrapped and immobile, pulled on sledges. But on fine days, blue
shades in the snow, pink and gold in the clouds. Searing coldness.
♦

♦

♦

child whilst the Lord's Prayer was spoken over three lighted matches

in a motley pattern of single-storey wooden houses along earth roads.
The poplar- and willow-lined river winds slowly through its midst and
on, past the Gorsad (town park), out into the immensity of forest and

(for candles). The child was considerably better the following day. In

fi e l d .

make the sign of the cross on the forehead, chest and knees of an ill

fact. Mama's diagnosis of the illness was that someone had said the

Over the bridge on the main North-South road, one comes, past

child was pretty, thereby attracting the Evil Eye.
In fundamental matters Mama is practical and unequivocal, and

the pastel pink library, to the "Gor-ispol-kom", that abbreviation

has a wonderful gift of saying just what is needed in a situation. And

the asphalted Lenin Square from here is the October Cinema. Before

when she sympathises with a difficulty, one can feel her support
backed by a lifetime of worldly chances renounced on principle. She
will not join the Party, she says, to better her position while "such

moving round Lenin Square and on down Sovietskaya Street, let me

rogues" have a free hand in her town.

gloom of a large room above the cinema foyer. One entire wall is a
stained glass window showing square-jawed, upward-looking Soviet

Bathdays were a ritual, and took place in the kitchen hut. Large
pans of snow water with mint would be set to heat, the Koryta, zinc
tub, placed by the fire with another bowl on a stool. The hot herbwater poured into this was scooped by the cupful over oneself
standing in the Koryta on the floor. An infusion of burrs was used for
strengthening the hair. But quite soon I explored the town's steamy
bathhouse where, oh joy, unlimited hot water gushed from real taps
and could be thrown over oneself by the Koryta-full with abandon.

One stood by a row of wooden benches under the arching tiled roof
while Masha, the bath-attendant, would chat and scrub backs affably.
Bathdays were better days.
*

*

*

which houses the area's entire local government apparatus. Across

describe some of the things that take place there.
A bride and bridegroom mount the wide stairs into the rich

people carrying banners into the radiant future. In this coloured
shade, the couple walk the length of a red carpet, lined with their
friends and relatives, wearing the traditional flowered shawls over one
shoulder and under the other arm, often with two of them forming a

cross on the chest. At the end of the carpet are two ladies with official
silk sashes behind a desk who address the couple now standing a few

feet from them through a microphone, and admonish them in fine
phrases to be labour-loving, upright and patriotic citizens of the
Motherland. They are handed a certificate, a crimplene-clad,

amplified pop group strikes up in the far corner, and the whole party
file out to celebrate in earnest. Couples can choose to be married in

Church, although this is then marked in their documents and the

The Russian winter is long and ponderous, filled with a heaviness
that seems to reach the world's very rim. Silence, snow and grey

consequences can pursue them throughout their working life.

clouds. White pathways strewn with black sunflower-seed husks.

their babies, completely invisible inside eiderdowns folded envelope-

People scurrying. Old ladies in black, grey shawls wrapped closely

around their heads. Fur shapkas on the heads of all the men and

Then follows a registration of infants. The parents sit holding

wise and tied around with a wide silk ribbon. Again, certificates are
handed out after a similar admonition to the parents on the values to
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be nurtured in their citizen-children. They are spared the music, and
file out in silence.
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Behind the bakery, what was once a splendid church is now a

power station, heavy cables spreading a sinister cobweb over the

The election of local government candidates I witnessed here had

town. Of the many churches in the surroundings, most are derelict,

all the pomp I had been told about. People simply voting for absent
relatives go some way towards explaining the 99-i-% turnout and
support figures. At the far end of the red carpet, under the futurepiercing gaze of a bronzed bust of Lenin, is the ballot box, guarded

their delicate frescoes scratched out in sanctioned vandalism, and

by two young uniformed Pioneers, Soviet style Scouts, who salute at
each 'support' vote received. Along the side, a whole committee of
election supervisors sit behind a desk under the stained glass wall. In

many used as grain or tractor stores.
Past the bath-house, always billowing steam, there is the Chemist,

stocking the very many homoeopathic and herbal remedies country
folk have trusted for centuries, in addition to the chemical drugs also

the opposite, furthest corner, are some curtained cubicles, where any
'alternative' votes could be made in 'secrecy' after walking the length

prescribed by the local efficient and old fashioned polyclinic. Next
door again is the milk shop with its ever-present, patient queue and
irregular supplies, then the steamed up windows of the hairdressers,
purveyors of perms, bleached blondness and strawberry coloured

of the room in full view.

locks.

Downstairs in the auditorium the pop group was rehearsing, the
lead singer still in her overcoat, mohair hat and felt boots. In a side
room, a ballet class for young girls was in progress.
To the left of the October Cinema is a 'Univer-mag' or general
store. Downstairs one can buy food, mostly tins and bottles, and
cheese and fish at a counter served by ladies in white overalls and
head scarves. You will probably be familiar with the system of
queueing to choose, to pay, and again to pick up purchases,
which also operates here. Next door, another department,

selling bicycles, mopeds, children's toys, record players, televisions
and radios, all in great abundance in this town where water still
arrives in buckets from a pump down the lane. Upstairs is clothing,
from the drably functional to the gaudy, perfume, soaps and sewing
accessories, all rigorously spurned by young people who will pay the
equivalent of £200+ for a pair of Western jeans. Yardage of denim is
a matter of prestige and a barometer of social standing and good
connections. This touches upon the whole vast counter-culture of

goods acquired "po-blatu"; via the backdoor, under the counter, with
or without bribes, 'surcharges' for the middle-man, or by special
ticket from a whole range of shops stocked with rare goods for the
sole use of the Party hierarchy.

Further on, the Militia and under the archway, the local prison.

Twice a day prisoners and a guard can be seen carrying buckets of
soup from the only restaurant (which closes for lunch-time) and
vanishing under the archway. Nobody pays much attention.

There is a small bookshop, interesting more for its large selection
of art cards and books by Russian, often local, artists than for the
array of published Party speeches, complete writings of Lenin or Mr.
Brezhnev's nostalgic account of his native farmland and military
career. In larger towns, rare books, ordered sometimes years in
advance, can only be purchased with e.g. Lenin's complete works, to
boost flagging sales figures for the latter!

The finest old building on Lenin Square is the blue and white

'Zags', where the bureaucratic side of marriages is carried out.
Downstairs is the equivalent of the Social Security.

But the centre-piece of Lenin Square is the large statue of Vladimir
Illich Lenin himself, always spotlessly painted and swept, and in

winter faintly comical with its snowy crown sliding downwards onto
the uplifted nose.

Turning left along Sovietskaya Street we pass the post office, the

State Bank, several old, beautifully decorated houses, of which
residents are strangely embarrassed, assuring one that they will soon

The bakery is next door to the Univer-mag, a wonderful old shop

be replaced with proper blocks of flats. Then there is the chicken

redolent of wholesomeness. Bread, brown, black, grey, white, coming

farm, and the vodka booth, ironically next door to the vytryeznitel or

in many shapes, is understandably the mainstay of rural Russia's

'sober-up', an empty cottage with bars on the windows, where over-

diet.

zealous drinkers are left overnight by the Militia. The bumpy road
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leads out of the centre to the free market next to the Church. In this

market-place home produce and vegetables, grown on private plots,
are sold at competitive prices; Capitalism's indispensable foot in the

door of the Soviet, state-run economy. Here the liveliest scenes of
barter take place, both parties content with their deal. The vegetables
are perhaps expensive, but all that is available and certainly of better

quality and variety than those produced en masse by the generally
inefficient and wasteful State Farm (Kolkhoz) network. One could

elaborate at length on Soviet Agriculture, but suffice it to say that the
yield per acre from private plots, cultivated by many rural families in
their spare time, is vastly higher than comparable yields on State
farms. In fact, these private plots save the country from nearstarvation.

Near the 'Gorsad' Park, on the opposite side of Lenin Square, are
two kindergartens, friendly places, with plants, pictures and toys, and
rows of cots for the tiny children left there by working mothers. In
between free play and two-by-two walks, political plays and poems
are practised for recital on Soviet festivals. Up beyond the chalk hills
is a secondary school, grim in appearance, where children are
educated with Victorian principles, and often methods, and where 15
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They live with paradox and doubleness at all times. Thought is
filtered into speech, outer does not usually reflect inner. Cynicism and

depression are rife amongst the more sensitive, whilst the barrage of
TV films about the Great Patriotic War (WWII) and tirades against

capitalism, imperialism and all other western maladies fails to inspire
young people with the missionary zeal intended. They have seen too
many large red posters of the kind stating "The Party—mind, honour
and conscience of our epoch", the surfeit of political rhetoric causing
indifference and apathy. Political jokes amongst students abound,
with Mr. Brezhnev, Lenin and the crumbling concept of the "radiant

future" perennially popular subjects. Theirs is a culture modelled on
the West's, oddly incongruous in the setting of rural Russia.
Grandparents still play an important role in the early upbringing of
children of working parents, and their Christian attitudes can deeply
affect the children. I have a friend who finds it quite natural to pray
before the obligatory University exam in Marxist-Leninism.
*

*

*

Easter

Winter is dissolving into the beginnings of Spring here on Russia's

year olds also practise military skills, using real machine guns. Out in
the remote villages, absenteeism is chronic, as children often have to

beloved Black Earth belt. The crows, in hosts of garrulous black,

look after their homes and younger siblings while their parents are at

during the day. The fishermen who used to sit on the river, fishing

work. Though their language sears the ear, by the age of 14 many
can hardly read.

through holes driled in the ice, have long since clambered for muddy

Children in Russia occupy a central and privileged position. Very

watched anxiously by bankside dwellers hoping to be spared the
annual flooding. The earthen roads have turned to mud; mud

well cared for, they are given the best of what is available. Old ladies
will stand up for children on crowded buses; one never sees a child

being roughly treated, though they are publicly corrected by any
adult. I have many times been told that in the children lies the future,

roost on the poplars of an evening, squabbling and building nests
land as the thaw sets in. Now the river is swelling by the day,

everywhere, deep and black. It is a joy to see the manifold signs of
Spring emerging from under the grubby snowdrifts all kinds of
humble greenery, miraculously unscathed by the weight of Winter.

that for them there must be no repetition of past hardships. This

The floods did come—within inches of the wooden houses' top

loving devotion to, and hope in, the future, combined especially in

steps and three days of water roaring through garden, yard and

R u s s i a n w o m e n w i t h s e l fl e s s e n d u r a n c e o f t h e d i f fi c u l t i e s o f t h e

present, is one of their most endearing qualities, as is also their warm

"khlyebosolstvo", bread-saltness or hospitality. The weight of
suffering experienced in Russia's past and present has given the
people a great strength and dignity, or has driven many of their
number to despair and alcohol.

street heralded (Western Europe's) Easter Day.

The year's last snowfall came hard upon the floods, a stern picture
of the waiting earth, and accompanied the cleaning, scouring,
whitewashing and baking in the days leading up to Russian Easter on
the following Sunday. Though Easter is not an official Soviet festival,
the preparations for it on Gorky Street alone confirmed its great
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importance. State bakeries even produce traditional Easter bread for
thousands of believers.

Around 11 pm on Easter Eve, I went to the only "working
Church in the town. It was brimming with folk in a mood of hushed

expectation. A myriad candles blazed in front of icons and frescoes of
the Saints. I placed candles at the feet of Saints Serafim and Alexei
while the service continued, interspersed with the melancholy
responses of the choir.

Just before midnight, the doors of the high wooden iconostas

opened and an icon and six holy banners were carried out, their

staves thickly tied about with women's headscarves to be blessed.
The Priest, holding aloft 3 candles joined at the top in a single
flame, led the procession, while a symbolically empty coffin was
carried behind him.

The people surged rapturously after the procession, streaming out
of the church and once around it, seeking the body of Christ as in the
tomb. On their return to the entrance, not having found Him, the

joyous Easter hymn rang out: "Khristos voskres (Christ is risen).
Friends and strangers alike embraced with the greeting "Khristos

voskres" to which the answer came "On vo-istyenno voskres He

is risen indeed'. Holy Paskha (Easter) bread and coloured eggs were
exchanged, and all but the most devout, who had fasted in

preparation for Easter, went their ways or stood a while in small
groups around the Church.

There had been many young people, and men, outnumbered only

by older women, amongst whom the most wonderful faces were to be
seen, deeply furrowed and tanned, beshawled in grey and radiating

kindness and the wisdom gained from a simple and hard life.
Easter morning dawned bright and warm, the last snow heaps

retreating into the shadows. Crossing Lenin Square, I was surprised
to hear heroic war hymns issuing loudly from the rooftop of the

'univer-mag' shop. Then young Pioneers could be seen goose-stepping
rigidly at the foot of Lenin's outsize statue. Soon a column of
Pioneers, and those about to join their ranks, marched along

Sovietskaya Street, past the church, and on to Lenin Square, carrying
on high a portrait of that man in strange parody of the night s iconbearing. Lenin's birthday and Easter Sunday had fallen on the same
day.

6 7

But Lenin Square was almost deserted. The main flow of people
was in the opposite direction, a colourful exodus to the cemetery
outside the town.

Here groups of people gathered around relatives' and friends*

graves, placing coloured eggs, Paskha bread and sweets on them for
the departed, a tradition alive since pre-Christian times. Others would
sit quietly talking on benches by the graves, whilst nearby the Easter
hymn was being sung, in three parts, in unmuted Russian voices.
Here too, eggs and Paskha were exchanged and often, just as simply
and unabashedly, stolen from the graves by poor old ladies and
hungry-eyed boys. Occasionally a drunk lay in sorry state amongst

the painted metal wreaths and flimsy framery of the gravestones.
Spring has surged forward with miracle speed. Tulips and lilies-ofthe-valley are flowering in their ranks along the sandy garden paths,
the willows and poplars along the river are unfurling, the bird-cherry
stands in redolent splendour guarding the yard gate.

The evenings are warm and long, the 'ravraga' frogs trill and
chortle in the flood ponds, the sky flames with crimson and gold.

Spring has mellowed the townsfolk, the warmth soothed Winter's
hardships into the ocean of memory and revived their native
optimism.

Dyedushka, freed from Winter's confines, seems a new person,

pottering contentedly in the garden in silent commune with his

two-year-old great-granddaughter. Together they water the peonies
and inspect the carrot seedlings, pausing to chat with the chickens.

Dogs bark in the distance. Nearby a nightingale pours its healing
song into the twilight. Overhead white pear blossom drifts silently; a
crescent moon sets behind the birches.
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the grand austerity requiring an impersonal, superhuman scale. A
simple purity of line cannot tolerate clutter and administrators of a
LENINGRAD AND WASHINGTON,
A C O M PA R AT I V E S T U D Y
KONRAD

OBERHUBER

nation cannot cater to the pettiness of common desires. The vastness

of the territory both cities dominate but also their imperial claim to

power in the world can be strongly experienced.
Yet even in the plans of the two cities one can detect essential
differences reflecting a polarity that is in part the result of the almost

T ENINGRAD is a city of extraordinary beauty. Its unity
» of water, sky and great colourful architecture, its wide squares

ninety years that separate their foundation. St. Petersburg began in

and endless "prospects", the golden gleam of its domes and spires, as
well as the white classical columns richly adorning the wide spread of
its palaces will always enchant visitors. In many ways the former St.

its development in the eighteenth and early nineteenth century.
Washington was planned in 1791 at the end of the century and was
built mostly during the nineteenth century and in fact decidedly
reorganized according to the old plans in the beginning of the

Petersburg can be seen as the culmination of traditional European
city planning. And yet no other city in Europe—not even Paris—can
rival with the grand monumentality and the clarity of Leningrad's
structure. In these respects the city calls to mind the other great
capital of the world that was like it created in the eighteenth century
as the result of a revolutionary fact: Washington.
The eighteenth century is in many respects the century when our
modern culture received its decisive impulses. Russia and America
both emerge at that time as powers in European history. Today they
dominate the world. The structure of the two capitals, St. Petersburg
and Washington, can reveal important things about the basic outlook
of these two major nations.
Both cities reflect in their name a single personality essential in
their foundation: Peter the Great and George Washington who were
both deeply involved in minute details of their planning. It is
interesting to see how much the two cities have in common. Both are

artificial creations located in or around a swampy area with access to
harbours connected with the sea. Both are built according to rational
plans deploying radiating avenues and regular grid patterns to
organize the overall structure and allowing grand vistas. In this they

1703 with the creation of the Peter-Paul fortress. It saw the peak of

twentieth century when also many of its most essential buildings and

monuments were created. Between the two foundation years mankind

had undergone a very decisive change. The different spiritual,
cultural, social and political viewpoints underlying the rise of the two
cities are visibly expressed in their shape. Older ideals coming from
the traditions of East and West form an underlying basis.

