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At around 6.15 am on the morning of February 28th 2001, which as it
happened was Ash Wednesday, a Land Rover pulling a trailer came off
a major road in a wintry North of England landscape and came to a halt
on the Great North Eastern Railway main line. The driver was unin
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jured. But this incident sparked off a series of events leading to two
trains colliding virtually head-on and thirteen people being instantly
killed and many more injured, despite the efforts of notably the driver
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Work
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himself to avert this. One extraordinary aspect of the entire incident was

that the locomotive powering the express passenger train, which was
travelling southwards at 125 mph and was derailed on to the north

bound track, colliding with a freight train travelling - tragically ahead of
schedule - at 60 mph, was the same as the one involved in a fatal rail

crash at Hatfield the previous October. On both occasions this engine,
no. 91023, was undamaged.

On the same day, a serious earthquake rocked the American city
of Seattle. The following day's Guardian also featured a photograph of a
very miserable-looking Alan Greenspan, the chairman of the US Fed

eral Reserve, proclaiming that the downturn in the US economy had by
no means run its course, thus causing share prices to tumble. Another
Lenten mood announcement was made in Britain by Michael Meacher,

the Minister for the Environment, who likewise on Ash Wednesday gave
the go-ahead for 58 major GM test field sites for oilseed rape and beet,
to the dismay of leading environmental groups. However, the most
devastating and long-lasting item of bad news at the beginning of Lent
2001 was that the foot and mouth outbreak confirmed a few days earlier
was clearly about to escalate into a full epidemic, with eight new cases
(out of a total of 26) being identified, thus giving for the first time the
clear message that not only farming but also many other aspects of life in
Britain would suffer serious disruption. Indeed, it led to the whole

country being plunged into a strange, largely self-inflicted nightmare and a sense of being outcast from its neighbours - from which it has to

date (end of July) still not emerged. Although the measures employed by
the Government to deal with the problem, measures which have been
with justice roundly condemned by many (and analysed from a BD
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perspective in, for example, the Summer 2001 issues of Star and Furrow

and New View), have led to a considerable reduction in the number of
new cases, no one really knows what will happen to the national sheep
flock when the sheep are brought in from the fells and moors in the
autumn, there being a likelihood that some of these animals are carriers
of the virus.

For the editors of this journal there is the added poignancy that
the English Lake District, the area to which our last Editorial Notes
drew attention in connection with the stated need to awaken more
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second of two issues containing non-thematically assembled articles
comprising spiritual-scientific research with a particular contribution to
make to the dawning of the new millennium, should progress from a
moment of sublime poetry at the beginning of Shakespeare's first great
tragedy, Hamlet, to the first resurrection scene in Shakespearean drama.
This is the scene in Pericles when Queen Thaisa, whose coffined body
had been thrown overboard during a severe storm once she had been

pronounced dead in childbirth, is brought to life by the priest-healer
Cerimon through the art of music and the alchemy of fire. Our title,

consciously to the needs of the land and those who farm it, has been part
of one of the most seriously affected areas. By the end of March it was
being declared in the Guardian that "Cumbria fears disease is now
uncontrollable", and a massive trench for burying thousands of sheep
and cattle had been constructed by the army at Great Orton airfield near
Carlisle. But it was the fate of the Lake District Herdwick sheep

which is derived from two lines at the heart of this scene (Act 3 Scene 2),
encompasses this mysterious generation of new life through what might
best be described as the fire of love. This deed, the driving-force behind
Marina's moral transmutation of her surroundings and the harbinger of

themselves which elicited one of the most angry and passionate criti
cisms to appear in print of the Government's policy of slaughtering

desolate of Shakespeare's tragic heroes, has his grave:

all the resurrection-deeds in Shakespeare's last plays, arises in a certain

sense out of that same sea where Timon, the last and most savagely

thousands of healthy animals on ostensibly economic grounds.' As for

Timon hath made his everlasting mansion

the farmer who was the subject of last year's comments, his farm has not

LFpon the beached verge of the salt flood;

itself been directly affected. However, he has lost all the animals whose

grazing lands lay in the north-eastern part of the National Park, and he
has decided to move with his family from the Duddon Valley to another

Who once a day with his embossed froth

The turbulent surge shall cover: thither come.
And let my grave-stone be your oracle.

larger hill-farm in Wasdale.

There were of course moments of joyous relief in this grinding

months-long national sorrow. The most generally familiar of these — not

least to the readers of this journal - was Oaklands Park's success after a

very well-orchestrated media campaign in persuading MAFF not to
slaughter their healthy animals. This victory (on April 19th) was given
front-page coverage in The Times on April 20th and was celebrated in
Tyll van der Voort's remarkable Guardian article on May 2nd.
*

These details are but symptoms of a year when it has been clearly
apparent in one way or another that an appropriate way of heralding its
successor would be in terms not so much — as last year — of beholding a
new dawn banishing night's darkness but of life triumphing over death.
It therefore seemed fitting that the central image chosen for this, the
' This is a reference to Madeleine Bunting's Guardian article "Who are the brutes now?"
(March 31st).

*

In the last of a series of five lectures given in 1921 in Domach under the

general title "Man's Responsibility for the Earth", Rudolf Steiner pre

sents a graphic picture of, on the one hand, a scientific consciousness

allured by a Luciferic pseudo-knowledge of the starry cosmos and, on
the other, an earthly reality despoiled and degraded by man's lack of
awareness of his earthly surroundings and by his utter irresponsibility
towards them. This lecture has been chosen to introduce the present
volume (it has not been previously published in English translation) and
seems even more relevant to our modern condition than to when it was

originally given. The choice of this lecture was prompted by an article in

Das Goetheanum dated 28th January 2001 by Edwin Hiibner entitled
"Ein neuer Saturn aus Maschinen: Zur aktuellen Technologie-Debatte"

(A new Saturn from machines: a contribution to the technology debate
in our time).

Hiibner makes a very striking quotation from the third of the

lectures in this sequence (11th March 1921), where Steiner speaks of the

10
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desire of certain Ahrimanic beings to blot out everything that spiritual
beings have established on Earth before man himself, with his techno

logical achievements, arrived on the scene. In this respect, our present
Earth would become a new Saturn, a new beginning in evolution. To
achieve their ends, these beings are in our time working very hard to
influence man's unconscious, the life of his will; and their aim is to
inspire in him a particular fascination for material and mechanical

EDITORIAL

NOTES

11

uncomfortable challenges or inspirations for further development and
Nicanor Perlas's plea to members and adherents of the global anthroposophical movement to ally themselves with those who are endea
vouring to establish a wider economic and political order that is both
socially and environmentally more responsible than the present one. The
sequence of articles is completed by two contributions of a historical or
biographical nature. The first of these takes the form of a retelling by

things. But their ultimate intention is to destroy everything on the pre
sent Earth that has originated from Old Moon - the animal kingdom,
the physical human world and the plant world, leaving a residue in the
mineral kingdom of mere physical laws. Human beings would be alto

David Adams of an old American legend, which - besides being a good

gether banished from the Earth, and a new Saturn would be fashioned
by these Ahrimanic beings out of machines. Hiibner concludes his article

French painter Claude Lorrain, viewed from the standpoint of bio
graphical as opposed to artistic research. The issue is concluded by three

by first referring to warnings given by the American computer tech
nologist Bill Joy of the dangers of the technologies which those such as
himself have been pioneering, and then by quoting some words from
Rudolf Steiner's lecture of 19th July 1924 in Amhem: "And in the course

of the 20th century, when the first century after the end of Kali-Yuga has
elapsed, humanity will either stand at the grave of all civilisation or at
the beginning of that age when, in the souls of human beings who in their
hearts ally intelligence with spirituality, Michael's battle will be fought
out to victory". While emphasising that he is very far from wishing to
establish a dichotomy between man's future development in the con

sciousness-soul age and technology as such, on the grounds that the
latter should be regarded as a stimulant for the former, Hiibner con

cludes by expressing his view that Joy is presenting Steiner's thought in a
form appropriate for the beginning of the 21st century.
Steiner s lecture forms the backcloth against which the articles

assembled for this volume present their initiatives towards the fulfilment

of Michael s victory over the Ahrimanic dragon. It is followed by

Harlan Gilbert's challenging article on scientific research in our time,
Philip Kilner s further thoughts on the heart as one of the greatest
wonders of creation, Tadeu Caldas's passionate article on the work of a
BD agronomist and adviser whose activities take him all over the world

and Nick Thomas's succinct description of the Saturn path, which
Steiner initially portrayed as an esoteric mode of scientific research but

which also has wider implications for the working of social groups.
There follow two essays on social-scientific themes: Georg Kuhlewind's
penetrating analysis of the so-called "indigo" or "star" children who are
presenting educators with — depending on one's point of view —

story - raises from a different point of view the important issue of the
relationship of America to present challenges that is touched upon in the
previous article. Vivien Law's theme is the life of the 17th century

Book Reviews.