St. Petersburg developed around an almost completely centralized
plan. Two spires rising high up to the sky as golden gleaming needles

mark the focal points of this radiant system, one the church tower of
the St. Peter-Paul cathedral in the synonymous starlike fortress on
the one side of the Neva, the other the tower of the Admiralty
somewhat to the south-west of it on the other bank. Nearly straight

across from the Peter-Paul fortress and only slightly east of the
Admiralty is the Winter-Palace, the residence of the Tsar. A large

semicircular square created by administrative buildings extends its
massive arms embracingly in front of it. Symbols of the church albeit
in Western form and of military strength surround the seat of the

ruler and create an image of central authority. The wide expanse of
the Neva is a fully integrated part of the city and even invades it in

both reflect the enlightened ideas emanating from seventeenth and

the form of canals, that accompany the semicircular streets

eighteenth century France. Gigantic buildings dominate their centre
as symbols and seats of the administrative power concentrated in
them. Vast open areas allow for public gatherings, demonstrations as

surrounding the centre as they expand outwards towards the

well as diversions. Private commercial enterprises or cosy corners
seem to be absent from most parts of their centre as inappropriate to

winding path did not fit into the North-South and East-West gnd that

p e r i p h e r y.

.

,

Washington leaves the Potomac outside its core. The rivers

dominates the plan in spite of the network of its criss-crossing
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avenues. No single centre determines the shape of the whole but two,

outskirts of the communities that established themselves around the

the larger Capitol and the smaller IVhite House, the seats of

capital is far outside the limits of the District of Columbia's abstract
diamond shape and a very modern product. Washington seems to be
just a focusing point for forces that could stream out and in in all
directions spreading equally over the whole country, receiving and

Legislation and Executive respectively. They are oriented at right

angles to each other and the large open spaces extending in front of
them form with each other a latin cross with the Washington
Monument rising in the centre, a monumental marble obelisk of a
scale far exceeding any Egyptian monument of the kind soaring to

propagating impulses. The city is in fact only one of many centres in

America. It represents the law. In America's East economic power is

the sky and stressing together with the other two axes the three
dimensions of earthly space. The larger axis leads from the domed

concentrated in New York and Boston is the focus of the mind, the

Capitol in the East surrounded by Supreme Court and Library of

capitals of equal importance. Washington thus foreshadows modern
developments, administrative centres like Brasilia or Bonn, while St.

Congress to the Lincoln Monument built near the river in a long
stretch of parkland reclaimed from the swamp only in our time.
Between them stretches the Mall a wide strip of lawn and trees lined

with the major museums of the city and of the nation. The smaller
axis holds in the North the president's home, the White House
surrounded by Treasury and Executive office and the Jefferson
Monument in the South, again a creation of relatively recent times.
Both White House and Capitol, white shining buildings planned
in the 18th century, are focal points of radiating systems of avenues
that together with others that run parallel to them cross the grid of
the city's streets establishing a network with smaller centres at the
points of intersection. The major ecclesiastical monuments are

capital of education. The Middle West and the Far West have
Petersburg still rivals with the old capitals of Europe.
The Russian city did in fact unite in itself for two centuries the
political, cultural and economic spheres of Russia, and Peter the Great
intended the city from the beginning to fulfil these functions. He
established industry and developed a harbour; he brought merchants
to the town, but also fostered the establishments of learning and

forced the nobility to build palaces in the new capital. This fully
integrated city has retained the power to remain one of the most

flourishing centres of Russia even now that the central administration
has moved back to Moscow. The circles have enlarged further and
further around it and the intellectual as well as the commercial force

out of sight, even though some fortifications had to be erected during

of the city is unbroken. Washington was conceived primarily as an
administrative centre and industry settled only on its outskirts. In

the Civil War for the defence of the city. The nation's modern defence

spite of the establishment of many museums and centres of learning

located far out on the periphery. The establishment of military power is

Leningrad's radiating avenues or "prospects" move out in all

its intellectual and cultural climate is low and passive, nourished
much from the outside. Its social problems are great. The
administrative and cultural buildings sit in the centre of the city
almost in isolation. The gigantic structures of Egyptian grandeur and

directions, but soon lose their straight lines and follow the undulating

austerity relate in no way to the surrounding commercial and

system is administered from a building that looms large on the map

across the river in form of the gigantic Pentagon, a city in itself and a
creation of our time.

paths of old country roads. The sinuous river and the canals as well
as the streets arranged in semicircles around the centre always makes
one aware of that centre from where everything emanates and to
where everything returns. The rectangular and diagonal grids of
Washington are rarely seriously interrupted. Avenues tend to move
straight through all directions of the city core's triangular shape. Only
outside its borders do they begin to waver gently in the countryside.
The one circular road, the large Beltway, surrounding the wider

residential districts typical of a small Southern town, but refer to the

grandeur of the whole nation. They seem to have settled almost
arbitrarily on this spot and one feels as if they could be taken off
almost at a whim. In Leningrad we have a coherent city where there is

an uninterrupted hierarchy from the seat of the central authority, the

Winter Palace to the grand administrative and cultural buildings, the

palaces of the nobility and the houses of the bourgeoisie and working

population and finally the commercial and industrial structures at the
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borders. The visual unity of the city created in the eighteenth and

nineteenth century was not even destroyed by the intrusion of
Stalinistic apartment buildings after the second world war. They
continue and expand the earlier structure of the centre city. Even the
monument recently erected to the defenders of Leningrad on the
Square of Victory, a large round form open on one side with an
obelisk in the centre, repeats the large embracing gesture of the city
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artistic sphere only by the extravagant beauty of the architecture of
the palaces of the Czars at the outskirts of the city and by the luxury
and perfection of opera, theatre and ballet. Science and technology
have long predominated and still dominate the Mall in Washington
where only recently a tremendous structure opened for the
achievements of the nation in the realm of air and space. The

Smithsonian Institution was established in 1849. The museums of art

stabilized by a connection with the heights.

now quite prominent are relative newcomers on the Mall and largely

As we have already observed, Washington and Leningrad are cities
of equal grandeur. For a European, walks are often surprisingly long.

the achievement of a few private donors of the twentieth century who

One iftisjudges the size of the buildings and thinks they are close by,
when they are still far off in the distance. Yet buildings in Washington
even when their walls are only sheathed with thin marble slabs

realised the importance of the mission of the arts. Ironically the best
paintings by old masters in the National Gallery of Art in
Washington were bought by Andrew Mellon from the Hermitage,
when Russia decided after the revolution to sell some of their

their often unadorned or classically designed cubic simplicity. Sharp,

masterpieces. In Washington culture is something newly added to the
growing national prestige. It had not been considered essential by the

sometimes razor sharp lines and subdued colours, white, grey, rose,

early founders of the city.

and occasional brick tones predominate. Leningrad's stuccoed
buildings, even the largest ones, feel light and mobile, almost floating
in spite of their superhuman scale. Everything is animated by delicate

St. Petersburg was the creation of one man, a man who was still
carried by the old tradition of the God willed monarchy, a man who
however humble and popular he presented himself had the ambition

rhythms and corners are often rounded to please the eye. Delicate

to represent man in all his universal strivings. He had to unite the
political, cultural, and economic aspirations of the nation in himself.
His capital city had to become the centre of all that was worthwhile
in the country. Peter forced thousands and thousands of men to

supported by light steel structures feel massive and earthbound in

greens, pastel pinks, deep reds or above all a golden yellow set off the
white of the many simple unfiuted columns that adorn almost every
major building. Leningrad by comparison with the hard and tactile
Washington is an optical, colourful city reminding one of the
lightfilled atmosphere of the Veneto where water also plays such an
important role or of cities in Southern Germany or Austria. No
wonder that it is the city, where ballet developed its lightest and most
delicately floating forms. Leningrad's buildings do indeed extend their
arms wide and gracefully like a dancer.
Interestingly enough the Winter Palace, once the seat of central
power and representation is now part of the large museum of the
Hermitage. It is the symbol of the cultural mission of the city.
Collecting of art started with its foundation and became a more and
more important occupation of Peter's followers in the later eighteenth

and early nineteenth century until the post-Napoleonic crisis led to a
rising of nationalism and to national isolation in the artistic sphere in

many centres of Europe. The Hermitage is still today one of the
greatest attractions Leningrad has to offer and is rivalled in the

establish and create what he desired. His revolution against the
establishment of Moscow led Russia to become a leading nation in

the world, but it was one that came entirely from above, it was the
will of one man. The aim of this revolution was, one could say, a

military and economic one. It aroused the old Holy Russia from its
state of dream into the rational daylight of the Western world with its

strongly material aims. Yet it was a revolution rooted in the old
spiritual and authoritarian traditions of the past that could not lead
its people to the individualism of the present age. Even the Soviet

revolution from which the city has the present name was very rnuch
the affair of one man and throughout Russia the spirit of collectivity

carried by the trust in an all-embracing leadership uniting culture,
economy and politics into one centralised system remains evident.
Leningrad is the centre for the traditional arts of the first order and its

international rank is based on the art treasures it houses from all
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nations of the world. Yet in our time Russian art has become

conservative and thus has lost its universal appeal, has isolated itself
from the rest of the world. Russian political ideology is the power
that penetrates the world.

The men who created Washington did not act for themselves but

as delegates of a whole nation. George Washington himself could not
act autocratically as a prince. The American revolution was carried
by the whole nation. It came from below and was strongly idealistic
in its principles of human dignity and freedom. It established a
leadership • in the world precisely by breaking with the old

authoritarian traditions and rejecting the spiritual and social values of
the European ancestors in favour of a new economically based
freedom. Everything that was done in Washington was the work of
free will and all cultural institutions the outcome of acts of private
individuals dedicated to the cause. The artistic heritage however
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economic free enterprise allowing for the full unfolding of the will.
The recent conflicts over Afghanistan and the Gulf or Persia
illustrated these ideas well enough.

The polar opposition of the free trader in the West and territorial
lord in the East that characterises the situation of our Western world

today replaces the old opposition of North and South. St. Petersburg
was established as a defence post against the Swedes. In fact if one
visits Stockholm and Leningrad in short succession one can feel this
old conflict even today in the decidedly different character of the two
cities. Leningrad built in a swampy plain is open, colourful and light,
Stockholm built on granite rock is hard, closed and narrow. The

mediaeval city core on a small steeply rising island blocks itself off
from the surrounding sea. Only narrow streets let the gaze pass
through. Each house stands for itself defined by sharp hard lines.

Each building establishes its own identity and holds its forces in as if

impressive cannot easily rival that of Leningrad, but modern

it were shivering in the cold. Even the eighteenth century palace is

be sure Moscow and New York not Leningrad and Washington are

isolation. Stockholm is beautiful, but cool and forbidding to look at,

American culture is dominating for good or bad the whole world. To

sharp and hard in its lines and sits amongst the houses in total

today the centres from where the major forces emanate. Political

Leningrad warm, southern and inviting, at least in outer aspect.

ideology from Moscow and economic culture from New York.
They carry on in sinister transformation the message of Leningrad

to overcome while in Russians one feels the universal brotherhood

and Washington.

The two powers Russia and the United States, almost twin

brothers through the time of their birth, are polar opposites on every

level. Understanding for one another is extremely difficult. The followers of
Peter the Great coming from an old tradition still think in terms of
central authority and territorial empires. The "Bear s embrace
reaches far and wants to encompass everything around him. Yet he
uses idealistic or rather ideological means to support his material and

political gains. The followers of George Washington and Thomas
Jefferson looking towards the future think in terms of individual

freedom and a commercial empire. The "Eagle" can strike from

anywhere and only needs a small material base in order to establish
his realm over vast regions. Yet he uses material and economic

persuasion to lead to his new ideals. The Russians can think of man s
brotherhood only in spiritual terms as the guidance of one good
shepherd on a land that he can dominate. Americans want a free
exchange of goods by people of one mind about the universal value of

People too reflect this. Scandinavian reserve and individualism is hard
even to a loss of personal distinction. Nothing makes this more

apparent than the large crowd ceremonies of the Orthodox Church,
the endless old women in their coloured scarves standing in line for a

blessing or bending their knees and backs in hour-long ceremonies by

comparison with a protestant Sunday Service where mainly song and
sermon unite the varied and reserved sitting congregation. Russians
still seem to live in dreams by comparison with the highly conscious
Scandinavians just across the Baltic Sea.
While Stockholm and the rest of Scandinavia owe much of the
older artistic traditions to Germany, England, Holland and France

and thus to the West, Leningrad and even Moscow were built mainly
by Italian architects and much of their religious and political
structure is the heritage of the Byzantine South. Yet Scandinavian
traders had created the first cities and given Russia important stimuli
for their social and cultural infrastructure. Scandinavian, Goth and
later Norman merchant tribes invading Europe in small mobile and

independent units once stood against the territorial block of the
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Roman Empire much as the West now stands in opposition to the
East. For a long time the Holy Roman Empire of the German Nation
mediated between the North and South until it was divided between
the Protestant North and the Catholic South in the sixteenth and

seventeenth centuries. Now Germany is divided between West and
East. Will it find a way out of this present situation to mediate this
polarity also? Will it be possible to unite the old sunstructure of the
Russian city with the new cross of Washington? Will a new tolerant
shepherd replace the rigid followers of Peter and Lenin and a new
enlightened Congress liberate a nation from all too egoistic
economic ties to the earth? There seems little hope right now that
the world may already see foreshadowed for a moment what should
one day become a radiant and liberating truth.

TWO QUESTIONS ON WORLD ECONOMY
D A N I E L T. J O N E S

Q. Rudolf Steiner talks about world economy as an ideal towards

which we are moving—could you define world economy for us?

A. In the last two decades we have seen an enormous increase in

the integration of the developed economies of North America and
Western Europe, and latterly also Japan. International commerce is
increasingly characterised by the exchange of knowledge, semi
finished or intermediate goods between producers in different

countries. Three examples will give the flavour of this pattern of
commerce. A shirt, designed in France, may be made from cloth
woven in Hong Kong and made up in Italy before being sold in
Sweden. A car engine, assembled in Britain from components made
throughout Europe and electronic controls from Japan, may be
shipped to Spain to be fitted to a car, originally designed in Germany,

that will ultimately be sold in France. A chemical plant may be built
in Libya by an American company based in Britain, using German
technology, Polish site engineers, Korean labour and components
such as pipes, pumps and boilers made in countries as different as
America, Switzerland, Japan, India and Brazil.

What we are observing here is first of all a process that clearly

transcends and ignores national and cultural boundaries. More than
this it is an activity that goes beyond the mere exchange of goods
produced in different countries. It involves joint actions or deeds
commonly conceived by the participants. At one level it is a further
extension of the division of labour internationally, bringing into play

new human potential in parts of the world in the early stages of
development and releasing other skils for different tasks in the more
mature economies. However what is impressive about the above

examples is the global thinking required to see the possibilities of
combining diverse skills from around the globe and the ability to

manage the interaction of them fruitfully to mutual advantage. We
must be careful in looking at this latest stage in the evolution of
economic life not to be distracted by the inadequate forms in which
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its development is constrained and frustrated, and thereby to lose

for where these cars would be sold or the consequences of flooding

sight of the essentials of what is seeking to evolve. I am thinking here
of the system of international relations based on nation states with
little sense of the higher common good, the exploitation of the power
inherent in the operations of large multinational enterprises, both

recipient markets. The responses of these governments is to ossify the
status quo by closing their markets. A resolution of these conflicts
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geographically and in relation to their own work force, and the social

dictates of the particular forms of technology that arise out of purely
materialistic thinking.
In my experience the place where one most readily finds at least an
instinctive feeling for the kind of thinking necessary for world
economy to develop is in business management, particularly in firms
engaged in the type of activity described above. However it is equally

clear that we are a long way from realising the organisational forms
that can overcome the distortions of contemporary forms of business
organisation. Social Ecology Associates and the N.P.I, in Holland
now have a wealth of experience in this field.' We might add that the
problem is as much finding forms of organisation between firms as
within firms. Although large, multinational firms have been important
actors in bringing about the internationalisation of production much

of international commerce is between relatively small independent
firms; the third example above being a case in point.
While world economy cannot function without complete freedom
to cooperate across frontiers the unfettered operation of the market
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without frustrating the dynamic evolution of the industry worldwide

can only come from a common set of assumptions about the needs of
the market and a shared responsibility for managing the necessary

changes in location of production to meet that need most efficiently.
The achievement of such a common global consensus can only be

done through some form of global industry council or association
involving both the producers and the consumers, though as yet the
latter are not sufficiently organised. Quite clearly this would have to
be paralleled by a move towards more associative forms of business
organisation. In this area we need to emancipate ourselves from the
models of the past and substitute conscious collective decision
making for the exercise of power under the mask of the anonymity of
the market place.

At a government level an appreciation of the needs of the evolving
world economy has only broken through at certain moments of
history. I described this in last year's Golden Blade and showed that
where it did find expression, however imperfectly, it resulted in an

enormous leap forward, at least for those countries within the
economic system at that time.^ However it must be said that during
each of these periods the system was based on two key props, one

thus leads to inevitable conflicts for which there are no means of

being the leadership of the system by the strongest nation, i.e. the
U.S.A. in the post-war period, and the other the possibility of

peaceful resolution. The model of military conflict has to be replaced

exploiting the developing countries outside the system. By definition

undoubtedly works to the advantage of the strong and powerful and

by a conscious, cooperative assessment of the needs of the market on

the one hand and the social and political consequences of changes in
the structure and location of production on the other. The anonymity
and random nature of the market mechanism absolves any one firm
from taking responsibility for the consequences of its actions on
others. In a global system every action will influence the rest of the
system. In such a situation firms find themselves acting from different
assumptions about the future and when the resulting actions are seen
to be mutually incompatible governments are called in to resolve the

issue. They can only do so however out of a nationalistic, militaristic
perspective, which makes the situation worse. An example of this is
the massive expansion of the Japanese car industry with little thought

when the limits of such a closed system are reached and the countnes

within it have caught up with the leader, then this hegemony breaks

down and responsibility for managing the system disappears. In the
ensueing chaos as countries react by closing their borders the

possibility of exploiting the developing countries is also eliminated

because they cannot export their goods to pay for imports from
countries within the system. Certainly one way out is to broaden the
system to include new nations, though this only postpones the
problem and in current circumstances potential resource and energy
constraints may prohibit such a path in the absence of some radical
rethinking. Even though there is enormous potential to be tapped in
areas outside the present system, namely in the socialist and
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developing countries, eventually the limits of the system will be
reached and we will be dealing with a global closed system. Our

thinking is nowhere near ready to cope with such a situation.
As well as associative enterprise and conscious cooperation

between producers and between producers and consumers we have to
find a global consciousness again on a much more emancipated basis,
i.e. in a non-paternalistic form. In the past a consciousness of global
needs was limited to a small elite which has today lost both the vision

and much of its previous powers of implementation. At the same time
as'global consciousness became dimmed in the formal political sphere

it is growing up from the grass roots in the ecological and antinuclear movements. Whether this proves to be fertile soil out of
which a true global consciousness can grow only time will tell.

To anyone with a knowledge of economic history the 1980's
present a very similar picture to the closing decades of the last
century and to a certain extent the 1930's also. The frustration of the

evolution of world economy was as acute then as it is today. It is
therefore not surprising that the insights of Rudolf Steiner into these
questions in his World Economy lectures and elsewhere have a

special significance for us today when we are again searching for the
same answers.^ Lievegoed argues that the time was not right for these
ideas in 1922 as the evolution of organisational forms had not
progressed to a stage where these thoughts could be understood from
reality.'* Likewise at the level of the international economic system we

have I think been through a similar process of evolution. Observing
the contemporary scene and reading these writings I am, like
Lievegoed, astonished at the relevance of his conceptual model today.
♦

♦

•
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Furthermore where a firm in say Poland or Hungary is supplying
machinery to the Soviet Union they will often not even
their customer is or be allowed subsequent contact with
deliberate obfuscation is presumably for security reasons
little is known about the structure and purposes of Soviet

know who
them. This
so that as
industry as

possible. Apart from this the other blockages to cooperation are the
absence of any free trade or payments systems and production being
decided within autarchic national plans, which by their nature have
an inherent bias towards self-sufficiency.

One thing one is beginning to see however, though as yet on a
small scale, is the growth of cooperative ventures between firms in
Eastern and Western Europe. Given their past historic links and
common cultural heritage and a not that dissimiliar industrial
structure one would expect a great deal of trade between the two

halves of Europe. Apart from the growing wish for greater links with
the west, to the extent allowed by the Soviet Union, the pressures to
develop these links are encouraged by the very dependence through
which the Soviet Union maintains control. Czechoslovakia, Hungary,
East Germany and Poland, the most highly developed, pay for energy

and other essential imports from the Soviet Union by exporting
manufactured goods. Pressure on them to improve their export
performance has led them to import Western technology on a vast

scale, incurring huge debts. To pay for these they seek to export to
the West. Western firms keen to exploit lower wage costs and docile
industrial relations in Eastern Europe are also not keen to see their

markets disrupted by dumping and are therefore willing to cooperate
in both production and marketing. Firms in Eastern Europe are much
freer than their Soviet counterparts in this respect. This kind of

world economy?

activity of course furthers the evolution of world economy. Through
a very generous treatment of the debts of Eastern European countries
the West can play a significant part in encouraging this much needed
development; not unlike the American behaviour towards Western

A, The kind of cooperation between enterprises now common in

Europe after the war.

Q, Disregarding China, can one say anything about the position of
Russia and her European satellites in relation to the evolution of

the West is almost non-existent in the Soviet block. Indeed this

relatively closed economic system has not progressed beyond the
simple exchange of products. Part of the reason lies in the fact that
most of the trade of Eastern European countries is directed- towards
their master, the Soviet Union, and very little between themselves.

In the Communist world the autonomous market is replaced by the

bureaucrat and planner. Production decisions are arrived at through
political bargaining between different interest groups within the state
apparatus, i.e. these decisions are being taken in the sphere of rights.
Thereby enormous distortions are brought about, such as the huge

concentration on arms and heavy industry and scant regard for the
real needs of the market in drawing up the plan. Again this system
isolates the firm, both from other producers and consumers, and

eliminates the element of responsibility for its actions on the rest of
the system.

A few figures will give an indication of the significance of the

Soviet block in the world economy. The industrialised West,
described above, contains about one-fifth of the world s population,
one-half of world income and two-thirds of world trade. The Soviet

block comprises one-tenth of the world's population, one-fifth of
world income and only one-tenth of world trade. To complete the

picture the remaining developing countries comprise about threequarters of world population, and only one-quarter of world income

and world trade. Half of the latter is of course oil. The Soviet block

has a standard of living about two-thirds that of the industrialised
West and the developing countries exist on perhaps one-tenth of our
level of income. What stands out from these figures is the very high

degree of trade within the industrialised West and in relation to its
level of development the much lower participation in the world
economy of the Soviet block. Trade between the Soviet block and the
third world is negligible and much of it is in the form of arms

shipments. Likewise Soviet aid is miniscule in relation to her standard
of living. The non participation of the Soviet block is therefore a
major hindrance to the development of the world economy.
Relative
World

World

Population

Income
%

%

Industrialised West
Soviet Block

Developing Countries

Income

World
Trade

per Head

%
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56

66
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9
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26
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100
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One way the Soviet block has become a drain on the world
economy in recent years is through large purchases of North
American grain, driving up the world price and hurting the third

world thereby. Soviet agricultural productivity is poor, in part

because of the low priority given to agriculture and in part because
the collective farm has not succeeded in motivating its members.
While collectives were a big improvement on the previous system,

they fail to recognise the human being or to grant sufficient scope for
individual initiative. In a similar manner, though through lack of

technology and capital, the Soviet Union has not by any means
developed its enormous energy and mineral resources. Despite
conservation in the West, extending the economic system to

incorporate the leading developing countries will be constrained by
these artificial shortages. One could of course argue that by not
exploiting its resources it was saving them for future generations,
which is a good thing. This cannot be said of Soviet agriculture,
which is improverishing the earth by excessive application of
fertilisers in the same way as in the West, though to less effect.
' See B. C. J. Lievegoed. The Developing Organisation. Tavistock. London. 1973.
and Martin Large. Social Ecology: Exploring Post Industrial Society, Self published.
G l o u c e s t e r. 1 9 8 1 .

^ Daniel T. Jones. The Crisis in the World Economy". Golden Blade, Volume 33.

Rudolf Steiner Press. London. 1981.

' Rudolf Steiner. World Economy: the Foundation of a Science of World

Economics, Rudolf Steiner Press, London. 1936. Lectures I. II. X and XL Rudolf

Steiner. The Social Future, Anthroposophic Press. New York. 1945. Lecture VI. and

Rudolf Steiner. Towards Social Renewal: Basic Issues of the Social Question,
Rudolf Steiner Press. 3rd Edition. London. 1977. Chapter 4 (First Edition 1923).
* B. C. J. Lievegoed. op. cit., pp.229-231.
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"DEFORE the construction of the Bhakra Dam started, which dams

^ up the Sutlej—one of the river sources of the Indus—in the
foothills of the Himalayas, the farmers had to be evacuated from the

valleys which were to be transformed into a lake. They refused, quite
understandably, and were not prepared to move, regardless of all
kinds of reasonable arguments and promises which were brought to
them, until somebody thought of telling them: "Dear people, the
water of this reservoir helps us to make electricity, which gives us
light and drives machines. Electricity is the power of the goddess
Durga, the great mother goddess and conqueror of demons." This
convinced them. The power of Durga? Yes, in that case we will have
to give in and leave. It should be mentioned that the most important
factor in the farmers' change of heart was the meaning of the Hindu
word for electricity: bijli—which also means "lightning" and hence
must derive from the gods. Likewise natural catastrophes are
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they all made their way down into the valley on the scheduled day.
The Government representative asked the village elders whom they
would consider to be responsible for the floods. The gods were

obviously held responsible. "If the gods are responsible, they should
also provide the money for the reconstruction of the road. The
Government is prepared to pay half the cost and the other half should

be taken by the gods." No-one objected, it was not considered an
unreasonable proposition. It would not matter much to the gods as
the gods are still rich in this remote valley because their temples had
never been plundered and therefore some riches had accumulated
over the centuries. Now the contribution of each god was worked out
and the elders returned to the village. The gods stayed with the

Commission until the money was delivered as, after all, each god
should pay his own share. It is as easy as that for an official with a
Westernised mind who knows his people, to influence these still
unspoilt Eastern souls.

What can be shown as examples for the soul condition and the
attitude of the people, still living in old traditions, still remains as an

unmistakably Eastern way of thought, although with some difference
among Asians with a more Western education. I always noticed this
while listening to the speeches of the first Indian Prime Minister,

attributed to the gods.

Jawaharlal Nehru, who linked Indian heritage and a Western
education in a most charming manner. He never prepared his

In the Kulu Valley, below the Rohtang Pass, the valley of the Beas
becomes so narrow that there is only room for the river itself, a wide

to the platform with his head down you. knew just then he had

mountain stream and the road. Of course the road is extremely

important. It was in the early 1950's when the River Beas overflowed

and caused a catastrophe (the same river where Alexander the Great
had to stop because of a mutiny in his army)—the river swept away
the road, which meant that several hundred villages were isolated.
What was to be done? A Government Commission called a meeting

of all the village elders and asked them to bring their "gods" along.

The "gods" were flat silver masks, which were mounted onto portable

speeches, but he was a master of improvisation. When he walked up

received the right thought which he needed for his speech. Often he

started slowly and tentatively, but then he found his theme. This he
would put into the centre, encircling it through words, picking it up
again and again, or including it. Speeches of this kind are stil alive in

my memory. At the opening of the first great Asian historical

conference, which must have been 1961 or 1962, his fimdamental
statement at the opening speech caused a sensation. He said, contrary
to most Indian speakers: "India belongs culturaUy to Europe, not to

wooden frames covered with velvet. These are either carried from

Asia." With this he made a great difference between India and China.

village to village or taken down to the valley.
Every village has its own god. During the procession they are
accompanied by the sound of alpine horns, their octave overtones
(harmonics) echoing through the whole valley. On this occasion too

modem India are its industrial sites." This was not just an empty

The war, the sudden attack of China on India, was imminent. Often
he used another central phrase in his many speeches: The temples of
phrase or a nice metaphor for him, he meant it seriously. In Western
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man the process of thinking would more likely be as follows: To
move gradually towards the theme of the talk and aim his thoughts

validity of several; this, as well as that, as well as that. Anyone who

carefully in that direction.
As in Nehru's case, I have observed the same thing with others,

made will often have met this attitude.
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where the speaker begins with his statement, followed by thought
circles around the theme, always returning to it and ending with it. I
have always been fascinated by this way of thinking as it is in tune
with the more or less conscious conception of the world and its
development which an Eastern man carries in his soul; the concept of
a cycle in which world events occur. The ideas of the development of

the world which we find in Asia are cyclical, all events happen in

has shared in discussions in India about decisions that have to be

I have often mentioned the remarkable, and uncommonly

significant, meeting which Socrates is supposed to have had in the
market-place with a Yogi from the East. Unfortunately Plato does
not report this, and the tradition is a little obscure. It only appears
very late, in the 3rd Century A.D. in Eusebius of Caesarea. He is
quoting from the musical writer Aristoxenos, who lived about 330

repeating cycles, without heading towards a definite aim; all is
without beginning, without an end.

B.C. and was a pupil of Aristotle. He reports that one of these Indian

This is the reason for the lack of interest in history itself, and the
writing of history, in the East, for example in India. Western man
sees his history as extending from the Creation to the end of the
world, between the expulsion from Paradise and the last
judgement,—as Michelangelo and Julius II, at a decisive turning
point in the history of the west, represented it in the Sistine Chapel.
He also regards his own life as proceeding between birth and death in

search for knowledge was. Socrates replied: "An examination of the
phenomenon Man". The Yogi laughed and replied: "How can anyone

a straight line, upon which he has to prove himself here and now.

a turning point of world history. With his famous statement I know
that I understand nothing", Socrates stands at the zero point of

This touches his daily sense of time in a decisive way. Western man
would prefer to lose no minute for he sees himself from day to day,

from hour to hour, entering the future, and leaving the past behind
him. He goes from yesterday to tomorrow. The present day language
of India, Hindi, does not recognise this way of regarding time. Past
and future have for Hindi the same quality of simple proceeding time,
without qualification. For the same word, "kal", means yesterday and
tomorrow; the same word, "parson", means the day before yesterday
and the day after tomorrow. You have to wait until the one who is

speaking gets to the verb; only then can you be sure, whether he is
speaking of past or future.

Normally Western man reaches at the end of a sequence of
thought, with irrefutable logic, a judgement and a decision; either this
or that. That there is no third possibility—in accordance with
Aristotle—does not seem convincing to Eastern man. When he

circles round a problem he can accept many points of view. He does
not wish to give one of these a particular value, but allow for the

Yogis sought out Socrates and asked him what the purpose of his

study human phenomena if he knows nothing about the Divine? .
With this he went away. No mutual understanding was possible.

Let us consider first Socrates, and then the Yogi. Many regard

Socrates, with justification, as the founder of Western thought.
Nietzsche addressed him as the "Mystagogue of Science , standing at

thought and knowledge. Then he began to ask questions and define
concepts. We have with him in the main definitions carved out by his
thinking. On this basis Plato developed his dialectics, and Aristotle
his logic, which held good over the centuries in the West. From this

developed the stream of Western research which is regarded as being
free from all presuppositions—^The attempt to master the riddles of
man and of the world using only the power of thought. In the course

of this development philosophy detached itself from religion, which

once included it, and the particular sciences from philosophy in

general. "Natural science turned entirely to the investigation of the

sense world, forgetting and in the end denying the spirit. t
developed thinking into an ever more delicate instrument, m a way
never known before. And so the human being comes to the very

borders of sense perception. Starting out from Socrates, the thought
of the West has investigated the material world of the senses and

recognised as the last conclusion of wisdom that matter alone exists.