We are pleased to welcome Warren Ashe as a member of the

Editorial Board. Warren, who taught at Michael Hall for over 40 years
after arriving in this country from California and probably needs no
introduction to most readers of this journal, has been especially active in
the very necessary task of promoting the magazine's viability and cir
culation; and we are grateful to his generous gift of his time in respect of
this area which has latterly not been receiving adequate attention. Anne
Stockton has once again lovingly worked through a series of thematic

pictures to produce a cover which faithfully reflects the leading image of

this year's journal. We are also grateful to Sevak Gulbekian, Chief

Editor of Rudolf Steiner Press, Temple Lodge Publishing and Clairview
Books, who has - obligingly for us - moved to Forest Row and has

already earned an honorary position as unofficial publishing and
marketing adviser.
S. B-de L.

August 2001

The above was written before the events of 11th September led the
consciousness of disaster and death to penetrate the one area of our 21st

century world to remain seemingly untouched by it. The enormity of
what happened that day in New York and Washington dwarfs those
enumerated above. And yet the difference is one of degree, not of kind.

Both the Lenten mood that has afflicted Britain and the cataclysmic
thrust directed towards America ultimately pose the same challenge to
gain greater self-knowledge and, hence, transform utterly the way we

12
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live with one another and with the Earth. For the blind market-forces

which led to thousands of animals being burnt - apparently, we now

learn, to further the narrow economic interests of certain big business
concerns (food companies) which opposed all other ways of dealing with
foot-and-mouth disease — are the direct counterpart of those destructive
energies which consumed the citadel of global capitalism, the World
Trade Center. Perhaps never before has it been so possible to discern, in
the image of a fiery inferno, the profound affinity between the two
opposing elements in the Cold War, currently manifested most starkly in
the hostility between the American global capitalist and the Arab ter
rorist.

What has now changed from September 2001 is that the con
sequences of failing to liberate the resurrection-forces of self-knowledge

and of maintaining a warlike defence of the status-quo have been spelled
out, to the extent that everyone recognises that the world can never be

the same again. As this is being written, the world is poised on the brink
of a war between two opposite, and implacably opposed, elements in the

The Human Being's Responsibility for the Evolution of
the World*
Domach, 1st April, 1921
OA

203

Rudolf Steiner

If we turn our attention to what we have often taken as the object of
esoteric study, to what is described in my books, "Theosophy", "Occult
Science", and others, as the structure of the human being, and if we
consider this somewhat generally and externally, we can look on the one
hand towards all that can be called the forces, the faculties, of the human

human psyche - the selfish intellect that has no awareness of the con

intellect. To be sure, what we can summarise there as the faculties of the

sequences of its thoughts on others, and the seething will which oblit
erates all consciousness of self in its determination to direct its rage

intellect includes the most varied aspects of what we have described as

towards an outward being or object. (These elements find clinical
doubtless have been crossed. But this is a war which can never be won.

sidering the various concepts and ideas that we have from different
points of view that we shall advance in our studies. Thus we can see on
the one hand activities of a more intellectual order of the human soul
and spirit life and on the other those which derive more from the

present volume make its tiny contribution towards enabling the reser

appetitive faculties, from the will. Today we will turn our attention to
these faculties with reference to humanity in general, that is, we will ask
ourselves; what significance have the more intellectual forces, and what

expression in, respectively, the conditions of autism and hyperactivity or
ADHD.) By the time these words are being read, this threshold will

The only hope is to build a bridge between these tragically disparate
elements, a bridge of empathy, understanding and forgiveness. May the
voir of love dwelling in the human heart to melt the frosts of fear and
temper the heat of vitriolic rage.
S.B-de L.

September 18 th 2001

the different members of the human being. But it is precisely by con

significance have the forces of a will nature in the life of humanity as a
whole? If such a method of study is undertaken, it can only be fruitful if
one does not view humanity as a whole in isolation from the earth planet
but as an integral part of it. The justification for this you will discover
through statements which you can find, for instance, in "Occult Sci

ence" concerning the Saturn, Sun, and Moon evolutions of our Earth.

When you remember what has been said there about the Saturn,

Sun, and Moon evolutions you will see that the subject is not approa
ched in the manner, say, of the modem geologist and natural scientist,
who on the one hand consider the earth geologically as if man had no
connection with it at all, and on the other, the human race itself in a kind
From an unattributed typescript, revised by William Forward.
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of isolated anthropology, as if these human beings walked about on a
soil quite foreign to them. This is quite impossible as a really fruitful

pointing to these facts, we are touching upon an important evolutionary

method of study. When you follow what was said about the Saturn, Sun
and Moon evolutions, you will see that in these evolutions the forces

impulse must be more and more taken hold of and perfected. Today it is
actually not fully perfected. We certainly say to ourselves that we have
intellect within us, and there, without, the laws of nature hold sway, but

which worked in the evolving human being were not at all to be thought
of as separate from those active in the rest of the planet. The fact that
humanity has reached a certain independence on the Earth and walks
about free of the planet, as it were upon its surface, is only a phase of
evolution, it should not be allowed to determine our outlook exclusively.
We must consider humanity in connection with the whole of earthly
evolution. And, therefore, in the first place we must say to ourselves: if
we turn our attention to the intellectual faculties and remember what has

impulse of mankind. But we must be aware that this evolutionary

we have not yet fully made intelligence our own. As humanity we have
remained half-way as regards this receiving of intelligence, reason,
natural law, into ourselves. And these facts which I have been touching
upon are amongst those which above all must be examined from the

standpoint of Spiritual Science precisely in our times. Nowadays, we are
still extraordinarily proud when we possess something of an intellectual
nature, something pertaining to human knowledge in common with

been said about earlier metamorphoses, about the Saturn, Sun and
Moon metamorphoses of the Earth's evolution, then we arrive at the

other people. An attitude still holds good today which cuts very deeply

fact that this inner development of the intellect, which man has today,
was not in existence in former stages of the Earth's development. What is
today localised to some extent in our head as intellect was spread over
the whole planet Earth as a universal intelligence with its own laws,
penetrating everything. One could say that intelligence was at work in
the facts of the whole of Earth's evolution. On the Moon, to say nothing
of Saturn and Sun, the human being himself did not yet have, as we

should be cultivated as something universal, hovering over humanity, as
it were, and that when people devote themselves to science they could
sacrifice their individuality, that they should think - well, as "everyone"
thinks. It is an ideal, for instance, in our public educational institutions,
to cultivate a science which is quite impersonal, quite un-individual, to
make this science into something in respect of which one says "I" as little

know, a reasoning consciousness, but instead a kind of dreamlike con

this or that, "one" must accept this or that as true. And the ideal of the

into the whole development of human nature, namely, that science

as possible, and says "one" as much as possible. "One" has discovered

phenomena and the human being did not say to himself, "out there the
cosmic phenomena take place and I grasp them with my reason", but
man dreamed in pictures. What today we find localised in our head as
intellect he saw as something which interpenetrated external facts and

official representative of science today would be just this - that one
should not really be able to distinguish the individual professors very
well — unless by their temperaments — when one arrives at one college
from another far distant. It would be an ideal, if one — let us say — could
listen to a lecture on botany somewhere in the north, then fly by a

objects. We differentiate between the laws of nature and that which in us

balloon to the south and could there hear the continuation of this lec

comprehends these laws of nature, and this latter we call our intelligence.

ture, and if the continuation should correspond in full with what "one"
really knows about botany! Something quite impersonal, unindividual,
is what people consider to be the right thing in this area and they fear
nothing more than that somehow or other anything personal should
enter into this knowledge, into this working of the human intellect. It is
just in this sphere that the levelling out of the whole of human culture is
considered as to be of prime importance. It is a source of pride if one

sciousness. This dreamlike consciousness looked out into the cosmic

The human being of earlier times, and that applies also to the earlier

parts of our Earth evolution, lived in a soul-consciousness that took the

form of pictures and he did not distinguish the laws of nature by his
intelligence, but Nature herself had intelligence. Nature herself gave
herself laws. Intelligence was at work out there. It is an evolutionary
phase of our humanity, now become independent, that we can say: we
bear intelligence within us and there, outside, are the laws of nature. For
the man of antiquity, intelligence was the sum total of these natural laws.

Now, as Earth humanity we have, as you know, already devel
oped consciousness to a certain degree, so that intelligence is within us
and natural laws exist which we only grasp with our intelligence. In

does not deviate from what has been formulated once and for all by a

certain method. Thus people would like to separate science from the
individual human being. There are of course many other ways in which
science is cut off from the human being. Examples could be given of this.
Just think how most people today who are connected in an official way

16
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with science write their dissertations, their professorial treatises and so

on. They involve themselves in them as little as possible, and have vir
tually no expectation that those books will be generally read. They are
written: but they are scarcely even read by those who have to evaluate

them in the college in question; at the most someone reads them who is
obliged to do so, and then he tells the others what is contained in them.

For science is something about which "one" thinks, but not oneself

personally. And then these books are stored away in libraries. When
someday someone or other writes a similar book he looks in the library
catalogue and sees where he can find anything he must take into account
and then that is stored away again, all with the minimum possible per
sonal involvement. All of that is cut off. Yes, my dear friends, countless
books abound in libraries which have no personal interest at all. This is
actually a dreadful situation. But what is worse, is that people do not
really feel that this is so and feel quite satisfied, believing that they
themselves do not need to know anything at all, for you can find
everything in the libraries if you only get the right catchword in the
catalogue. There things rest. But what it means is that people are simply
living their lives independently of this science which is supposed to have
such general validity. Science would have look very different if people
wanted to keep it in their heads instead of on the library shelves.
Thus through a few chinks in the fagade, so to speak - for one
could produce many examples along these lines - we have an indication
of how the general intellectual culture of modern people is still unindividual, impersonal, of how they would like to have it as something
which carries on a sort of cloud existence above them. But what is

brought about by human beings belongs not only to them, but to the
cosmos. This is why I have said that in order to come to fruitful

reflections, we must regard the human being in connection with planet,

and then again the planet in connection with the whole universe.
What the human being produces, what his intellect is applied to,
can be dealt with in two ways. Sciences can be developed which all
culminate in "one thinks", "one knows" or "one has achieved this or
that progress". Then the results are written down in books and stored
away and then that is science, which the generations outgrow, and
people can simply wither in the face of this kind of intellectual activity.
People can take the line of looking to many other things for their real
interests but certainly not to what is an unreality, objective, with no
personal touch, preserved in libraries - this they do not on any account

meddle with. In learned assemblies the term "talking shop" was often to

THE HUMAN BEING'S RESPONSIBILITY
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be heard. To gather in small circles and discuss scientific matters after
the official lectures was looked down on. On the contrary one spoke of
all sorts of trivialities, far removed from anything that was really a
matter of science. And those who showed the weakness of being
somewhat enthusiastic about their science and who then, let us say,

perhaps began to speak of this or that philosophical subject over tea or
coffee, they were people "talked shop", whom one could not really take
seriously, who were not men of the world.
I once encountered this lack of the personal element in science in a
very remarkable way. I attended an assembly where Helmholtz was
giving a lecture. At this lecture, which was read aloud word for word by
Helmholtz and which had already been in print for some time, the
audience listened to its being read - well, as one does listen to such a
lecture. After the lecture a journalist came up to me, and said "What was

the point of that? One does not need that at all. Anyone can read such a
lecture who wants to, once it has been printed, why should it be read
aloud to us as well? It would have been far more sensible if Helmholtz

had simply walked about in the auditorium and shaken everyone's hand.

That would have done much more good." That really is an example of
how estranged people are from what is flying about so impersonally as
science. Of course people find it dry. This then, is one way in which
intellectual culture can be pursued.

The other method is this: to interest oneself in every single thing,
so that one's mind catches fire and brings new life into science and the

details are recast into living concepts, so to grasp everything that it is
received from the first moment with inwardness of feeling. Thus one can
really imbue with an inner fire all that is given by science, one can
gradually penetrate by way of the various sciences into the whole of
world existence, one can create something which becomes the innately

personal concern of every human being who pursues it. That is the other
method. On the one side impersonal: all that is done being cut off from

humanity - in fact people would greatly prefer to find automatons for

the pursuit of science. Then they would have nothing more to reflect

upon with their own heads, for perhaps they would be productive

without them. But all that happens in this other way, or indeed all that
may come about from a fully heartfelt pursuit of science, is however not
merely the concern of humanity, it is the concern of the whole planet and
thus of the whole universe. For what a human being does when he
thinks, when he uses his head to develop a thought, is just as much an
event as when the water from a spring flows downstream to the sea, or as

18
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when evaporation takes place or it rains. What happens when plants

sprout and so on, those are events of one sort. What happens through
the agency of human beings is an event of another sort. It is not a merely
human concern, it is the concern of the whole planet. And this is pre
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submit to whatever laws are generally prevailing, so that on the one
hand there are these generally accepted laws, and on the other, there are
only peoples purely instinctive desires.

cisely the task of the human being in his evolution on the Earth: for the

The other path is that what is reflected in the human being as
desire, what is present as will, should gradually raise itself to pure

intelligence which formerly poured over the whole planet in general, to

thought, come to expression in individual freedom, so that it flows into

be drawn in by the human being, for it to be united with him. Thus it is

an evolutionary impulse of the human being to make knowledge his own
personal concern, so that he can imbue it with enthusiasm, so that it can
pass over into him and be seized by the fire of his heart. And if he does

not do the latter, if he stores up knowledge in impersonal ways, then
something does not happen which ought to happen in the sense of the
Earth's evolution. The feeling nature of man is not seized by the culture
of the intellect, intellectual culture only develops in the head, as it were,

and hovers too far away from the surface of the Earth, merely in our
heads. It develops only in our heads, and it ought to sink down to our

hearts. But lying in wait for what is thus not taken in by the heart, what

is not seized by the human being's feeling nature, are the Luciferic

spirits. And what the Luciferic spirits are thus waiting for can be taken
hold of by them when it hovers thus impersonally above the Earth. For

the only possibility of wresting the world of intellect away from the
Luciferic spirits is to imbue it with feeling and make it a personal affair.
And what is happening in our age, what has been happening for a long
time and which must now change, is that we are allowing earthly exis
tence to become the prey of the Luciferic world, by our cold, empty,
dried-up intellect. In this way the Earth is checked in its evolution, and is
held back at an earlier stage. It will not arrive at its goal. And if
humanity perpetuates the impersonality of so-called science, the con
sequence will be the loss of the soul-nature altogether. This impersonal
science is the murderer of the human soul and spirit nature. It dries

people up, it withers them. Finally, it would make the Earth something

that one could call a dead planet with automatic people on it, who have

lost their spirit and their soul by these means. Here too one has to say:

these things must now be taken seriously; we must not look on as this
cosmic murder is carried out by the abstract, impersonal pursuit of
knowledge on Earth. That is the one thing

The other is the human desire-nature, which is connected with the
human being s will. What is connected with the human will-nature can
again take two directions. The one path is for this will-nature to sub
ordinate itself as much as possible to regulations or State decrees and to

the social life as love. It is the method of transmuting the forces of will
and desire which I have described in the "Philosophy of Spiritual
Activity". There I have shown how the common law of humanity must

proceed from each human individuality. I have described there how the
social order arises through the harmony of people's actions when what
proceeds from the human individual is raised to pure thought. People

are afraid of a social order which is formed by every person directing
himself out of his own individuality. They would like to organise what

people should want. They like to establish categorical imperatives in
place of the love working out of each individual. Through the existence
however, of such abstract injunctions, whether they are commandments

on the pattern of the Decalogue, or the laws of any unitary State, then
from their very existence it follows that from out of the individuality of
the human being only instinctive desires can assert themselves, those
desires of which we are seeing a revival especially today, and which have,

as a matter of fact, become the sole social ingredient of the present time.
Again, what happens in the human being when he does not individualise

his will, does not raise it to pure thinking, is not merely his own concern,
but is something which affects the whole planet, and thus the cosmos.