88 WORLD CONTRASTS BETWEEN EAST AND WEST

WORLD CONTRASTS BETWEEN EAST AND WEST 89

Meanwhile, the process of emancipation continues; technology

River, before the doors of India, because the Macedonians refused to

became autonomous, and man the machine's extended arm. Industry

march any further. Thus the philosophy of Aristotle, which
Alexander brought with him, did not reach India and the rest of Asia.
And Indian Yoga and Buddhism did not come to the West, to the

developed as a weighty independent influence, dominating the whole
of human existence. Such are the powers which the man of the West
has called up to rule over him.
The Indian Yogi who wished to speak with Socrates had not come
by chance. For in India as well as in Greece it was a time of great

change. The civilised peoples of Europe and Asia were engaged in the
same effort; their leading spirits began to use thought as the
instrument of knowledge. Rudolf Steiner spoke of the beginning of the
development of the intellectual soul. It is in India particularly

Gautama Buddha, who lived from the middle of the 6th century until
483 B.C. (rather earlier than Socrates, who died in 399 B.C.), who
taught a path of knowledge in the form of thoughts, based indeed
upon ancient Indian traditions, but new in this form. At about the
same time Yoga is developed in its classical form, and the
Upanishads contain the essence of the old, holy vedas but now also
in the form of thoughts. While in Greece thought is shaped in order to
define concepts in dialectic and logic, in the East it is guided through
concentration and meditation into the inner being of the human soul.
Thus there begins in the East a research through thought into

spiritual realms, which open up before the eye of the soul. Its results
are passed orally from teacher to pupil up to this day; and a part of it
is contained in a comprehensive literature. There is little interest here

Mediterranean. Hellenism received into itself the Persian mysteries

with Mythras, and the Egyptian mysteries with Isis. The Roman
legions brought both gods later to the whole of Europe up to the
Rhine, and to Britain. But Indian Yoga and Buddhism remained
unknown to the West, and the historic events which followed erected

a lasting separation between East and West, between Asia and
Europe. The Middle East has played a particular role as the
neighbour of Europe, but the South and East of Asia remained apart.
So it was with great astonishment that these two spiritual streams met
in the 19th and 20th centuries in direct encounter. Now Socrates and
the Yogi had to continue their dialogue.
Soon after the First World War Rudolf Steiner described this

dialogue as one of the fundamental tasks of the 20th Century, in
connection with the West-East Conference in Vienna in June, 1922.

In his report of this Vienna Conference he writes: "In the past it has
been decisive what happened in Europe and in the relationship

between Europe and America. This has been decisive for the cultural
life of recent times, which had a Western Orientation. Now the angle
of vision for external cultural life moves over to the Pacific and the

time is beginning when the whole earth is one great realm which in

for the world of the senses which has been regarded since antiquity as

cultural matters has to be treated as a whole. First there has to come

Maya; release from matter is regarded as the aim of redemption. To
rise to spiritual realms, leaving the earth to its fate, brings to the soul

the achievement of mutual understanding between the people who

enter into any contact with one another—confidence, mutual

a peace, which is not free from Solipsism, or when we put it more

understanding, in the spiritual realm. Everything depends upon a

strongly, from egoism. Bodhidharma, who lived in China in the 6th
Century A.D., and who is one of the founders of Dhyana (in
Japanese "Zen") Buddhism, meditated before a blank wall of rock.
The non-existence of the sense world could not be expressed more

radically.
Thus the life of thought developed in opposite directions in East
and West. The Western scientist and the Eastern Yogi continue their

greater understanding in the West for what is contained in the East,
even though this is decadent and has even certain feelings of
decadence,—and that the East learns to look at the West with
acceptance, not only with rejection, as has been the case up to now.

Naturally a great deal wil be necessary in order to create the spiritual
foundations for this mutual understanding. Today (in 1922!) when

economic relationships are impelling us to co-operation in such ^

research over the centuries without knowing about each other. The

extraordinary way we are not entitled to hope that more can pe

historic turning point, when this separation became decisive, was at
the moment in 326 B.C. when Alexander had to stop at the Beas

relationships—in spite of appearances to the contrary—which is

achieved in bringing about order among these economic
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more than something quite provisional until something more lasting
can be founded upon mutual understanding in spirit."
Though he wrote this in 1922, every word still holds good,
including the economic situation. Fundamentally, nothing has altered.
In the first lectures of the course Rudolf Steiner spoke about Western
science, which had necessarily to concentrate for a time on material
facts alone, as the development of mankind demanded. But he speaks
too with great reverence of the learned representatives of Yoga in the
East. Can any harmony be achieved between these?
The first Indian Yogi who addressed himself to this theme was
Swami Vivekananda. It was he who in a sense, without knowing it,
resumed the conversation between Socrates and the Yogi. He had

come to America in 1893 to take part in the World Congress of
Religions which took place in a great assembly hall in Chicago. He
sat upon the stage in the brilliant orange-yellow turban which he
always wore, and beside him in crimson the Cardinal of America,
and the representatives of the churches, and Mrs. Annie Besant. At
once he aroused a storm of applause by addressing the gathering of
2,000 people as "Sisters and Brothers of America". He thanked the
West, in the name of India, for the great gift of technology, to which
he ascribed a very positive value. And he offered to the West, which
was threatened in his belief by a suffocation in materialism, Indian
Yoga in return. A remarkable exchange. Never before had Yoga been
treated as a commodity. In America it seems that the treatment of
Yoga as an article of commerce was understood; certainly America
today imports Yoga, or something under this name, on a considerable
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subjective bliss. They do not recognise, at least at first, that this

egotistical fulfilment leads no further. They are not offered a path of
knowledge; a path of discipleship cannot exist under such conditions.
The tragic thing is that many seeking human beings are diverted and
substantially hindered from meeting real spirituality.
Let us look at the many small scale Gurus who still work today at

the classical Yoga in an honourable way, without receiving great
riches. They remain in the country, and they have pupils from India,
Tibet and Nepal, and also from Europe and America. As far as my
experience goes, most of them are filled with deep mistrust towards
everything produced by the West. And their background is much too

one-sided and insufficient to provide them with a conception of

Western philosophy and science. Everything coming from the West is
materialistic, and therefore, they believe, they should not concern
themselves with it. Great waves of antipathy towards the West are

sweeping at this moment over parts of Asia. This is connected with
the economic help offered by the West and with the way in which
affluence is represented with a missionary fervour as an ideal, in
countries which recognise quite different values from their old
traditions. And this mood is very much affected by the people who

come and go, representing economic life and its very successful
branch, tourism. As in the past, it is the small gurus whose

convictions have the greatest influence upon the opinions of hundreds
of millions of people belonging to the lower and middle classes in
such regions of Asia. (Village priests or parsons used to have a
similar influence in Europe.) They use their influence against the West

anything like the activities of those movements of this kind of which

regarding it as the source of the darkest materialism, which makes
their own tradition, which they can offer to their pupils, shine all the
more brightly, although it is in decline. But from them no
contribution to the problem of relating Western science and spiritual

the names have become well known. Indians themselves, watching

knowledge can be expected.

from the East what is going on, say that this is irreconcilable with
genuine Yoga, which was always and will remain a hard, difficult
path of knowledge. It cannot be bought, packaged as in a department
store. Looked at from the Western point of view, it can be said: The

He came from Calcutta, the son of a doctor, who sent him to
England at the age of seven. He stayed there until he was twenty-one

scale. For a century this has gone on in a modest way but has now

become a monster affair. Much comes to Europe too by this
circuitous route. Certainly Swami Vivekananda did not mean

souls impelled by a genuine longing for the spirit find in what is
offered by such movements much that satisfies them. They feel
liberated, freed from stress. They feel lighter, and experience a

To take one example, an unique and considerable contribution
towards mutual understanding has been brought by Sri Aurobindo.

when he returned to India, having forgotten his mother tongue. But
he had become familiar not only with England, but with France and

Germany as well. He had studied European history and philosophy.
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and was indeed better acquainted with European culture and tradition

than with the spiritual life of India. Returning to India, he came into a
storm. Treading his own soil, the soil of India, mighty spiritual
experiences came over him. These filled him and threw him into inner
chaos, until he found a teacher who could help him to bring them into
order. Later on, when he wrote down what he himself wished to

convey to humanity, and in particular to Indians, as spiritual teacher,
he could implant decisive Western ideas, won during these two
periods of seven years, into the Indian tradition. Thus he could
overcome the idea of repetitive cycles of time. And for the first time
he could formulate within Indian spiritual life the idea of evolution,
not only of the kingdoms of nature, but also the ascent of human
consciousness. He sees how this has risen from stage to stage, and

stands in our time upon the threshold of a new, still higher
consciousness. He brought into Indian spiritual life decisive impulses,
necessary for the 20th and 21st century.

Returning to the answer offered by Rudolf Steiner to this question,
we find it not only in the course given at Vienna but in his whole life
work. The same thinking, which has served as instrument for the

investigation of the sense world, can lead to spiritual research as well,
when it is strengthened through inner exercises to reach beyond the
level of the ordinary consciousness. There is no need to return to

practices belonging to earlier times. The work of science can itself go
on to spiritual research, and bring about the unification of mankind.
To take one passage from many, we find in the Vienna course: "The
way of knowledge for the present time must be different. We have
seen that one way, the way of Yoga, sought to reach thinking through
breathing, in order to experience this thought differently, not as it is
perceived in ordinary life. If we understand ourselves correctly today
we do not work upon thought indirectly through the breathing
process, but work upon it directly, by undertaking certain exercises,
through which we make thought inwardly stronger, more energetic,
than it is in ordinary consciousness. That is the first step towards the
way of knowledge appropriate for modem man. But we reach in this
way to an experience which is hidden from the ordinary
consciousness. The Indian Yogi united himself in his thinking with the

inner rhythm of breathing, and thus with his spiritual Self, which lived
in this rhythm. As he went inwards, we go outwards. When we free
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logical thinking from our organism, to which it is bound, we penetrate
with this thought into the external rhythm of the world; indeed we
experience for the first time the true existence of this rhythm."
It is no longer necessary to travel in order to recognise and
experience the polarity between East and West. In India, or in other

parts of Asia, one meets ruthless technocrats and materialists, with
whom no discussion is possible, just as in Europe or America. And in
Europe we find human beings who are enclosed in oriental ways of
thought. It seems to me that Japan has absorbed the tension between
Western technology and its own Eastern tradition into the very
structure of its society. (About China we must be silent until we have

more experience on which to found a judgment.) And there is another
reason not to regard East and West only in a geographical sense. The
human being in our time carries both poles within himself, and lives

constantly with the tension between them in his soul. With all our
differences of emphasis and inclination, each one is basically disposed
both to know and master the world of the senses and to grasp the

spiritual world in its reality. We are called to bring about harmony
between these elements within us. Upon a modern path of knowledge,
in the sense described by Rudolf Steiner, the polarities can meet in a

strong centre. Everyone can bring his own contribution towards this
achievement.

The Earth is a whole, as a spiritual being as well as physically.

Thus at one place on Earth a centre forms which occupies itself with

particular intensity, or even exclusively, with the world of the
senses—putting its research into the service of material productivity,

and spreading this mood everywhere. From inner necessity—thus

Rudolf Steiner once described—the opposite develops at another

place; a centre where the world of matter is denied and the human
being is offered refuge in illusionary spiritual regions bringing
personal bliss. This centre too spreads its message of salvation all
over the Earth. Wherever human beings live they experience

contrasting influences from both directions. The middle region, which
develops and has to develop where there is such a polarisation, wil be
able to see its task in relating external science in a healthy way with

spiritual research. It wil not seek just its own salvation, but a means

of working among human beings which carries the reality of the

spiritual world into sense-existence, and into the whole order of
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human society. It will find its task particularly in healing and
education, helping the spiritual being which begins its earthly path in
the child, to develop the powers through which these conflicts can be
overcome upon the Earth entrusted to it.

T H E B H A G VA D G I TA A N D W E S T E R N M A N
CAROL ERASER

"Samsarasagaram ghoram

tartumicchati yo narah
Gitanavam samasadya

param yatu sukhena sah."
"The man who desires to cross over

the terrible ocean of the world-of-becoming.

Should take his seat in the ship of the Gita,
and make the crossing with ease."

These words, taken from a Sanskrit hymn in praise of the

"Bhagvadgita" reveal the way that Indians approach their scriptures
and their spiritual practices. Throughout the many levels of Indian

society, people are sustained by an ancient culture through which
they feel themselves rooted in a Divinely-ordered cosmos. This
immense land, with its endless plains, its eroded landscape of sunbleached earth, its vast domes of sky, fills one with an overpowering
sense of the eternal. A longing to merge oneself with the infinite, all-

pervasive Divine Being is fundamental to the Indian soul. Yet there
exists, side by side with this, a strong impulse towards the modem

world. Western culture is sought after with enthusiasm, if not always
with discernment and understanding.

Many people from the West have, in recent years, found spintual

solace by attempting to immerse themselves in this ancient culture.

There are those, who, by reason of their karma, feel an irresistible

urge to take up Indian spiritual practices. They often find healing for

much that is sick in themselves, and enjoy experiences of a

supersensible nature that convince them of the reality of the Spiritual

fsn'otuncommonn
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of unusual powers. There are many who are able to produce in their

disciples visionary experiences, and to display powers of omniscience

and miraculous healing. Rarely does a disciple, either Indian or
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Western, enquire into the source of these powers. Sometimes a seeker

fortunes of two opposing factions of a kingly family, the Kurus and
the Pandavas, and their connection with Krishna, incarnation of the
God Vishnu. The Bhagvadgita, this great poem of divine revelation,

To live and work under the guidance of such a guru can be so

philosophy and yoga, has for its setting a stormy battlefield. The two
armies are lined up, eager for battle, when Arjuna, the hero of the
Pandavas, sees in the opposing army many of his own kinsmen and
teachers. He is appalled at the forthcoming conflict between blood-

is fortunate enough to meet a true spiritual master, one who uses his
powers acquired through Yoga, selflessly, for the good of mankind.

complete and satisfying that the pupil feels no urge to ask whether
this form of spirituality truly serves the present needs of human
evolution.

For Western man, overburdened with the weight of his own karma,

an eastern spiritual path can often satisfy his longing for the spirit.
Yet few mpdern Indians look to the West for spiritual guidance
however much they may be influenced by our culture otherwise. The

needs of the world require us to look deeply into the spiritual tasks of

brothers. Overcome with horror and dismay, he flings down his

weapons and refuses to fight. Krishna, who is acting as his charioteer,

admonishes him, and delivers the great teaching that forms the main
content of the Bhagvadgita.
Krishna, first of all, seeks to raise the soul of Arjuna above the

East and West. It is only too easy to be satisfied with superficial
resemblances, and remain unaware of the true differences (thus
unknowingly working against man's proper development).
Within the immense diversity of Indian Spiritual tradition, the

torments of this transitory world. He wishes to bring him to a
consciousness of the imperishable divine essence of man's being, the

Bhagvadgita occupies a central place. Modern Indians believe that it
contains in summary the whole of Hindu wisdom. The teachings of

entire cosmos.

the Vedas, the Sankhya philosophy and Yoga, flow together into one

harmonious composition of marvellous beauty and splendour. It is
held in utmost reverence by Hindus today, and verses from it are
read to those who are dying. Rudolf Steiner has praised this great

religious poem, and has devoted two important series of lectures to it.

"Atman" or Self. This Atman, according to Vedantic teaching is one

and the same as Brahman, that inmost reality which pervades the
"Know this Atman,

Unborn, undying.
Never ceasing.
Never beginning.
Deathless, birthless.
Unchanging forever.

It can therefore well serve as a basis for our study of the East-West

How can it die

question.

The death of the body?"*

Scholars usually give the date of its origin as the 5th century B.C.,
though this cannot be established with any certainty. Before written

records were kept, Indian sacred teachings were passed on by oral

tradition. There are pundits alive in India today who are able to recite
the Vedas and other texts from memory. It is likely that the

composition of the Bhagvadgita preceded the advent of Buddhism in
India. Rudolf Steiner places the events referred to in the Bhagvadgita

at the beginning of the Kali Yuga, around 3000 B.C. He has often

pointed out that all Indian sacred writings, including the most ancient
of all, the Vedas, contain only an echo of that pristine wisdom of the
1st post-Atlantean epoch.