What takes place when the human will cannot become individual, is

what the Ahrimanic spirits are greedily awaiting. They make it their
own, these Ahrimanic spirits, and they appropriate everything of a will
nature which lives in man, by way of desires not developed into love, and
transfer it to individual demonic beings. Just as something of a more
universal nature arises through what is hovering over humanity as the
intellectual faculty, so do quite individually formed demonic beings arise
out of the human appetitive faculties not transformed into love. And if
there were no striving on the part of individuals towards a community of
freedom within the social order, the Earth would have to fulfil her

purpose with these beings, who would then be individualised, but who

would carry on an existence as Ahrimanic spirits, and who would take

away from the Earth the possibility of evolving into the next planetary
condition, the Jupiter metamorphosis. Schematically illustrated, that
would mean that abstract intellectuality would develop our planet
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These things can plainly be seen in the construction of the auto
matic machines which are already here today - to some extent. I say to

other side all kinds of individual beings. The sketch illustrates what can
be seen by one who perceives the beginnings of a civilisation which is

some extent" consciously for to be sure they are still in part very indi

undermining the Earth's rightful developmental process. This is what
such a seer observes being formed today if no impediment is put in the

there is something still left in these automatic machines which is at the
same time very individual. Something which may be observed as a kind
of appendage to each of these separate automata, in which if things have
not exactly been transformed into bank notes, there is still the sound of
gold and silver. But a universal automatism would eventually oblige

way of the impulses which on the one hand are now arising in the
Western world with such strength, and on the other hand developing so
forcefully in the Eastern world. What has proceeded purely out of
human subjectivity over there and lies within a State culture, which has

fallen into decadence, is something which will actually mould the Earth's
evolution in the direction of individualised demons. And what is evol

vidual. In many respects one can already see automatism at work. Yet

even individual purses to become general, communistic purses.

Today all this must not simply be regarded with mere sympathy
or antipathy, but with insight which can see through world events, which

ving in the West is something that will sail along into a universal stan
dard of intellectuality and gradually turn the human being into an

can observe what is happening among human beings in connection with

automaton.

beings have the task of wisely furthering the planet in its evolution. The
particular kind of existence which has been indicated schematically
today, threatens humanity if people do not strive to transform knowl

t/est

cosmic events. When one sees things thus, one will say to oneself; human

edge into wisdom. That can only come about if the human being
personally applies himself to knowledge, if he takes it into himself per
sonally and connects it once more to what, indirectly through the desirenature transmuted into love, becomes the common concern of human

ity. One can receive these things through Spiritual Science with a strong
sense of inner understanding.

As a matter of fact it may be seen today in what has remained
behind in the Moon as a kind of cosmic symbol. When we see the Moon
in its first or last quarter, in what it shows us as its sickle form, we have a

picture of what the Earth could become. In the dark part it shows to one
who can see the supersensible these little demoniacal forms moving

about in ghastly fashion, where the curve of the sickle bends inwards. So
that one is speaking quite correctly in saying: human beings preserve the
Earth from the Moon existence through all that I have now explained.
The Moon shows in a cosmic picture placed before us what the Earth
could become. And so we must accustom ourselves thus to penetrate
with inner feeling also into what we see outside in the cosmos. We must

so look upon the Moon that we can say: it shows us something set up
through cosmic evolution as a caricature of Earth existence, as what
Earth existence can become if the human being does not learn to
understand how to make impersonal knowledge into his personal con
cern, if he does not learn how, with inner warmth, to forge individual
desires into love, through which they can develop into an associated

2 2
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social life that is a common concern of the whole of mankind. One can

understand what happens in the cosmos better if one looks into what is

being accomplished in the human being, and conversely one can rightly
see the task of humanity if one is able to appropriately to see through the
conditions prevailing in the cosmos. For they are applicable also to what
should live in humanity as morality, as ethics.
The facts that are stated concerning Lucifer and Ahriman are not
meant to be taken in such a way that one should theorise about them,
that one should only say that Ahriman is this, and Lucifer is that. But

Rhythm, Turhulence and Stasis in Nature:
The Spirit-Matter Problem Revisited
'Equidistant from rigidity and confusion
lies the victorious form.'*

one should so take up these ideas into oneself that one should see in all

that happens around one the activity of the Luciferic spirits who want to

'Gleichweit von Starrheit und Wirmis
liegt die siegende Form.'

hold back the Earth in earlier conditions. So too in all that is Ahriman
one should see something which would hold back the Earth so that it

does not advance to future stages. But one must penetrate these things in
detail. One must be able to evaluate morality in relation to the laws of

Harlan Gilbert

nature, and the laws of nature in terms of morality. When that happens

the great bridge will be thrown across the gap between the moral world
view and the theoretical world view, of which bridge I have, as you

Introduction

Things which happen today must also be viewed from this

Modem science has made great strides towards achieving an ever-clearer
understanding of nature's laws. Its accomplishments in this regard are

standpoint. For only when the free will of the human being becomes
involved in these cosmic events can what has been indicated to you be

thereby an ever more absolute control over the natural world stand in

know, often spoken from this place.

turned to good service. The further evolution of the world is in fact

entirely the task of the human being and of humanity. This must not be
overlooked. And one who only wants to theorise, who, for instance, only
wants to see and hear: after so and so many centuries or millennia this or

that will happen, such a person does not consider that we are already
living in a time when it is given to humanity to cooperate in the meta
morphosis of earthly evolution; he does not consider that the general

world intelligence must be received into the human soul, nor that what
lives individually in the human being as the forces of desire must flow
out from humanity in the form of a universal love which, however, is
only attained through pure freedom of thought.
Thus I have set before your mind's eye two streams of culture
which are unmensely important, and have sought in so doing to show
again from a certain aspect what is the task of Spiritual Science when it is
taken seriously. The task lies in this direction. It does not really lie in a
few people having a feeling of well-being in the knowledge of this and
that, but it lies in so grasping human evolution that world events can
take shape in the right way out of humanity itself.

undeniable. But at the same time, science's claims to be achievirig

sharp contrast to the reality of its attempts to achieve this control, which
are fraught with unexpected consequences and undesirable side-effects.
These consequences and side-effects are not limited to the resulting
environmental catastrophes, but extend right into man's inner life of
soul and spirit. By increasingly surrounding ourselves with the trappings
of technology, we are eroding the direct contact with the natural and
spiritual worlds which once made up the greatest and most fulfilHng part
of human life. The experience thus arises of being aUenated both from
the natural environment and from our own inner being (self-alienation).
This then gives rise to the oft-expressed and sometimes even mystically
experienced desire to re-connect with the creative spirituality of nature

and/or with a higher self imphcit in our own being. The naturalness of
this desire's expression is as undeniable as the vagueness of the possi
bility of its being realized in the face of the concrete reality of the modem
world.

The on-going achievements of natural science and the inner sense
for a need to reconcile ourselves with nature (and with ourselves) are not
' An aphorism by Friedrich Schiller.
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irreconcilable. In fact, they depend upon each other to accomplish their
ends, for science can only go beyond its present limits when it enters into
nature in a new, more empathic way, while the desire to re-connect with
nature can only go beyond a vague, unfulfilled wish when it can pene

trate the detail of the world's "buzzing, blooming confusion" with the
help of the accomplishments of science. These steps of deepening our
forces of empathy to transcend the divisions between ourselves and the |
outer world, on the one hand, and achieving clarity of consciousness
even in the deepest and most intimate worlds of our inner experience, on i

the other hand, are the very steps of selfidevelopment which enable us to j|

overcome the experience of self-alienation and to (re-)unite with our ij

higher

self

j|

The following is an attempt to illustrate both the inter-depen- ji

dence of and the possibilty for a new co-operation between these two j

impulses, our inner (or feeling) and our outer (or scientific) experience of (

the world. Through reconciling these, a new and higher synthesis can be J
achieved. It is a journey, or rather, the first steps of a journey. It is the

author's hope that, if the goal is not yet reached, it is at least approached j
closely enough to become visible. ij
The journey begins with an investigation of certain natural phe
nomena, followed by a brief summary of the current scientific under

standing of these phenomena. The attempt will then be made to allow
this scientific understanding to grow beyond itself, largely by drawing !
conclusions inherent in the scientific work itself. It is the premise of this '
work that if science takes itself seriously enough, it can and must
transcend its own boundaries.

I. Nature's Expressive Modes

The still waters of a quiet lake are eternal, unchanging. This condition of j
timelessness is shared by the straight-channeled stream which slowly

flows from this lake, as well; though the waters of its flow are perpetually
renewed, it too has an unvarying appearance which in its static character

reflects a reality as deep as the changing material constituents; the
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new direction. As the spring flows give the current more speed and
strength, eventually such an obstacle will hold back too much water, and
the stream will begin to rise at the place of encounter. At a certain
moment, having risen high enough, it will then surge out around the
rock, or off in the new direction and away, lowering the water level at
this point below the surrounding stream. Then the stream will rise again,
surge out and fall, rise again, surge out and fall, and so on indefinitely.
The originally eternally unchanging monotony of static flow has evolved
into a rhythmical expression in time.

With melting snow and spring rains, the current continues to
grow in strength. At certain moments, the stream's rhythm may become
successively more and more complex in order to absorb the energy of the
increasing flow. For example, instead of the water surging around the
obstacle in a more or less unified fashion, after being held back it may
surge around first more to one side, then to the other side, then to the
first side again, taking twice as long to complete its cycle. As the current

grows sufficiently in strength, this rhythm may evolve into a yet more
complex one as the stream flows first strongly to the right, then weakly

to the left, then weakly to the right, then strongly to the left, and so on,
taking twice as long again to complete a cycle. Ever smaller further
increases of current will then be sufficient to stimulate a change to the
next more complex rhythm, each time doubling the cycle period, until

soon the slightest increase of the current's strength suffices for this.
Eventually, the swelling current will pass right through all the remaining
rhythms, an infinite number of ever closer together doublings.^
The increasing current will eventually grow too great for a
rhythmic resolution of its strength. The stream will now become tur
bulent where it meets the obstacle, turning it into a white water froth
that splashes and crashes about in an ever-shifting. Protean display of
form-creating prowess. Gazing at these perpetual transformations, we
have the sense that there is something constant in and typical of this
particular foaming mass, something which lies behind the ever-changing
outer appearance. We also have the sense that we never see quite the

same forms or movements twice, that no sequence ever repeats itself.

stream is both ever and never again the same.

Where conditions are steady and unchanging, there is no evolu
tion. Such stillness or smooth, unvarying flow is but one of nature's
possibilities, however. Should the stream encounter an obstacle (e.g. a

curve in its bed, or a rock), only the slowest moving of currents will
.continue uninterrupted in its stately flow, merely adjusting itself to the

- At some point, the current of a stream would increase faster than the stream takes to go
through these ever-lengthening cycles, and would skip through or over them in a somewhat
more complex transitional flow. Turbulence is not always approached through such period
doublings, but this approach illustrates most characteristically the inter-relationship
between the three modes.
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The fascination which this perpetually metamorphosing foam and flow i
exerts is mysterious and powerful.
The stream's development thus moves through three character- '

istic modes through which natural phenomena appear or reveal them- ^
selves: stasis, rhythm and turbulence. All natural phenomena unfold in i
one or more of these three modes (or in combinations of or transitions '

between them). Despite all three being inter-related and often appearing

in the same phenomena at different moments, each mode must be !
approached through a radically different mode of understanding in

order to do it justice. It is as if phenomena truly enter into a funda- i
mentally different manifestation of their being as they shift from one
mode

to

the

other.

i

Let us examine these archetypal qualities of stasis, rhythm and

27

and inter-relation of these modes in other realms of Ufe may be stimu
lated as well.

One of the most important discoveries of the last decades was that
turbulent, rhythmic and static conditions in nature result from a tension
or constantly changing balance between two fundamental kinds of
physical forces or influences: those influences which tend to bring about
greater activity (energizing or accelerating impulses such as gravity, the
sun's heat and light, etc.) and those which tend to dissipate and reduce
activity, (e.g. friction and viscosity). If the accelerating factors over
whelm the capacity of the calming factors to dissipate their energy, this
then turns into turbulent chaos. If, on the other hand, the factors
reducing the energy of the system absorb enough of the accelerating

factors' influence, the development becomes monotone.'' Between these

turbulence.'
I

11. Rhythm between Stasis and Turbulence '

two, the cessation of all evolution and the dissolution of all coherence,
the creative revelation of nature unfolds in rhythmic evolutions: a realm
of balance capable of quieting into the stillness of the static state or of

bursting forth in turbulent, chaotic exuberance, but also of staying in or

Wind and weather, tides and waves, the growing plant, the cycles of

returning to the rhythmic condition. This is a significant contribution to

animal life: all these are natural phenomena which generally reveal '
themselves in flowing, living rhythms. Such rhythms surround us and

our understanding of the natural world; that its life is a balance or play
between two kinds of forces, the one energizing and destabilizing, the

lives and that of the Earth their living breath. These living rhythms can

other quieting and rigidifying.
Nature can be seen to be attempting to achieve a balance here

are within us, often remaining unseen and unnoticed while they give our '
also stagnate, however, taking on a frozen, static character, or dissolve
into

a

turbulent

chaos.

i

Many phenomena outside of the natural world also take on a j

more static, a rhythmic or a turbulent character depending on circum- ;

stances: e.g., the economy, social and political life and our own inner !
and outer biography. In fact, these three modes of expression are found j
inter-connected in so many aspects of our experience of the world that j

their unity appears to be a fundamental creative principle which is
experienced at various levels of reality: the physical world, society, the

between these accelerating and dissipating influences through a rhyth
mic movement between the two polarities, accelerating and then slow
ing, a rhythm which will be more calm if the calming influence is quite
strong within the balance, becoming more excited as the exciting influ
ence becomes the stronger. Like the meandering stream, which can

stagnate where it is forced to flow in a straight channel or is dammed up

to a still pond, but equally loses its capacity to sustain life where it is

whether any of these are static, rhythmic or turbulent at any given time? i

forced into continual thrashing turbulence, all rhythmic phenomena
exist in a balance between the excesses of both poles.
Turbulence: there where nature has lost its balance, either tem
porarily, to regain it a moment later as in the case of white water feeding

coming to understand how natural phenomena transform from one to :

" If only one of these influences is present or pre-dominates, the phenomena develop in a

inner life of the human being, the outer cosmos. What determines |
How does the one condition change or evolve into another? Through '
another of these modes of expression, some understanding of the role
' This description of the transitions between types of flow, and this essay generally, owe a
great deal to a number of researchers whose work has been gathered together under the
name of "Chaos Theory" (especially Steve Smale and David Ruelle).