The Bhagvadgita, the "Song of God", with its 18 chapters, forms a
small part of a tremendous epic, the Mahabharata. This describes the

A wise man, one who aspires to be a yogi, seeks for knowledge of
Brahman within his own being. To reach such a state of illumination,
he must overcome all attachment to the transitory, all personal
egoism and craving.
"Water flows continually into the ocean.
But the ocean is never disturbed.
Desire flows into the mind of the seer.
But he is never disturbed.
The seer knows peace.

The man who stirs up his own lusts
Can never know peace.

He knows peace who has forgotten desire.
•Translated by Swami Prabhavanand and Christopher Isherwood
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He lives without craving.

Free from ego, free from pride.

This is the state of enlightenment in Brahman,
A man does not fall back from it into delusion.
Even at the moment of death
He is alive in that enlightenment;
Brahman and he are one."

Krishna then describes the various methods of Yoga, the spiritual

paths that one can follow in order to attain union with Brahman.
Through Karma Yoga, the yoga of Action, one learns to work
selflessly, regarding the fruits of one's work as belonging to God.
"The ignorant work
For the fruits of their action:
The wise must work also
Without desire.

Pointing man's feet

To the path of his duty."

Krishna speaks of the purifying power of action that is performed
selflessly.
"It is hard to renounce action

To heights of the highest
Union with Brahman,

Take for his path

The Yoga of Action:
Then when he nears

That height of oneness
His acts will fall from him.

His path will be tranquil."
One who has reached such serene heights of meditation is
described thus:

"Utterly quiet
Made clean of passion.
The mind of the Yogi
Knows that Brahman,

His bliss is the highest."
He knows his own self to be the self of all: his own being embraces
the entire cosmos:
"Who burns with the bliss
And suffers the sorrows

Of every creature

Without following a yoga of action.
This yoga purifies

Within his own heart.

The man of meditation.

E a c h b l i s s a n d e a c h s o r r o w.

Bringing him soon to Brahman."
He characterises one who acts in a spirit of renunciation thus:
"This he knows always:

Making his own
Him I hold highest
Of all the Yogis."

Krishna now speaks of the mystery of his own being:

'I am not seeing, I am not hearing:

"I am he who causes:

It is the senses that see and hear.

No other beside me.

And touch the things of the senses.'

Upon me these worlds are held
Like pearls strung on a thread.

He puts aside desire.
Offering the act to Brahman.
The lotus leaf rests unwetted on the water:

He rests on action, untouched by action."

Yet the Yoga of Action leads naturally to the Yoga of Meditation;
"Let him who would climb
In meditation

I am the essence of the water.

The shining of the sun and the moon:
Om in all the Vedas,
The Word that is God.

It is I who resound in the ether.

And am potent in man."
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As the poem moves towards its climax, a mood of tender devotion
is mingled with the mighty pictures of the being of Krishna:
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"Sattva the shining
Can show the Atman,

F r u i t o r w a t e r,

By its pure light:

A leaf, a flower:

I will accept it.

Yet Sattva will bind you
To search for happiness.

That gift is Love,

Longing for knowledge."

reveals himself to him, in his transcendent form. Arjuna, overcome
with wonder and terror, utters words of adoration:

"Ah, my God, I see all gods within your body.
Each in his degree, the multitude of creatures:
See Lord Brahman throned upon the Lotus;

See all the sages and holy serpents.
Universal form, I see you without limit.
Infinite of arms, eyes, mouths and bellies—
See, and find no end, midst or beginning."

After this great vision, Krishna speaks of the Yoga of Devotion:
"Quickly I come
To those who offer me

Every action.
Worship me only.
Their dearest delight
With devotion undaunted."

In the remaining discourses, Krishna teaches Arjuna that he
should not confuse his innermost being with the transitory elements

that make up his body and soul. He explains how all that has come to
manifestation in the Cosmos is only an interweaving of the three
'gunas' or qualities:

Sattva—which can be translated as 'goodness', 'wisdom',
'light'.

Rajas—that which is active, passionate.
Tamas—that which is dark, dull, inert.
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Krishna tells Arjuna that he must free himself from the three

In true devotion:

Then Krishna bestows on Arjuna the gift of Divine sight and

MAN

'gunas', even Sattva, if he wishes to know the Atman.

"Whatever man gives me

His heart's dedication."

WESTERN

The final discourse, on the Yoga of Renunciation, gives us a

picture of the Yogi who has overcome all desire, all egoism, and lives
in devotion to Krishna.
"To love is to know me.

My innermost nature.
The truth that I am:

Through this knowledge, he enters
At once to my Being.
All that he does

Is offered before me
In utter surrender:

My grace is upon him.
He finds the eternal.

The place unchanging."

Many people from the West have found peace of soul by taking

deeply into themselves what is expressed in the Bhagvadgita. It has
helped them to feel once more united with the Macrocosm. The
burden of individual existence is taken away from them, as they seek
to immerse themselves in the Eternal Ground of Being. The practice

of Yoga releases powers within the disciple through which he can
purify himself of much darkness acquired in the course of many
incarnations. The austerities of life in the Ashram of a spiritual

master can help the disciple to develop a true objectivity towards his
own egoism, and thereby free himself from it.

Indians regard the goal of Yoga, as described in the Bhagvadgita,

as the highest ideal possible to mankind. To seek release from the
round of birth and death through spiritual discipline is to fulfil the

noblest purpose of one's earthly life. It is a world-outlook that
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comprehends the eternal coming-into-being and passing-away of
phenomena, and the spiritual ground of all being. It enables people to
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own independent thinking, causing an increasing sense of separation
of his own self from the world.

pass through the trials of this world with an equanimity envied by
many in the West. The face of a highly-developed Yogi radiates with
health, exuberant happiness and goodwill to all who come to him. To
such a Yogi, the intellectual efforts needed for the study of Spiritual
Science may well seem unnecessary. He would regard the striving
after such knowledge as merely a pandering to one's egoism, a

It is important to understand that the way men received knowledge
was quite different in that ancient time. Then man's constitution of
soul was all passive. He gave himself up to a flowing life of pictures.
Today we must exert ourselves to understand the world through
concepts and ideas. There are people who would like to revert to this
ancient dream-like consciousness. Much that is experienced through

satisfying of intellectual curiosity.

Eastern methods of Yoga is probably of this nature. Yet Steiner

Rudolf Steiner has spoken of the historical consciousness as that

which differentiates the West from the East. Whereas the East always
rests in an awareness of the Eternal Ground of Being, the cyclical

recurrence of Cosmic phenomena, the West is conscious of an
evolutionary principle at work, from epoch to epoch. Both worldoutlooks are necessary for an understanding of man in his
relationship to the Cosmos, and they complement each other. He

speaks of the Bhagvadgita as one of the greatest manifestations of the
human spirit, yet it can only be fully understood in its context of
man's evolution.

The Bhagvadgita was given to mankind at a crucial turning point

in the development of human consciousness. Man was entering the

Dark Age. His natural Spiritual Vision was to be taken from him. He

was to involve himself more and more in the material world, in order
to discover himself as an individual human ego. Krishna was the

great world-teacher who had the task of preparing man for the age of
self-consciousness, yet he also sought to preserve for the future the
essence of that primeval wisdom that was shortly to fade from the
consciousness of mankind. The Gita therefore points both to the past

and to the future: whilst taking away the ancient clairvoyant faculties
from mankind, Krishna gives to his disciple Arjuna the teachings of
Yoga, whereby he might reunite himself with the Spiritual Worlds.
Man still felt himself at that time interwoven with the Divine

Spiritual Cosmos. He must now gradually turn himself more towards
the material world. His own individual being must be strengthened, as

the ties of blood-relationship are loosened. Hence Arjuna has to

engage in battle against his own kinsmen, thus violating the bonds of
ancestry which he had always held to be sacred. He must progress

towards the stage of being able to understand the world through his

makes the startling claim that what was striven for in ancient times
through Vedanta and Sankhya philosophy, appeared as a matter of
course in the consciousness of men of the 19th century, namely the

ability to grasp the world in ideas. Such ancient philosophers as
Shankaracharya, would, he says, have found the fulfilment of what

they were striving for in the works of Soloviev, Hegel and Fichte.

Our task today is therefore of quite a different nature from that of

the time of the Bhagvadgita. We need to ascend to the Spiritual
Worlds through our strengthened powers of soul. Thinking, Feeling
and Willing must be so enhanced that they can become free of our
bodily nature and become instruments of knowledge. Therefore
Western occult development takes its start from exercises for the
soul, such as the "Riickshau", in which the events of the day are
remembered and re-lived in reverse order. The will is then detached

from the sequence of events. It is made free of the bodily nature, and
can be developed into the power of Love, and so into intuition.
Eastern Yoga takes its start from exercises for the breath, and
from the mantric power of sound. These work very directly into
man's sheaths. The Astral, Etheric and Physical bodies can be

purified, and disciples of modern Yoga quickly experience benefits in
mind and body. In comparison, exercises such as those contained in
"Knowledge of the Higher Worlds" often do not provide dramatic

signs of progress. For indeed it is difficult for modern man to make a
lasting effect on his astral, etheric and physical bodies through the
powers of the ego. Yet if we are to find our way with truth and
certainty into the higher worlds, we cannot neglect or leave behind
any part of our being. Far from seeking to suppress our thinking, as
some Eastern Teachers would advise us, we need to make it more
alive, more imaginative, and more selfless.
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What then can be gained from the study of an ancient scripture
such as the Bhagvadgita? Apart from its historical interest, what is its
living significance for us today?

Rudolf Steiner has on several occasions pointed out the dangers of
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picture of the summit of man's development. Yet this development is
of each individual human sou! for himself. Steiner points out:
"Into the universe, the Krishna impulse flowed for every human
soul: into the earth, the Christ came for all mankind.

Observe that for those who can think specifically, 'all mankind' by

applying ancient methods of Yoga to ourselves, with our greatly
changed organism. For instance, those Yoga methods in which the

no means signifies the same as the mere sum total of all individual

Kundalini Yoga) can very easily give man access to lower beings of

As man develops towards the unfolding of the consciousness soul,
he becomes capable not only of greater separation of himself from

normal flow of breath is arrested (such as in advanced Hatha and

the Astral world, which would have a harmful elTect on him early in

his development. It should be added that not all Eastern teachers
advocate such methods. The more responsible Gurus regard their

main purpose as freeing man from what hinders him in the search for
knowledge of the spirit; they would free him from all bonds of
egoism, from a narrow identification of the self with one s immediate
personality.

One should not therefore look for particular methods or techniques

of practice from the Bhagvadgita. though these are sometimes
indicated; for they apply to man as he was in a much earlier period of

his development. Rather should we enter into its elevated mood of
soul. The Bhagvadgita can transport us to heights of passionless
serenity, to regions of light far above our ordinary transitory
interests. This would surely help us to attain that selflessness in our

human souls."*

others, but also of greater love, proceeding in a more active way from
his own inner being.
In Krishna we have the figure of the human Self, in its universal,
transcendent form. In Christ, we have also the embodiment of that

Love which proceeds from the full power of the ego.

When man was at the beginning of his awakening to selfconsciousness, Krishna taught Arjuna to seek for the Self through his
own inner being. For our age, Steiner warns us against a false
inward-turning mystic path.
"True self-knowledge can be attained only as a man acquires the

capacity, through the strengthening of his otherwise slumbering
forces of cognition, to submerge himself in the external world. It is in
the world outside that man finds his real self-knowledge."

Steiner has spoken of the mysterious way in which the Krishna

thinking that is necessary for the attainment of Imagination.
Before one can attain to higher vision, one must be able to put

being flowed into that of the Christ. He speaks of the vision of St.

aside self-interest, to cultivate a detachment from self no less than

of the Christ". People today come to know the Christ in many

that taught by Krishna to Arjuna. Most of us find it difficult, even for
a few moments of meditation, to free ourselves from our normal

preoccupations, our memories, our sense-impressions. Yet the nonattachment of ancient Yoga has to become active devotion to the
world. At the beginning of the Kali Yuga, Krishna sought to protect

Arjuna against too great an entanglement in the material world. In

our age, the danger for the pupil of Spiritual Science is the temptation
to withdraw his interest and his love from the world, and seek merely
his own perfection.

For our task lies not only within ourselves. The whole of creation
has to be redeemed, and we may not separate ourselves from the
stream of evolution. In the being of Krishna, we have an image of the
highest that man can attain through Yoga. The Gita gives us a

Paul on the road to Damascus, in which Krishna is the "Luminosity

different ways. If we can raise ourselves to the level of the vision of
Arjuna, we could perhaps divine something of the blessedness of
those realms from which Christ descended to Earth. We would then

come to know something of the depths of His compassion, the quality
of His love.

An understanding of the Bhagvadgita can lead us towards a
knowledge of the Christ in His immeasurable fullness. It can help us
towards a comprehension of that Being, who, rooted in the Timeless,
gives meaning to Time.

'■■Qccull Significance of (he Bhagvadgita". Rudolf Siciner. Helsinki. May-June. 1913.
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The Buddha's six-year journey did not end with his Enlightenment
experience. For seven more weeks, he hesitated, making his way with
great difficulty toward a bridge of communication. Was there any
way to help others toward the experience he had just had? All the
teachers, teachings, he had run into had proven useless, almost fatal.

What had enabled him to find a path and could this experience be
duplicated?

At last he was ready. The first people he met were some of his old
cronies, with whom he had engaged in the ascetic practices that had
brought him close to death. At this meeting, the Buddha spoke the
'Four Noble Truths', all of which are contained in the First, the truth

of pain and sufTerlng. In this statement, the Buddha asserts that the

experience of pain is essential to the human condition. It is not merely
the result of accidents, mistakes, injustices, vicissitudes. In fact, pain

is the doorway, a way to which everyone has access. The Buddha,
Gautama, of the Sakya clan, bom into the luxury of a princely
condition and deliberately shielded from every discomfort or dark
thought, was the person to whom this path had been the least
accessible. The most miserable wretch alive, however, has ready
access to this gateway to enlightenment and freedom.

Not that there aren't other gateways: in fact, "the entry-ways to
the Dharma' are infinite in number." But there is something special

about this gateway, apart from its universal accessibility. That is the
extraordinary fact that pain, as we experience it in our human
constitution, is the driving force toward health and wholeness. The
Buddha himself, only after his providential meetings with old age,
sickness, and death (which his father tried in every possible way to

prevent), had been driven, by existential pain, from his comfortable
palace existence onto his long and fruitful journey.
What, then, does the Buddha have to say about pain that is new,
that was new to his old cronies? Basically, only this: Pay attention.

Don't run after it; don't run away from it. Simply stand on it (or sit,
Above: MU. Calligraphy by Zen Master Yasutani Hakuun. Mu, in Chinese,

literally means 'nothing' or 'negation.' An earnest student once visite a
teacher to find out the meaning of Buddhism. A dog was in the courtyard.

The student asked, "Does the dog have the Buddha nature?" The teacher
roared out, "Mu!" This story is often told to a beginner as a mind-opener.

walk, or lie) as the very ground under your feet.
This is what is called the 'Middle Way.' It is at the same time very
obvious and very subtle.

Not only pain, but every datum of experience should be received
with this same attentive and open demeanor. This is what is called
"meditation." Meditation, in its Buddhist meaning, is not doing
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something, but is rather not-doing anything, simply being natural, as
one

is,

"self-so."

.

.

Driven by pain to do something, but not to do anything. This is
very mysterious! Tens of thousands of volumes have been written
about this. They are all summarized in the brief 'Heart of Great
Wisdom Sutra',^ quoted below in full, which one hears chanted by
ordinary people everywhere in the Far East.

Sanskrit, the last phrase literally means, "Gone, gone, gone beyond, gone
completely and utterly beyond, hail Great Wisdom!")

The First Noble Truth affirmed not only pain, but insubstantiality

(no selO and impermanence (no duration). These three were said to be
the fundamental marks of existence. Because of such statements.

Buddhism is often thought to be basically negative and pessimistic.
Nothing could be further from the truth.
In the Buddhist understanding, equal in importance with insight

and compassion is skill in communication. This means being able to

Heartof Great Wisdom Sutra^ _

When the Bodhisattva Avalokitesvara practised the deep Prajna-paramita he

clearly perceived that the Five Skandhas al are empty, and thus passed beyond
all
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suffering.

.

j

O Sariputra. form is not different from emptiness, emptiness is not different

from form. That which is form, that is indeed emptiness: that which is

emptiness, that is indeed form. Perception, conception, imagination, and
consciousness also are like this.
O Sariputra, all phenomena are characterized by emptiness. They are not

use words (among other media of communication) to direct the mind
of the hearer to the "moon" of Enlightenment. The words are means,
not ends. We must be able to see through them, past them. What do
the words of the First Noble Truth, of the Heart of Great Wisdom
Sutra, do?

pure; they do not increase, neither do they decrease. Hence, within emptiness

The best Buddha symbol I've ever run into was a smiling, fat,
green, rubber Buddha-shaped eraser I once bought at a San
Francisco novelty shop. An ERASER/FAT-GREEN-AND-

consciousness.

SMILING: this is the real nature of the First Noble Truth. It is a

produced, neither are they annihilated; they are not impure, neither are they

there is no form, no perception, no conception, no imagination, no
„

.

..,

Within emptiness, there is no eye, no ear, no nose, no tongue, no body,
mind; there is no colour, no sound, no smell, no taste, no touch, "o object of

thought; there is no field of vision, no field of hearing, no field of smell, no field
of taste, no field of touch, no field of consciousness.

•Within emptiness, there is no ignorance, likewise no extinction of '

no activity, likewise no extinction of activity; no consciousness and no

Gospel, good tidings.

I hope you have enjoyed the part of a page which was deliberately left

clear. Words are certainly useful but they cause no end of trouble and
conflict by darkening, narrowing, fettering Great Mind. In Japanese,

of contact; no sense-perception, no extinction of sense-perception, '

white paper (nothing written on it) and God are the same words.
Buddhism was a revolutionary teaching back in 600 B.C., and
even now, 2500-odd years later, it is a breath of fresh air. With this

extinction of being; no birth, no extinction of birth; no old age and death, no

simple statement about pain, impermanence, and insubstantiality, like

Within emptiness there is no suffering, no accumulation of suffering, no

undoing the enormous, thousands-of-years-old structure of Hindu

extinction of consciousness; no name-and-form, no °

form; no sense-organs, no extinction of sense-organs; no con act, "o

extinction of desire; no attachment, no extinction of attachment; no being, no
extinction

of

old

age

and

death.

nn

annihilation of suffering, no path to the annihilation of suffering.

Within emptiness, there is no knowledge, likewise no attainment, for ther

nothing

to

be

attained.

,

^

oroina

The mind of the bodhisattva who dwells in dependence upon Prajna

pwiatrhout
amitafear
is.w
ithout hindrances; because his mind is without hindrances he
Going beyond all error and all ilusion, he reaches h"®'

All the Buddhas of the past, present, and future dwell in dependence upon th
Prajna-paramita; therefore they attain the "'ghest Perfect Awakening.

a knife-blade of no-thickness, the Buddha began the long process of
civilisation. So resistant was the rigidly structured Hindu civilisation

to the fatholmless openness of Buddhism, however, that it took

hundreds of years for the knife-blade even to begin to make an
opening and, to this date. Buddhism cannot be said to have
significantly affected Indian civilization.

However, the seed that was sown in India, rooted, grew,
blossomed, and made marvellous fruit in the countries adjacent to

India—whose cultures were fundamentally more hospitable to the
, p'oci™

rARA^MoT
l ErODHISVAHA^'Usuafyl^eftuntransa
ltedn
i theorg
in
ial

insights of Buddhism. In such countries as China, Japan and Tibet,
over the past 2000 years, innumerable individuals have contributed to
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the development of the *Mahayana', the Great Vehicle. Through the
cultivation of openness, vulnerability, to all aspects of life but

To face this darkness nakedly: This is what the first utterance of
the Buddha asks us—sharply—to do. We may intuit, lying behind its

especially to suffering, one's own and that of others, a Kwannon is

deceptive succinctness, unstated and unstatable, what undergirds it,
gives it its absolute strength and majesty. In that unspoken but not
unreachable realm, I believe, lie possibilities for mutual

born. 'Kwannon' means 'Hearer-of-Sounds'; she has a thousand
arms—and in each hand, there is a gift, something for every

and in-turning gesture becomes the gesture-that-unites. The

accommodation—for peace, justice, ecological healing—which have
eluded the rigid creations of an effortful, controlling habit of mind.

Mahayana is as big as the universe.

NOTES

condition. No one is left out. What starts out looking like a privatistic

And" in this century, by way of China, Japan, Tibet, Buddhism

meets Indian civilization once more, halfway round the world in

Europe and North America, whose Western cultures are rooted in

India. An extraordinarily interesting and promising meeting.
If ever there was a time when people were driven by pain, fear,
division, it is now. What a giant gateway! Big enough for the whole

human race to pass through toward freedom! IF we can stand our
ground, not blinker our eyes, know what we know, be in this present
situation ... "Exit to the North, exit to the South, exit to the East,

exit to the West"—a Japanese satori poem that resonates in me

joyfully, reminding me of the first time I saw a Japanese house and
was stunned to discover that the walls—both inner and outer—^were

now there, now gone, allowing a fluidity of movement, interchange
and variety I had never imagined possible in a house. No furnishings,
only the beauty of the natural materials themselves and, above all, the
luminous experience of space, not as lack or absence, but as
perfection.

'Buddhism' is a contradiction. To become 'a Buddhist,' formally

speaking, is to 'take the refuges'; "I take refuge in the Buddha : I take

refuge in the Dharma; I take refuge in the Sangha."" But, in so doing,
what does one discover except that THERE IS NO REFUGE!!! No

shelter from the vicissitudes of life, scarcely a skin around what one
calls "oneself."

Living on the edge, looking into the dark abyss of a widely-dreaded

future, how can we go on? No human lights have been found

powerful enough to penetrate those far reaches. We find, however,

that in places away from town, where it is really dark, without any
artificial illumination, we will experience occasional flashes of

lightning—very short-lived and altogether unpredictable ^lasting
only long enough to permit the next couple of steps to be taken.

' Dharma: The law of existence, the teaching of the Buddha.
^ Mahaprajnaparamita Hridaya Sutra.

' Translated by Sokei An. Fram Kanetsuki Gutetsu and Gary Snyder, The
Wooden Fish, First Zen Institute of America in Japan, 1961, pp. 9-11. (Modified).
* Sangha: The community of Buddhists.
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debated with myself whether it became my moral character to render

THE DEVIL FOR A COMPANION:

into English—and so far, certainly lend my countenance to
language—much of which I thought vulgar, licentious, and
blasphemous. I need not tell you that I never put pen to paper as a

GOETHE AND SHELLEY

translator o( Faust." Charles Lamb called the First Part of Faust (the

only part published in Goethe's lifetime) a "disagreeable canting tale

ANDREW J. WELBURN

WTHlosgue.
urprsiinn
ig
afabtilytoththe
e Lgreat
ord, n
ipoeti
Gcodrama
ethes' aofud
aco
i urecei
s Pvroes
Heaven
Faust,

Mephistopheles before the celestial throne. Evidently at ease, the
visiting Devil explains that he has often found occasion to call on
"the old fellow" up above, and speaks appreciatively of God's
magnanimity in allowing him free access to realms where he hardly
belongs; he has always been treated, he says, very civily. For his
part, the Lord accounts for his indulgence thus:
The active spirit of man soon sleeps, and soon

of seduction"; the reviewer William Taylor wrote in 1810 that "the
absurdities of this piece are so numerous, the obscenities are so

frequent, the profaneness is so gross, and the beauties are so
exclusively adapted for German relish, that we cannot
conscientiously recommend its importation, and still less the
translation of it, to our English students of German literature." One
of Goethe's earliest English translators, John Anster, omitted the

Prologue in Heaven, explaining that it "contains a great deal that is

written in a light and irreverent tone, and possesses, we think, very

little merit of any kind." Wordsworth summed up the English
response: "I have tried to read Goethe. I never could succeed."
The irony of our earthly, English prologue to an understanding of

He seeks unbroken quiet; therefore I

Have given him the Devil for a companion.

Goethe is that, whereas the great names in the encounter of Englisfi

Who may provoke him to some sort of work.

with German Romanticism averted their eyes in holy dread from the

And must create forever.

These short lines take us—as we might expect of remarks from the

outrages on taste they saw perpetrated in Faust, our best poetic

versions of Goethe come from the pen of their younger contemporary

Lord—without more ado into the profundities of Goethe's poetic

who scarcely knew enough German to read him Percy Bysshe

readily appreciable today than when Goethe wrote them over a

and the infamous Walpurgisnacht revelry which all the earlier
translators had left out. It was Shelley who interpreted Faust

vision. And their significance, I shall try to suggest, is even more
century and a half ago.

extempore, possibly along with passages from Goethe's

But that brings us to another Prologue full of irony.
♦

♦

autobiography, for the benefit of the admiring Byron, and so

♦

Literary fashions are fickle and transient affairs. So the evidence is
clear: the English aversion to Goethe is no mere fashion, but an
enduring temperamental fact. It is not even that English cu ture as
turned against one of the greatest figures in world literature, or sue
Goethe is acknowledged to be; it has never seriously come to terms
with

him

at

all.

Shelley. It was Shelley who boldly translated the scandalous Prologue

.

The trend was established early: the most promising ambassadors

of German Romanticism in England were oddly unsympathetic.

Coleridge, looking back on the time he was offered a hundred ®
by his publisher for a rendering of Goethe, recollected prudish y.

indirectiy furnished the inspiration for Byron's Faustian drama of
Manfred. Byron was of the opinion that Mephisto ranked as "one of
the finest and most sublime specimens of human conception."

(Goethe, of course, felt rather the same way about Byron himself,

who formed the historical original of Euphorion in the labynnthine

Second Part of Faust.) It was Shelley who mediated Goethe's
influence on English literature, and in the process he acquired a
Faustian nickname. When he read to Byron the verses where

Mephisto refers nonchalantly to "my aunt, the renowned snake

(meine Muhme, die beruhmte Schlange), Byron puled him up with
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the comment, "Then you are her nephew"; and Shelley was
henceforth known to his friends as "the Snake".

Certainly it seemed to Wordsworth and the English reviewers,
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the mythology of ancient Iran with its twin daemons of darkness and
light. He saw the Ahrimanic spirit represented wherever men took the
material world for the whole of reality, resulting in a denial of the

bishops, censors and other worthies that Byron had, in some sense or

creative human spirit. If the objective world "out there" was the

other, taken the Devil for his companion. And perhaps they saw in
the radical Shelley, self-exiled in Italy, the Devil himself. That,

ultimate truth, human mind could be nothing but its inessential

however, would be an oversimplification.

mind could do no more than acknowledge the unalterable laws of

I

THE AHRIMANIC PHILOSOPHY

There is a delightful passage in Nightmare Abbey, a satirical novel
by Shelley's close friend Peacock. Shelley is reflected in the character
of Scythrop, and there are plans to find him a suitable wife (evidently
no easy matter), one suggestion being the daughter of the mystical
Manichaean millenarian Mr. Toobad. Peacock takes the opportunity

to poke a little fun at Romantic solemnities on both sides of the
channel:

A match between Scythrop and Mr. Toobad's daughter would be a very
desirable occurrence. She was finishing her education in a German convent, but
Mr. Toobad described her as being fully impressed with the truth of his

Ahrimanic philosophy, and being altogether as gloomy and antithalian a young
lady as Mr. Glowry himself could desire for the future mistress of Nightmare
A b b e y.

Peacock himself planned an epic poem to be called Ahrimanes, and it

reflector, a passive mirror. And where would be man's freedom if his
outward Necessity, the endless chain of causes and effects in a
universe of strict natural law?

Yet that was the world-picture the eighteenth-century rationalist
and empiricist philosophers had painted. Man, as seen by Locke or
Hume, was inwardly a blank screen waiting to be illuminated by the
light of external nature, his mind a tabula rasa. And such, too, was
the view of man adhered to by the youthful Shelley. Under the
influence of eighteenth-century philosophy he even planned to write
novels exhibiting a strict cause-and-efTect psychology! He rejected

any sort of revealed religion, writing the famous student pamphlet

The Necessity of Atheism for which he was expelled from Oxford. In
his juvenile propaganda-poem Queen Mab he cheerfully hailed the
Spirit of Nature! all-sufficing power.

Necessity! Thou mother of the world!
He was soon to find, however, that the materialist world-view in its

is also he who assures us that Faust was among the half-dozen books
which most influenced Shelley's mind.
All these allusions, in combination, suggest that behind the humour

significance for the whole being of man proved something less than
all-sufficing. He explored its findings with growing poetic sensibility in
his earliest mature poems; and he discovered that a philosophy of

lies a serious tale of Shelley's encounter with the "Ahrimanic
philosophy", and that the story of Faust may have been to him

Necessity, though it appealed to the intellect, left him deeply

something more than just a cautionary tale.

external perception and the submission of mind to an abstract
unfulfilled. Some profound and essential part of his humanity
remained unacknowledged, unplacated, and made itself felt first of all

Mr. Toobad was based upon another prominent member of the
Shelley-Peacock circle: the occultist John Frank Newton. It is almost

in a sickening sense of hollowness. j i

certainly he who introduced Shelley and his friends to the "Ahrimanic
philosophy". He was a student of Indian, Iranian and other
antiquities, a keen advocate (like Shelley) of vegetarianism, and the

with this theme. It describes a search for truth, in a youth who is led
by the highest ideals "to the contemplation of the universe , as a

"Toobad" because of his firmly held conviction that his age, with its

sinks profoundly into the frame of his conceptions, and ^ords to

author of a work on the Hindu zodiac. Peacock made him into Mr.

rationalism and materialism, was under the rule of the spirit of

denial—^the spirit generally called in occultism Ahriman, following

Shelley's first great poem, Alastor or The Spirit of Solitude deals

Preface explains. "The magnificence and beauty of the external world

their modifications a variety not to be exhausted ... But the penod
arrives when these objects cease to suffice." The youth is dnven to

THE
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restless and interminable wandering, and is finally destroyed by his

quest. And such must be the fate, Shelley intimates, of all those who
would follow him. They inevitably "perish through the intensity and
passion of their search ... when the vacancy of their spirit suddenly
makes itself felt."

Pursuing in external nature an ultimate yet humanly satisfying
reality, Shelley's young hero attains an intensity of experience which
transcends the physical world. But he finds beyond it only the
Ahrimanic vacancy—like the "black and watery depth" that lies

behind a pastoral mountain scene reflected on the surface of a lake.
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beyond the ice-gulfs. As to what that Power is in itself, or where it
originates he has no knowledge.
So far, however, the poem has ignored the poet's own inner

response, as if this were no more than passively determined by his

impressions from the "clear universe of things around". In reality,
Shelley's meditations tend not to rest content with given reality, but
to rise above the "darkness" of the external world, withdrawing into
the inner cavern which is the haunt of poetry. Confronted with the

natural scene, Shelley instinctively seeks within himself an answering
reality in the desires of the heart. Yet any such search is hopeless

Alastor is a dark vision for so young a poet. But the darkness was

within the terms established by the poem, and the poet's breast

only intensified still further by Shelley's visit to the Alps in 1816,

despairingly recalls its shades and phantoms; only then, in an
unexpected climax, Shelley finds himself suddenly confronting again

Mont Blanc. In the scene then spread before him he saw an epitome

the vision of the mountain and the dark ravine—^"thou art there!"

when he stood in meditation before the huge ice-and-rock mass of

of the "everlasting universe of things", all the objects which are
presented to man's senses and endlessly flow through his mind. In the
reflective poem Mont Blanc Shelley therefore begins by celebrating
the wonderful spectacle of natural phenomena: mists and shadows,

One legion of wild thoughts, whose wondering wings

mountain and wood, the shimmering beauty of

Seeking among the shadows that pass by

Now float above thy darkness, and now rest
Where that or thou art no unbidden guest.
In the still cave of the witch Poesy,

Ghosts of all things that are, some shade of thee.
Some phantom, some faint image; till the breast
From which they fled recalls them, thou art there!

earthly rainbows stretched across the sweep
Of the aethereal waterfall, whose veil
Robes some unsculptured image.

Gradually, his awareness having spread itself through all the
panorama of the natural scene, consciousness turns back upon itself.

The poet becomes aware of his own observing self.