relatively simple manner. If dissipating predominate overwhelmingly, for example, all
activity simply ceases (for example, a rock rolling on level ground will come to a halt). If
energizing influences predominate overwhelmingly, the activity simply accelerates steadily
(e.g., an apple falling freely under the influence of gravity). If, however, they are both
present and significant influences on the situation, the phenomena move between our three
characteristic modes.
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back into the river's rhythmic flow, or more enduringly as in the case of
the forest fire raging out of control, only ceasing when there is no more
forest to be consumed. In either case, the turbulent state is inherently

29

forests and burnt, while mature trees were harvested for building material
meant not only that massive and chaotic outbreaks of forest fire were

avoided, but that a rhythmic pattern of growth and burning was posi
;

tively influencing the climate and weather patterns. Ceremonial customs

Rhythm: there where nature can evolve a dynamic balance. The |

(rain dances, etc.) also reveal the existence of a consciousness of mankind

unstable.

climatic and soil conditions in which a forest grows are continually
evolving in response to many factors, not least of which is the effect of :
the forest itself (e.g., the leaves shed onto the forest floor, the eva

poration from the leaves on the tree, shadow, etc.). A mixed forest is
capable of evolving to meet changing conditions by adjusting the spe- i
cies' balance; those more suited to the new conditions can flourish, while i

others decline proportionally; the balance between large trees, under
growth and ground cover can similarly evolve. Species not previously
present will be brought by wildlife and birds and find niches as appro

priate. The insect, bird and wildlife populations will similarly adjust
their balance to meet the changing conditions.

Stasis: there where nature has lost its possibility to evolve or to
respond creatively to changes in the environment. In an artificially
planted, single species forest - say, of Douglas Fir - there is a particular

being co-responsible for the manifestations of nature, and perhaps even
that a more direct influence was once possible here as well. Though we can
be inspired by the past relation of human societies to the natural world, in
our present, increasingly complex environment, which must absorb the
effect of factory emanations, air, land and sea travel, mono-crops, etc.,
new and more conscious ways of understanding and positively influ
encing nature's patterns are certainly demanded.
We now know that nature's three modes are inter-related in such

a way that phenomena can easily shift or be shifted from one condition
to another: from stasis to a rhythmic unfolding, from rhythm to tur
bulent chaos, and back again. The delicacy of the balance of nature is
thus very apparent. We must come to understand how this balance is
maintained or restored in nature - and in social and individual human

existence as well. An understanding of the two mutually opposed kinds

beauty, but also a sterility which makes it unfit and unable to evolve in

of forces which are continually at work to upset this balance, each in

the face of changing conditions. This sterility is stasis. The channeled
creek and the hybrid grain show a similar inability to evolve, a tendency to themselves die out and an incapacity to support life.

their own direction, is needed for this.
We also must explore the contribution of a third kind of influ

The healthy river can flow on and on, the mixed forest can live in

its cycle between growth and decay over vast periods of time. In such
cases, further evolutions remain possible. I
Many places where nature shows itself to be turbulent or stag

ence, largely overlooked hitherto but critical to maintaining this bal
ance: those forces which hold phenomena together, giving them integrity
as phenomena per se. The river evolves between its bed and the water's

surface tension, the atmosphere in its layers. How such forces which give
each phenomenon an individual "gestalt" or identity react and respond

nating at times - in the weather, in natural disasters, etc. - seem to be quite

to the influences of the two kinds of unbalancing forces must be better

rhythmic at other times. There are even indications that much of nature

understood; we can then work to ensure that man's effect on nature

was once much more rhythmic than it is today; for example, old farmer's

strengthens the balancing forces, thus supporting nature's own capacity

rules about the weather (for example, relating the phases of the moon to
rainfall or cold winters following late hot summers, etc.), or modern
scientific observations that indicate that at least certain aspects of nature
are growing increasingly turbulent or moribund and less rhythmic in
character. There is also a growing awareness that man took a much more

active role in maintaining natural and social rhythms in the past. Tra
ditions of caring for the environment (whether through the settled
agricultural patterns of Europe or the nomadic but equally systematic
approach in North America or Africa) brought rhythmic influences to
bear; for example, that fallen wood was systematically cleared out of

to resolve and absorb forces which disturb this balance.

This raises many questions: Under what conditions do rhythmic
phenomena become turbulent or static? What influences bring these
latter states back into a rhythmic flow? In what kinds of situations is

nature capable of absorbing turbulent shocks and moribund states back
into its healthy, rhythmic life? To what extent is nature now or was

nature ever capable of accomplishing this and of sustaining its rhythmic,
productive and sustaining activity independently of man's co-operation?
Does man's influence on nature increase or diminish this capacity? To
what extent is (and was always) man's involvement determinant as to
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whether nature died out, became chaotic or remained healthy? How did at any point before a bump - and there will always be some sUght

mankind take hold of this responsibility historically? What is the present inaccuracy here - it will diverge significantly more after passing over the
situation? What could the future hold? bump. This greater divergence is then further magnified by the next

A few researchers have begun to explore these questions. Two bumps, increasing exponentially with each, until initial predictions as to

important examples are Theodor Schwenk's sensitive studies of flow in how the sledge would be likely to be approaching the next obstacle, and

water and John Wilkes' 'Flow-Forms', which transform static into perhaps even as to »v/»c/i bump or hoUow it will be heading for, are likely
rhythmic flow. Similarly, objective measurement of the rhythmic health he hopelessly far away from the real development. The sledge is

of natural phenomena has been explored with considerable success moving on a course almost impossible to predict initially,
through the work of Pfeiffer, Kolisko, Hauschka, etc. In all of these The sledge continues, however. A few more such encounters, and
cases, results depended upon a sensitive approach to the phenomena • • • we remember the results from our childhood. It is exhilarating
being developed through untiring practice and experimentation. to be on such an unpredictable course, of course, but impossible to
From the human heart to the weather, whether rhythm is sus- repeat the s^e course twice; even the attempt to start at exactly the
tainable is a vital question for our health and the health of the planet. i same point in exactly the same way is highly likely to result in quite a
New stresses are being placed on nature's capacity to maintain its life different flnishing point (assuming a reasonably bumpy hill and the
processes. We are responsible for the new stresses. We must learn to find absence of a worn track, of course).
the laws of nature's modalities, of how and where and when it shifts ! ^ similar situation was encountered by the meteorologist

from rhythm into turbulence or stasis, and how to maintain it in the | Edward Lorenz while studying the principles of atmospheric movement,
middle ground where stil possible, to bring it back there where it has | using a somewhat idealized model of how the atmospheric layers

lost its balance. This demands of us not only a transformation of our i move under the wamung influence of the sun's rays, which seems to be a

outer relation to nature, but an inner transformation as well. 1 example of a clearly definable and predictable physical situation with

Nature's movement between these three modes is surprisingly well-understood laws ruling its behaviour. Lorenz's goal was to improve

complex. A small diversion will be necessary to understand how and 1: weather prediction, which had gotten rather stuck: the short-term pre-

why this is the case. dictions were quite good, generally; the middle- to long-term projections
were not only often poor but also proving very difficult to improve.

in. Sensitive Dependence upon Initial Conditions Lorenz discovered that, even in the highly simplified model he
was using, very slight variations in the initial atmospheric conditions

Imagine, if you will, a quite bumpy snow-covered hill, and a sledge assumed resulted in substantial changes in the projected course of the

which we would like to set in motion at the top of this hil in such a way atmosphere s development. Like the encounters of the sledge with the
that it will take a given course and arrive where we want it to at the bumps and hollows, in the atmosphere each molecular interaction

bottom. Establishing such a course is quite easy to accomplish if we can increases initialy perhaps very slight divergences exponentialy. Because
find a smooth path down. If the hill is rough enough, however: if the *^bis, even a wisp of a breeze or a single molecule moving differently

bumps and hollows are so placed that it is not possible to find a straight ^ban assumed initially will result in the atmospheric condition develpath between them, our troubles begin. We quickly discover that it is oping in a way which diverges rapidly from its predicted course.^

virtually or even completely impossible to know where to set the sledge i ^ result of this analysis, Lorenz came to the radical conclusion
going in order that it will end up how and where we want it, or even to i^bat the problem with weather prediction was not that an inadequate
predict where it will end up starting from any given point. t