My own, my human mind, which passively

Unable to find any adequate embodiment for the poetic energies

within him, the poet's urge toward self-realisation turns outward

again, tearing through the bounds of knowledge set to it earlier ^d
straining after a reality more complete than that of the physical
world.

I look on high;

Now renders and receives fast influencings.

Holding an unremitting interchange
With the clear universe of things around.

This is the account of the mind's passivity given by the eighteenth-

century empiricists, and while experiencing it Shelley feels himself
powerless to gaze into the ultimate source of things or phenomena.
He comes to the boundary of knowledge. What he calls Power—or

later in the poem, "the secret Strength of things/Which governs
thought"—enters human mind "in likeness" of the irresistible force of

the Arve glacier, as it descends from the mountain's "secret throne"

Has some unknown omnipotence unfurled
The veil of life and death? or do I lie

In dream, and does the mightier world of sleep
Spread far around and inaccessibly
Its circles?

Having torn aside the veil of phenomenal reality, the poet is unable to

assert any positive vision; even the nature of the expeneiice is m

douht. The Power beyond is inaccessible, unknown, like the

unscalable Mont Blanc, piercing the infinite sky, as to whose ongins
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"None can reply—all seems eternal now". The intellect grasps Power
as the causal chain of Necessity, the law which governs thought and

determination to penetrate the veil of appearances, and to face even

all things under the dome of heaven. The inhuman and amoral
Strength of things Shelley intuits in the rock and ice of Mont Blanc
towers above the transience of particular events and occurrences in
remote serenity; but in the human heart these thoughts inspire terror

the dark powers he senses beyond. With what sense of inner
recognition, therefore, must he have read the first scenes of the First
Part of Faust I By the time he came to do so, he had advanced far on
his remarkable path of spiritual development. Yet it must have been

rather than tranquillity.

hard for him not to have seen, in the discontented Faust, some

Mont Blanc like Alastor moves toward an apprehension of the
Ahrimanic void behind the sense-world, an apprehension that comes

to us when, as Shelley wrote elsewhere, "we find within our thoughts

Mont Blanc and Alastor demonstrate the young Shelley's

reflection of his own youthful strivings. Faust too had sunk himself in
the intellectual learning of his time, mastered the intricacies of its

philosophy, and found in his thoughts what Shelley called "the chasm

the chasm of an insufficient void." That yawning vacuity is all we can

of an insufficient void". For what does it prove, all his hard-won

experience of the Power which inhabits Mont Blanc. Man flies in
dread from the vicinity of its creeping glaciers, its desert of ice
peopled only by storms, savage birds of prey and wolves, its
hideously scarred and riven formations of rock. In human terms it is
pure alienation—^"solitude" and "vacancy": the darkness of a
moonless night, snow falling unseen, winds howling unheard, the
distant "voiceless" lightning's vast energy innocently expended. It is
truly a vision to teach "awful doubt", a terror of the void confronting
the human spirit when it stands before the natural forces of creation

intellectual achievement?—

and destruction. Nor was all this just literary reflection. A long letter

Shelley wrote back to his friends in Lx)ndon reveals that Mont Blanc
is surprisingly close to being a record of spontaneous feeling. "The
verge of the glacier," he wrote for instance,
presents the most vivid image of desolation that it is possible to conceive. No
one dares to approach it... there is something inexpressibly dreadful in the
aspect of a few branchless trunks which nearest to the ice-rifts still stand in the
uprooted soil. The meadows perish overwhelmed with sand and stones.

The ineluctable Power in the glacier, destructive on a scale no human

mind can conceive, already signals the presence of the evil daemon,
the spirit of negation proclaimed by his friends Peacock and John
Frank Newton:

Do you who assert the supremacy of Ahriman imagine him throned among
those desolating snows, among the palaces of death and frost sculptured in this
their terrible magnificence by the unsparing hand of necessity, and that he
casts around him as the first essays of his final usurpation avalanches, torrents,
rocks and thunders ... and above all, those deadly glaciers at once the proofs
and symbols of his reign?

Whatever his friends may have pictured, that is certainly the vision
embodied in Shelley's poem.

The impossibility of knowledge!
It is this that burns away my heart;
Of course I am cleverer than the quacks.
Than master and doctor, than clerk and priest,

I suffer no scruple or doubt in the least,
I have no qualms about devil or burning.
Which is just why all joy is torn from me,

I cannot presume to make use of my learning,
I cannot presume I could open my mind
To proselytize and improve mankind.

So Faust laments; and the wish expressed in the last linc-^/e
Menschen zu bessern und zu bekehren—must have been especially

poignant, since it was Shelley's own painfully abandoned dream

before he had to retreat from England to Italy in 1818, leaving behind
the active struggle for social reform.

Also akin to Shelley is Faust's longing to see into the great laws
which knit the universe into a whole, the unifying cosmic power

which "governs thought, and to the infinite dome /Of heaven is as a

law". Faust too is transported "as in a trance sublime and strange"

when he contemplates the sign of the Macrocosm, the great world.
Lo, single things inwoven, made to blend.

To work in oneness with the whole, and live
Members of one another, while ascend

Celestial powers, who ever take and give
Vessels of gold on heaven's living stair.
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Their pinions fragrant with the bliss they bear.
Pervading all, that heaven and earth agree.

Transfixing all the world with harmony.
The vision surpasses in splendour even Shelley's celebration of nature
in its harmony and diversity. Faust feels himself, to begin with, a part
within the living whole and rejuvenating joy flickers to life in his
veins. But when, like Shelley before the panorama of Mont Blanc, he
desires to go beyond the visible creation to an underlying reality, the
precarious dream collapses. "A magnificent pageant!", he
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Still longs to attain a cosmic dimension of experience. In his terrified
shrinking, however, the vacancy of his spirit has (in the Shelleyan
phrase) made itself felt. In Shelley this resulted in intimations of death
and dark, watery depths; ultimately in the vision of Ahriman
enthroned amid the ice-gulfs and avalanches in the mountain's heart

of darkness. In Faust there follow thoughts of suicide and—a scene
or two later—the entry into the drama of Goethe's own daemon of

denial and negation (der Geist, der stets verneint), Mephistopheles.
The sombre reflections of Mont Blanc represented a crisis in

exclaims—and then suddenly it seems to him an insubstantial image,

Shelley's development as a visionary poet. He had confronted dark

only a mirage (Welch Schauspiel! Aber ach! ein Schauspiel nurj). He
senses behind the veil of phenomenal nature the void of unreality:

realities, and the way forward was far from obvious. Should he
content himself with a poetry of hopelessness, "the wisdom of a high
despair"? Or should he find a heaven in hell's despite and remain
doggedly optimistic? Using the mythology brought to life by John

A show, that mocks my touch or grasp or will.

No more than Shelley is he able to find in the underlying emptiness
an answer to the longings of the heart. He turns disconsolately away
from the sign of the Macrocosm, invoking instead the Spirit of the
Earth.

Faust is determined to see the truth of things face to face—even,

he says, if it means his death. Nevertheless, when the Earth-Spirit
appears out of an eruption of flame, he is overpowered by the
tremendous energy he has unleashed. He averts his gaze in terror,
crying out "Appalling vision!" (schreckliches Gesicht!). He had

expanded himself inwardly in the attempt to comprehend a reality of
cosmic or planetary dimensions, proclaiming himself a man, an image
of the Godhead. But the forces of creation and destruction in which

the Earth-Spirit manifests itself terrify him as the earthquake-scarred
rocks and the glaciers terrified Shelley. He shrinks into himself, and

the Spirit dismisses him saying, "You are like that Spirit which you
can grasp, /Not me!"—at which point Faust's pedantic assistant,
Wagner, knocks on the door. Faust's painful ironic deflation is
complete.

The absurd, dressing-gowned figure of Wagner restores the balance
in Faust's estimate of man, bringing him back to the mundane world

where he loses for a time the sense of cosmic vertigo produced by the
dissolving of his visions. So long as he remains within the world of
phenomena, of natural appearances, he is safe. But it is also inherent
in man to aspire beyond, as Faust still does in his heart of hearts. He

Frank Newton and Peacock, he first tried to work out an epic vision

of progress by martyrdom, which can still be read (at stupendous
length) in his disastrously unsuccessful poem The Revolt of Islam.
But he was forcing the issue, and the result is at once naive and
strident. Anxious to escape the haunting Ahrimanic terror behind
outer reality, Shelley took flight for consolation into an unreal
fantasy-world. He dreams of an eternal temple of fame where his
martyrs for freedom, free from the clogs of mortality, idle away their

eternity in self-satisfied glory and the morning star smiles down on
them with a perpetual smile. A pretty dream: but Shelley has
temporarily lost his grip on the real struggle his sainted heroes have
left behind on earth. He himself soon became dissatisfied with it; for,

contrary to certain popular views about Shelley, he was of a
profoundly realistic nature and well aware of the limitations of his
hopeful idealism. Only a profoundly realistic poet could have looked
with such honesty into the Ahrimanic gloom. After his move to Italy

Shelley struggled toward a fuller and more integrated image of man,
able to do justice both to his idealistic longings and his sense of "sad
reality" in a flawed world. Mont Blanc ends by posing the question of
the significance of the Ahrimanic void to the total workings of
imagination, and to that question Shelley soon returned. He chose to
remain true to earthly actuality, even if it meant accepting the Devil
for a companion.

Since Shelley's day the rise of science and the invasion of our lives
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by technology has made us all the more familiar with the

"Ahrimanic" spirit; the enthroning of outer reality as an absolute, a
God in God's place. Many are prepared to worship the spirit of
Power. Others have begun to take refuge in dreamy idealisms like

EMERSON

that which briefly seduced Shelley into unreal visions of epic
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grandeur. Goethe and Shelley, however, in their mature poetry, offer

us a vision of the world through which we might begin to come to
terms with the material, external realm; to enter into the sphere of
Ahriman, yet without being destroyed as was Shelley's youthful hero
in Alastor or as was the Faust of Marlowe and others before Goethe.

They offer us, in other words, a vision which is still highly relevant to
our modern experience. They look forward to the kind of vision of the

world Rudolf Steiner gives us, where there is no question of retreat
from the outer world into mystical seclusion or a desperate faith in
the ideal because all else is lost. "We see how necessary it is," Steiner
stressed, "That the modern age should come to understand the world

more and more, that it should develop a science so as to master the
external forces of nature. And the Lord of external science, of what

lives in outer nature, is Ahriman. If, however, we would take flight
from the Ahrimanic, we would condemn ourselves to dullness and

stupidity; it is not a matter of fleeing from the Ahrimanic, but of
entering into that sphere of the world where Ahriman rules under the

leadership of the Christ-impulse."
Thus Steiner gives a name to the spiritual power which can lead us

through the Ahrimanic void unannihilated. We may recall what
happens in Goethe's Faust when thoughts of suicide have almost
prevailed. Faust is called back to earthly life by a sudden outburst of
bells and a joyful chorus:
Christ is arisen!

And if Shelley was never able to acknowledge that name as it was
proclaimed in the churches of his time, it was surely in that spirit
nonetheless that he chose to stay faithful to the earth and proceeded
on his Faustian way.

AN early biographer (Richard Garrett, 1888) complains
of Emerson that 'with full knowledge that his history must be

written, he thought fit to live a life devoid of incident, of nearly
untroubled happiness, and of absolute conformity to the moral law.'
The book itself goes far to disprove all these three statements, though
certain it is that no-one could have been more reticent about himself.

Our aim in writing is by gleaning what we can from here and there to
try to bring Emerson himself a little closer to us.

Ralph was only eight when his father died. This left his mother

with a family of five little boys to care for, the eldest, William, being

just ten. Provision for her sons meant more than mere food, raiment
and shelter. Their souls first, their minds next, their bodies last; that
w a s t h e o r d e r.

There seems to have been little play. To their books they took as
ducklings to water. They had a redoubtable aunt who, compared with
the serene nobility of their mother, "was a spur, or better, a ferment
in their young lives". When asked about their progress she replied
"Sir, they were born to be educated."

On occasions when Ralph Waldo Emerson, at the age of eight, had
an errand at the local grocery store, there was a gentleman there who
used to stand him on a sugar barrel to entertain his first Concord
audience, the chance customers, with recitations of poetry, sometimes
even 'statelier verses from Milton'.

Ralph entered college at the age of 14 in 1817. At the age of
sixteen he won five dollars at a prize declamation and sent it home,
hoping it would buy his mother a new shawl, but William, 'the
careworn head of the family' at eighteen, paid the baker with it.
Ralph graduated in 1821. His brother, William, had established the

previous year a private school for the young ladies of Boston, and
offered his brother the place of assistant. 'It is hard to imagine two
young men of eighteen and twenty years opening a "finishing school"
for the young ladies of the capital; but such was the venture, and the
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Thine eyes still shine for me, though far

dignity, decorum and scholarly thoroughness of William that he had
already made the school an assured success.'
But then William left to study for the ministry at Gottingen in

I lonely roved the land and sea:
As I behold yon evening star.
Which yet beholds not me.

Germany, and Ralph was left alone with the school. He carried on

for more than a year 'but it was a sore trial for a bashful youth,
unused even to sisters, to secure attention to studies (especially

This morn I climbed the misty hill.

discipline from the fashionable young ladies of Boston, many of them

And roamed the pastures through;
How danced thy form before my path.
Amid the deep-eyed dew!

older than himself.'

When the redbird spread his sable wing.

mathematics for which he had no gift), and observance of due

Waldo, as he preferred to be called, continued with his school

And showed his side of flame;

teaching until 1825 and by that time had accumulated two to three

thousand dollars which enabled him to enter the Divinity School at
Cambridge (Massachusetts), 'to prepare himself to follow the

profession of all those among his ancestors who had been born upon
American soil.' Ill health, however, overtook him, and he had to

break off his studies for a year, meanwhile teaching in another
school.

In 1826 he was 'approbated to preach'. Health continued to be a

problem but by the spring of 1828 he writes of himself as 'looking
less like a monument and more like a man.' 'I court laughing persons,
and after a merry or only a gossiping hour, when the talk has been
mere soap bubbles, I have lost all sense of the mouse in my chest, am
at ease and can take my pen or book.'

In the autumn of 1828, by a series of circumstances and a strong
vote in his favour, he became minister to one of the most important
churches in Boston. On Christmas Eve of the same year, he told

William he had become engaged to Ellen Tucker, a young lady of
seventeen. 'I saw Ellen at once in all her beauty, and she never
disappointed me except in her death.' 'Ellen Emerson, as she became

in September 1829, faded so quickly out of life and all memories but
her husband's that little seems to be known of her beyond her
remarkable beauty, her fatal delicacy of constitution, and her
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When the rosebud ripened to the rose.
In both I read thy name.

Even in the first flush of triumphant love he had been conscious of

the coming shadow. . . On the first winter of their marriage it was
necessary to take Ellen to the South, and as he was meditating a
second journey, this was frustrated by her rapid decline and death in
February 1831. She had been to him 'a bright revelation of the best
nature of woman.' Reserved as he was in the expression of personal
emotion, his diary is long afterwards chequered with cries of sorrow

in prose and verse; and until his departure for Europe he daily sought
her grave.

The year following his bereavement (1832), the biographer
continues, 'was to see Emerson widowed also of his spiritual bride,

his church.' This, at the age of 29, was the most decisive event
perhaps in his whole career. It is here that we meet in full force his

unswerving integrity as a thinker. His oration on The Lord's Supper

to his congregation so recently acquired, came as a complete surprise.
They did not understand his argument. He wished to dispense with
the ritual of the bread and the wine in the Lord's Supper. In the four
gospels, only Matthew and John were of the twelve disciples and

therefore present. There is nothing in Matthew to suggest that "this

buoyant spirit.' Soon after their engagement she began spitting blood,
then it seemed as if she might be recovering. In February, he wrote:
Ellen is mending day by day. I would take more time than I can

feast was to be hereafter commemorated", and in John "the whole

spare to tell her how excellent a piece of work she is. She trifles so

remembrance of me", words that could well be interpreted differently.

much with all her ails, and loses no jot of spirits, that we talk gravely
only when we are asunder.' He wrote the following verses to her:

transaction is passed over without notice." In Luke, who could only

have learnt this by hearsay, the words occur "This do in
He further recalls that what was being celebrated was, in fact, the
traditional Jewish Passover. He quotes the words, "This is my body
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which is broken for you. Take, eat. This is my... blood which is
shed for you. Drink it." Here too he explains how Jesus always
taught in parables and symbols. As examples, he quotes how Jesus
"wrote on the sand"; how he spoke of "the heaven of the Pharisees";
and to the woman of Samaria about "living water". He concludes

that there is no authority for perpetuating a rite which in his view
detracts from the solemnity of worship rather than adds to it. "This
mode of commemorating Christ is not suitable to me. That is reason
enough why I should abandon it. If I believed it was enjoined by

Jesus on his disciples, and that he even contemplated making
permanent this mode of commemoration, every way agreeable to an
Eastern mind, and yet on trial it was disagreeable to my own feelings,
I should not adopt it. I should choose other ways which are more
effectual upon me. He would approve more. For I choose that my
remembrance of him should be pleasing, affecting, religious. I will
love him as a glorified friend, after the freeway of friendship, and not
pay him a stiff sign of respect, as men do those whom they fear. A
passage read from his discourse, a moving provocation to works like
his, any act or meeting which tends to awaken a pure thought, a flow

of love, an original design of virtue, I caii a worthy, a true
commemoration."