On a burnpy slope, the direction of a sledge is shifted in a ' Lorenz was unaware that the great French mathematician Poincare had preceded him by

somewhat complicated and peculiar way. The problem is that a convex more than half a century with a theoretical and imaginative contemplation of this very
surface, or bump, tends to spread apart nearly similar approach paths: i problem of weatber prediction, and bad deduced tbe precise result wbicb Lorenz dis■however much the sledge's real course diverges from its predicted course covered experimentally tbrougb computer simulations.
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number of measuring stations were resulting in an insufficiently accurate j ?
picture of actual atmospheric conditions, nor that the theoretical models ! ■

Sensitive dependence's importance for natural phenomena has
several consequences for our understanding of the natural world. In
particular, the significance of the htunan being for the natural world's
existence and health becomes apparent. Classical science's separation of

nificance so rapidly, that within a relatively short period of time (days or | j

the observer and the observed phenomena has often obscured this

weeks), such small-scale factors overwhelmed the larger-scale, obser- | <

significance.

were insufficiently precise or contained inaccurate assumptions, but that || I
even the minutest of unobservable events became multiplied in sig- | ;
vable factors in importance. In Lorenz's pregnant image, a butterfly |
flapping its wings in China could set off a tornado in Texas. 1 *

The Human Being in a Turbulent World

It was once assumed that if everything was known absolutely |

accurately about the sledge and the hill, or about every molecule of the [ ;
atmosphere, it would be possible to accurately predict the future course :
of both of these. In reaUty, however, there are always unavoidable j; '
inaccuracies in our determination of atmospheric conditions, and we
cannot of course measure every molecule and snowflake. Thus, there
will always be minor uncertainties in our initial picture.
It had been further generally assumed that a broad picture was in
any case sufficient and that minor influences or divergences from this ;l ;
would remain minor in significance. Lorenz showed that this is not the

case, that the course of development can and often does depend so
sensitively on the initial situation, that even the minutest of dis- |i :
crepancies here is sufficient to overturn even the best of predictions after
a relatively modest span of time.

Thus, where sensitive dependence on initial conditions is present,

Science generally studies an unmanned sledge plunging down an irre
gular hill, as it were. This leads to conclusions about the unpredictability
and the uncontrollable nature of such a course. It is quite true that an
observer at the top of the hill cannot set the sledge going under such
conditions and hope to know or pre-determine where it will end up. But

by sitting in the sledge, it is possible to discover the trick of shifting one's
weight slightly and eventually learning to control the sledge's path quite
well thereby. How is it possible to be in the middle of a turbulent
development and control the outcome? Why is it different from the
situation where we stand aside and try to influence the situation from the
outside?

It lies in the nature of turbulence that such an influence from

within is possible and not particularly difficult. The sensitive dependence

two situations which are virtually indistinguishable initially will gen- '

of turbulent situations means that the slightest of shifts in the conditions
at any moment will change the turbulent path to another, also turbulent

able effects. This gives the impression of a chaotic relation between the

path of development, and that this new path begins to diverge with
increasing rapidity from the previous path. For either a sledge-rider or
an observer, the long range result of such a change is extremely difficult
to predict. But the short range result of such a change, at least up to the
next obstacle or so, is somewhat predictable. Being able to reasonably

erally be following radically different evolutions a short time later, while
two situations which after a given time are evolving quite similarly will
generally have begun quite differently. Quite slight changes in the !
starting conditions will often create seemingly arbitrary and unpredict- ^
initial situation and the resulting course of events. Sensitive dependence
is, however, quite different from turbulence, our other example of !
'chaos' (though they are often found together).®

Turbulence is always sensitively dependent upon not only the initial conditions, but to the
conditions at every other moment as well. Sensitive dependence can occur without tur

bulence, however. A pencil stood as nearly as possible vertically upright on its point will
eventually fall, as absolute uprightness is impossible to achieve here, and in any case i

infinitesimal influences (the slightest of air movements would suffice) will disturb the !

balance. In which direction and exactly how quickly it will begin to fall are impossible to '

predict, for these are sensitively dependent on the initial situation. The fall itself is no way
turbulent, however, but quite orderly.

predict the next bit of the path doesn't help an observer much when there

are still many turbulent obstacles to go through. It enables the sledge
rider, however, to always be able to control the short-term evolution

fairly successively. In order to best meet the immediately approaching
obstacles, the sledge must be corrected again and again, both because
the further consequences of the choice made are too unpredictable and
because of the incomplete control which the rider is able to exert - the

sledge will never be going quite as desired. Thus only a continually

exerted influence, shifting the sledge from a path which would perhaps

have a very different outcome from the desired one to a path which is at
least somewhat closer, can accomplish anything here.
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It lies in the nature of sensitive dependence that only a slight
effort will generally be needed to change the situation considerably.
Practice is needed to become familiar with how the phenomena reacts, to
tune our sense of how to adjust the approach to bumps and hollows by
shifting our weight properly in order to near the aim instead of ending

up further away. A constant flow of such corrections as we shift from

one (turbulent) path to another at will, constantly choosing the best (or
at least a somewhat better) path of those accessible with a minimum of

or a reasonable effort, can achieve surprisingly good results.
Every such situation or phenomenon (e.g., water flow, atmo
spheric turbulence, etc.) demands a sort of phenomenological break
through in order to arrive at a conception of what is needed in order to
influence the situation harmoniously. A "feel" for the conditions and
how the phenomenon reacts to changes in these must then be developed
through practice: a pilot riding through air turbulence cannot use his

experience of sledding directly, though the sensitivity developed by the

latter skill will certainly be helpful. Each kind of turbulent phenomenon
is in this sense unique; the process of finding ourselves in them is similar
but must be mastered anew each time. What these processes have in

common is the sensitivity to sense perceptions of the natural world
(through the senses of balance, movement, sight, etc.) and to the effects
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appearances in the world perceptible to our outer senses as originating
within that world. If, as our scientific imderstanding declares, every
physical effect has a physical cause, then nothing outside the physical
realm can have any influence on the outer, physical world without

violating the clear laws of causality already present within the latter: in
other words, unless there is a visible miracle. This creates a problem in
understanding "spirit" in general, and human consciousness in parti
cular, for it implies that they either effectively do not exist for the
physical world (or perhaps are affected by but cannot influence the
latter); or else that these apparently spiritual realities are actually wholly
determined by physical processes, a sort of foam on the top of physical
reality (and can thus be ascribed no independent existence or sig
nificance). In brief, that spirit is either an impotent on-looker or a
meaningless by-product of physical existence.

Scientific developments in the twentieth century - in particular
the work of Heisenberg and the theory of quantum mechanics - mod
ified this standpoint only slightly. Heisenberg showed that our capacity
to measure the fine detail of the world accurately is in principle limited.