Later he wrote: "It is my desire in the office of a Christian

Minister, to do nothing which I cannot do with all my heart. Having
said this I have said all. I have no hostility to this institution; I am
only stating my wont of sympathy with it. Neither should I have

obtruded this opinion upon other people, had I not been called by my
office to administer it. That is the end of my opposition, that I am not
interested in it. I am content that it stands to the end of the world, if it
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within the man Jesus. That was the nature of his Unitarianism, to

address himself to the Unit in each one, the Christ in every man. That
was also the nature of his Transcendentalism; not to read beyond

reality but to make reality more real.

The tragedy of Ellen's death, and the immense challenge he had set
himself in parting with the church, put a heavy tax on his physical
health. It was then he paid his first visit to England where he met a
life-long friend in Thomas Carlyle.
On his return to America, he experienced something like an inner
revelation.

"Man begins to hear a voice that fills the heavens and the earth,
saying that God is within him, that there is the celestial host. I find
this amazing revelation of my immediate relation to God, a solution
of all the doubts that oppressed me. I recognise the distinction of the
outer and the inner self; the double consciousness that within this

erring, passionate mortal self sits a supreme, calm, immortal mind,
whose power I do not know; but it is stronger than I; it is wiser than
I; it never approved me in any wrong; I seek counsel of it in my
doubts; I repair to it in my dangers; I pray to it in my understanding.
It seems to me to be the face which the Creator uncovers to his
child".

From this position, he turns to nature: "The deeper a man's insight
into the spiritual laws, the more intense will be his love of nature. It is
the wonderful charm of external nature that man stands in a central
connection with it all."

This carries further in his view of evolution in which he draws very

close to Goethe, undeceived by the materialistic doctrines that were

please men and please heaven, and I shall rejoice in all the good it

growing up around him.

produces."

exquisite organisation—say rather the finish—of the rudimental

It is with this he left his congregation for their further consideration
whilst he went alone to the mountains to wrestle further with the

question. On coming back he offered his resignation which they, with
genuine regret, accepted. "He and his people parted in all kindness."
What Emerson had here declared was the church that lived within

him. He served no outer moral law; if we study his references to Jesus

and to Christ we discover that he allied himself to Jesus as a man, but

Christ was the God that spoke within him even as he had spoken

"Man is no upstart in the creation. His limbs are only a more

forms that have already been sweeping the sea and creeping in the

mud. The brother of his hand is even now cleaving in the Arctic Sea

in the fin of the whale, and innumerable ages since was pawing the
marsh in the flipper of the saurian".

His understanding biographer quotes his couplet,
"Striving to be man, the worm

Mounts through all the spires of form."
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and adds: But he was far from regarding the progress of development
as the result of a chance collision of atoms, or a blind struggle for

Judge Hoar writes: "I think I was never more impressed with a
human expression of agony than when Mr. Emerson led me into the

existence. With clear good sense he pointed out the indications of self-

room where little Waldo lay dead and said only, in reply to whatever

conscious forethought in the Universe, quoting Emerson

I could say of sorrow or sympathy, *0h, that boy ! that boy !" To

further:... "The preparation made for man in the slow and secular
changes and melioration of the surface of the planet; his house built,

Carlyle he wrote, "A few weeks ago I accounted myself a very rich

the ground laid out, the cellar stocked."
In 1834 Waldo's brother Edward died in Puerto Rico to his great

When near his death, about 40 years later, speaking to his wife

grief. He regarded himself only as "brother of the brief but blazing

man, and now the poorest of all."

tenderly of their life together, he reiterated, "Oh, that beautiful boy."
Emerson's first book 'Nature' appeared in 1836. It was little

star", though Edward himself had said, "The real lion of the tribe of

noticed and was not reissued till 1847. Some judged his language

Judah is at home".

extravagant. We hear in it a joyous call to freedom, the

In 1835, he was called on to give an address on the second
centennial anniversary of the founding of Concord, the deed of his
own ancestor. He spoke of the early settlers: "Many were their wants,
but more their privileges. The light struggled in through windows of

unmistakeable voice of Emerson, a call for moral-spiritual

oiled paper, but they read the Word of God by it. They were fain to
make use of their knees for a table, but their limbs were their own.
Their religion was sweetness and peace amidst toil and tears."

universe?

A few months later, in 1836, was the anniversary of the Battle of
Lexington. The first stanza of the poem he wrote has become
immortalised in the mind of every American:

theirs?
... "The lover of nature is he whose inward and outward senses are

"By the rude bridge that arched the flood.
Their flag to April's breeze unfurled.
Here once the embattled farmers stood.
And fired the shot that went round the world."

independence based on individual experience. "The foregoing
generations beheld God and nature face to face; we through their
eyes. Why should not we also enjoy an original relation to the
Why should not we have a poetry and philosophy of insight and not
of tradition, and a religion by revelation to us, and not the history of
still truly adjusted to each other; who has retained the spirit of
infancy even into the era of manhood.

... "Standing on bare ground—my head bathed by the blithe air, and
uplifted into infinite space—all mean egotism vanishes. I become a
transparent eyeball; I am nothing; I see all; the currents of the
Universal Being circulate through me; I am part or parcel of God.

Two days after the Concord address, he married his second wife,

... "Nothing divine dies. All good is eternally productive. The beauty

Lydia—he called her Lidian—and saw her as "the soul of faith", and
this indeed she was to him for the rest of his life.

of nature reforms itself in the mind, and not for barren contemplation

In that same year, his still younger brother Charles died. "I shall

... "God is the all fair. Truth, and goodness, and beauty, are but
different faces of the same. But beauty in nature is not ultimate. It is
the herald of inward and enternal beauty... "

have my sorrow to myself, for if I speak of him, I shall be thought a
fond exaggerator. How much I saw through his eyes ! I feel as if my
own were very dim."

Another great personal sorrow was yet to await him. His first bom
child died at the age of five. He was "so affectionate as to be his
father's constant companion," a friend of the house described him.
"A domesticated sunbeam, with his father's voice, but softened, and

beautiful dark blue eyes with long lashes." Emerson's good friend

but for new creation.

"The true philosopher and the true poet are one, and a beauty
which is truth, and a truth which is beauty is the aim of both.

"As a plant upon the earth, so a man rests upon the bosom of
God; he is nourished by unfailing fountains, and draws at his need,
inexhaustible powers. Who can set bounds to the possibilities of
man?"
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... "Infancy is the perpetual Messiah, which comes into the arms of
fallen men, and pleads with them to return to paradise."
Once one begins quoting Emerson, it seems one need never stop.

Image after image rises up to meet us. The ever-repeated call is for
each to find his own legs. He received more and more invitations to
preach and to lecture, but as he described it himself, the lecture hall
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Christianity and inveighing against the formal and uninspired style of
pulpit address.
"The man on whom the soul descends, through whom the soul

speaks, alone can teach. Courage, piety, love, wisdom, can teach; and
every man can open the door to these angels, and they shall bring
him the gift of tongues. But the man who aims to speak as books

In 1837 he addressed the Phi Beta Kappa Society at Harvard on

enable, as synods use, as the fashion guides, and as interest
commands, babbles. Let him hush ... The soul is not preached. The

"The American Scholar". Oliver Wendel Holmes called it, "Our

Church seems to totter to its fall, almost all life extinct. On this

became his pulpit.

intellectual Declaration of Independence". He addresses the scholar
as Man Thinking, but he can degenerate into 'the parrot of other
men's thinking'.

"Meek young men grow up in libraries, believing it to be their duty
to accept the views which Cicero, Locke, and Bacon have given;
forgetful that Cicero, Locke, and Bacon were only young men in
libraries when they wrote books. Hence, instead of Man Thinking, we

occasion, any complaisance would be criminal which told you, whose
hope and commission it is to preach the faith of Christ, that the faith
of Christ is preached."

The clergy felt outraged. Emerson's speech was denounced as
heresy. He was branded atheist. Pulpits and lecture rooms that had

previously welcomed him were now closed to him. "Although he took

... "It is one light which beams out of a thousand stars. It is one soul

no part in the controversy that raged around his head for several
months, he thought for a time that he might have to find a new way
of life to support himself and his family." His fear very soon proved

which animates all men.

to be unfounded. More than ever he was in demand. On the other

have the 'bookworm'."

.. "The drop is a small ocean. A man is relcled to all nature."

And the closing paragraph: "Is it not the chief disgrace in the
world, not to be a unit; not to be reckoned one character; not to yield
that peculiar fruit which each man was created to bear, but to be
reckoned in the gross, in the hundred, or the thousand, of the party,

the section to which we belong; and our opinion predicted
geographically, as the north, or the south? Not so, brothers and
friends—ours shall not be so. We will walk on our own feet; we will

work with our own hands; we will speak our own minds. The study
of letters shall be no longer a name for pity, for doubt, and for
sensual indulgence. The dread of man and the love of man shall be a

wall of defence and a wreath of joy around us. A nation of men will

for the first time exist, because each believes himself inspired by the
Divine Soul which inspires all men."

This address roused great enthusiasm, especially among the young.

It was bought in large numbers as soon as it appeared on the
bookshelves.

Within a year, Emerson gave an address to the graduating class of

the Divinity School, "disputing the true value of historical

hand, it was nearly 30 years before he was invited to visit Harvard
again, both to lecture and to receive an honorary doctorate.

The following description of Emerson as a lecturer is taken from
an English report: "The first impression one had in listening to him in

public was that his manner was so singularly quiet and
unimpassioned that you began to fear the beauty and force of his
thoughts were about to be marred by what might almost be described
as monotony of expression. But very soon was this apprehension
dispelled. The mingled dignity, sweetness, and strength of his features,
the e^nestness of his manner and voice, and the evident depth and

sincerity of his convictions gradually extorted your deepest attention,
and made you feel that you were in the grip of no ordinary man, but
of one 'sprung of earth's first blood', with 'titles mamfold. The
precious words dropped from his mouth in quick succession, and
noiselessly sank into the hearts of his hearers, there to abide for
ever... Perhaps no orator ever succeeded with so little exertion in
entrancing his audience... He abjured all force and excitement

dispensing his regal sentences in all mildness, goodness, and truth;

but stealthily and surely he grew upon you... until he became a
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Titan, a commanding power. The moment he finished, he took up his
M.S. and quietly glided away—disappearing before his audience
could give vent to their applause."
As regards Emerson's literary methods, we have the following
report from one of his friends: "It was his habit to spend the forenoon
in his study, with constant regularity. He did not wait for moods but
caught them as they came, and used their results in each day. The
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from England (and Scotland) where much honour had been done
him.

"When the train reached Concord, the bells were rung and a great

company of his neighbours and friends accompanied him, under a
triumphal arch, to his restored home."
Emerson had advanced from a humble pulpit to a rostrum not for
America alone but for the world. We have not attempted to survey his

suggestions resulting from his readings, conversations, and
meditations, were immediately transferred to the notebook he always
carried with him. In his walks, many a gem of thought was preserved

work; we have not touched on his friendship with Carlyle and his
visits to England. We have tried briefly to follow the unfolding of a

in this waj[. Even in the night he would get up and jot down some

limitations of a materialistic age. He loved deeply with Shakespeare,
was close, in his sympathies, to Goethe, was not a dreamer, a

thought worth laying hold of; all the results of his thinking were thus

stored up, to be made use of when required. When fresh subject
possessed his mind, he brought together the jottings he found he had

great spirit who, standing in the nineteenth century, saw beyond the
transcendentalist visionary, but one who saw. He felt the pulse of the
future and to that he spoke, not for America alone but for the age,

written down concerning it, forming them into a connected whole,
with additional material suggested at the time. His essays were thus
very slowly elaborated, wrought out through days, and months, and

calling for a new awakening to the spirit. He loved Jesus. He lived by

even years, of patient thought."

l i f e o f t h e We s t .

His son writes of him: "In dress he was always neat and
inconspicuous, wearing black clothes and silk hat in the city, and
dark grey with soft felt hat in the country."
Mr. Emerson was tall—six feet in his shoes—his eyes were very

blue, his hair dark brown, his complexion clear and always with good
colour. His features were pronounced, but refined, and his face very

much modelled, as a sculptor could say.
Walking was his exercise, and he was an admirable walker, light,
erect, and strong of limb. He almost always refused offers to ride in a
carriage, and seldom on journeys availed himself of omnibuses or

cabs. He would walk across the city to his train, carrying usually his
rather heavy leather travelling bag in his hand.
On July 24th 1872, Emerson awoke to find his house on fire.

Neighbours came running at his call and rescued nearly all the books,
manuscripts and furniture, but the wooden tenement was burnt down.

The shock affected his health. This was the occasion which led to his

third visit to England. In his absence it became a community effort to
raise the funds to rebuild his house as nearly as possible as it had

been. "The list of my benefactors", he said, "cannot be read with dry
eyes or pronounced with articulate voice." People awaited his return

the Christ within. He was for all men. Rudolf Steiner saw in him a

foremost spirit of the nineteenth century, a guardian of the spiritual
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find any other form for his thoughts? 'Where others go ahead, I stay
in one place.'
WITTGENSTEIN

"The truly apocalyptic view of the world is that things do not repeat
themselves. It isn't absurd, e.g. to believe that the age of science and technology

is the beginning of the end for humanity; that the idea of great progress is a
J O N AT H A N W E S T P H A L

Golden Blade has had an interest in Wittgenstein for a
number of years, starting with Charles Davy's article on Wit
tgenstein the Man in our 1972 issue. Many educated persons still
believe that Wittgenstein was some kind of clever but superficial word
philosopher. Tojhose who have seriously studied him this belief was
always utterly wrong. Culture and Value,* a translation by Peter
Winch of Wittgenstein's Vermischte Bemerkungen, will finally
dispose of it. It shows the tendency of Wittgenstein's mind from 1914
onwards towards an ideal of seriousness and purity, achieving by

other means what metaphysics cannot. There is no metaphysics in
Culture and Value, only a miscellaneous collection of aphorisms on
Brahms and Shakespeare, piano playing ('a dance of human fingers'),
architecture ('it makes one want to respond with a gesture'), Freud

('Now any ass has these pictures available to use in 'explaining'
symptoms of illness'), wisdom, the Resurrection ('What combats

doubt is, as it were, redemption^ Goethe ('What an intelligent man
knows is hard to know' connected with his ideal of science), Faust,

invention, the future, Bacon, ('was not, in my view, a precise thinkeV)
and so on. 'It is a great temptation to make the spirit explicit',
Wittgenstein wrote in 1930. The rejection of metaphysics and what it
stood for was in part aesthetically motivated. "No one can speak the
truth; if he has still not mastered himself. He cannot speak it;—but
not because he is not clever enough yet. The truth can be spoken by
someone who is already at home in it; not by someone who still lives

in falsehood and reaches out from falsehood towards truth on just
one occasion." In 1944 he wrote, "Thoughts that are at peace. That's

what someone who philosophises yearns for." Wittgenstein's isolated
remarks are worth very much meditation, even though he cannot

have intended them for print in their present form. "The thought
working its way towards the light" (1945); 'the human being is the

best picture of the human soul' (1946). And why was he unable to
•Basil Black well 1980. £9.50.

delusion, along with the idea that the truth will ultimately be known; that there

is nothing good or desirable about scientific knowledge and that mankind, in
seeking it, is falling into a trap. It is by no means obvious that this is not how
things are".
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