This implies that the spiritual world could be exerting an influence so

small that we can never measure it.' Quantum mechanics then showed

In the situations described by conventional physics, results are
proportional to the efforts made; slight shifts produce only slight

that the outcome of certain processes at sub-atomic scales are in prin
ciple indeterminate, that is, that even if all of the physical conditions are
known, the outcome remains unpredictable. Thus, the possibility that it
is the spiritual world which determines the result of these processes

divergences. These can, indeed grow over time, but they normally do so

cannot be excluded.®

of our actions on nature which they demand of us.

in a linear fashion. Turbulent conditions must be approached differ
ently, because slight shifts can create radical changes in the course of

Because in both of these cases any possible non-physical influ
ences on the physical world must be diminishingly small (immeasurable

development quite rapidly. The answer to nature's sensitive dependence

or at sub-atomic scales), and because in the traditional scientific

and the ability to live within the experience of nature rather than apart

understanding, such extremely small influences could not be very
influential compared to the larger scale and still determinate physical
reality, the importance of these theories for the problem of spirit and

on the environment is the human being's increasing sensitivity to nature,
from this. One of the missed lessons of chaos theory is thus that nature
already reacts sensitively, but that we must now develop a corresponding
sensitivity to her life and being. Only thus can we hope to know and
control where we are going.

matter was limited. Any noticeable spiritual influence on the physical
world would still represent a violation of physical laws.
Sensitive dependence on initial conditions changes all this. See

mingly insignificant or even infinitesimal influences on the conditions of
rv. Modern Physics, Consciousness and the Existence of

sensitively dependent developments will often or generally exert an

Spiritual Worlds

Modern science has been remarkably successful in defining the laws of
causality within the physical world. It has tried to explain all

^Classical physics would only allow this if the influence was infinitely minute.
"it may be worth mentioning that the ground-breaking physicists who explored these
questions were well aware of these philosophical implications for their work.
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extremely significant influence on the following evolution. Where sen
sitive dependence is present, thus in particular in turbulent or chaotic
conditions, the spiritual world has a potentially continuously open

portal to influence or guide the development of the physical world.
Where, in contrast, conditions are static, no such portal exists; the
physical world takes its course independently of any possible spiritual
influence. In the realm between, the rhythmic realm, neither the deter
minate physical situation nor perpetual indeterminacy dominates; both
are held in balance by an ordered evolution.

RHYTHM, TURBULENCE AND STASIS IN NATURE

37

every phenomenon this requires a new act of imaginative perception ana

of practice. Significant steps towards such a deepening perception of and
sensitive relation to nature have been accomplished already by

researchers such as D'Arcy Thompson*®, Goethe**, Theodor
Schwenk*^, John Wilkes*^ and Paul Schatz*^ Thus, a phenomenology of
nature is already developing.

Secondly, we need to find the characteristic modes of manifes
tation that lie behind nature's manifold particular phenomena. In a
sense, we need to forget the individual phenomena, moving beyond these

include: waterfalls and white water; turbulent storms and air pockets;

into the quality or character of their expression. Thereby, phenomena
reveal themselves as naturally belonging to fundamental phenomen-

the division of cells and the moment of conception (fertilization); the
neuron synapses; more generally, at moments of transition, where the

ological types, each type having a characteristic manner of manifesta
tion. (For example, turbulence is one such type, within which nature's

old has disintegrated and the new not yet formed, where several out

many individual turbulent phenomena can be grouped.) This under
standing of nature's characteristic ways of revelation, and how phe
nomena are grouped within these, leads to a typology of nature.
Finally, we need to understand nature's underlying principles,
that is, the processes that bring forth the characteristic modes and
manifestations by which nature expresses herself. This requires explor
ing how the types or manners of expression are achieved, which leads us
behind these types to the principles which give rise to them. (For
example, understanding the physical principles through which turbulent
phenomena actually arise, which leads then to recognizing their con
nection with rhythmic and static phenomena as well.) This leads to an
understanding of nature's processes, a methodology of nature.
Through these three approaches to nature, deepening our sense
perceptions to a phenomenology, deepening our experience of her reve
lations to a typology, deepening our understanding of her principles to a
methodology, the human being can overcome both the dangerous

Phenomena where sensitive dependence plays an important role

comes are in the balance, where the various factors influencing the
situation cannot be resolved through a static or rhythmic course of
development and turbulence results. All of these are, according to the
implications of our current understanding of physical events, potential
portals where, should consciousness or the spiritual world work into the
physical world, they could have a determining influence on the latter's

development.^
Conclusion

In order to transform our relation to nature into one of co-operation
and synergy, several aspects of our understanding of and relation to her
need to be deepened and transformed.

Firstly, we need to deepen our perception of nature, awakening to
and familiarizing ourselves with her myriad phenomena, and to begin to
understand what is characteristic in each of these. Through developing
this understanding we can begin to achieve a conscious role in sensitively
shaping these phenomena, and thus to contribute to their unfolding. For
^It is of course also theoretically possible that indeterminate situations are not in fact
influenced from the spiritual world, that they are simply indeterminate, chance rules, or
that we cannot discover or have not yet discovered the physical principles which are at

D'Arcy Thompson's On Growth and Form is a ground-breaking study in the morphology

of the plant and animal kingdoms.

' * Goethe's scientific work, which perhaps defined phenomenological science, is referred to

here.

'^Theodor Schwenk's Sensitive Chaos is a phenomenological study of water movement
without equal.
John Wilkes' flow forms transform a steadily flowing stream of water into a series of

work here, and that turbulence generally is less mysterious than it seems to be in this
respect. I do not wish to claim that physical science has in any way proved the existence of
non-physical influences; this would be a sort of non-sequitor. But the claim which this

rhythmic flows through sensitively shaped basins. The resulting flow has some remarkable

physical science once made, to systematically exclude the possibility of any such influence,

E.g., Paul Schatz's work with a particular geometric form, the oloid, and its possibilities
for generating new kinds of motions in water.

is no longer valid. This is in itself a radical departure.

characteristics.
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consequences of the subject-object divide of reductionist scientific
thinking and the hazy impotence of a vague and somewhat mystical
longing to be at one with nature. A path to re-joining nature as a par
ticipator, as a conscious contributor to and co-creator of her existence, is

Flow through the heart

thus laid. Though many thousands of years will certainly be required
before mankind walks this path to its end, both our inner and outer

development demand of us that we now begin the journey.

Philip Kilner
"Our Heart: Sounding, Serving, Unifying" was the title of an article I

wrote for The Golden Blade of 1994'. Re-reading it now after seven
further years of work in cardiac imaging and research, I find my views
have not changed a great deal. At that time, my thoughts on heart
function, having been stirred by Rudolf Steiner's challenging assertions
on the subject, had already been through stages of enthusiastic but
unrealistic expectation, followed by more cautious appraisal through
investigation and study of published evidence. The circulatory system
and heart are not simple. Mechanical models of heart function-whether
the widely accepted pump model or the hydraulic ram model that

Rudolf Steiner preferred^ - provide analogies for appreciating aspects of
the heart. They hinder appreciation of other aspects if grasped too
firmly.
My particular interest in flow and heart function began at
Emerson College in 1980 while studying with John Wilkes who had

previously discovered the Flowform principle^. I had come across
Anthroposophy in the mid 1970's, and Rudolf Steiner's challenging
remarks on the heart gave stimulus to my interest in the subject. As
others have, I believed at times that I had come across evidence that

would vindicate Steiner's radical challenging of accepted views on the

heart. What set me on my own particular path of inquiry was discovery
of the single-cavity Flowform - a simple variant of John Wilkes' paired
and multi-cavity designs - whose asymmetric cavity converts continuous
inflow to pulsatile outflow through cyclic wave propagation. From a

loose comparison of shapes, I thought that the atrium (receiving
' Our Heart: Sounding, Serving, Unifying. Philip Kilner. The Golden Blade No 46: 32-54.
Floris Books, Edinburgh, 1993.

^ Second lecture of Geisteswissenschaft und Medizin, Rudolf Steiner. Rudolf Steiner Verlag,
Dornach Swizerland, 1976.

' Flow Design Research. John Wilkes. The Golden Blade No 46: 72-84. Floris Books,
Edinburgh, 1993.
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chamber) of a fish heart might function as a responsive oscillator
somewhat in the manner of a single-cavity Flowform. Also, illustrations
of curvatures of developing heart tubes in embryos of vertebrates, i

including those of human embryos, suggested shapes capable of passive,

flow-induced oscillation. But I have to say the balance of evidence that I

have managed to find and see for myself points to initiation of the
heartbeat in a "pacemaker" region of heart muscle, in embryos as well as
in mature vertebrates. There is no fossil evidence directly relevant to the
origins of the heartbeat in predecessors of present-day vertebrates.
Responsive aspects of heart function are, however, known in humans

and other vertebrates. A well known example is the property of heart
muscle to contract more forcefully once it has been stretched, widely

known as the Frank-Starling law of heart muscle contractility.
Dynamic interactions between flowing blood and the moving

heart have been my particular interest. Last year, with John Wilkes and I
others, I published a paper in the journal Nature-. 'Asymmetric redir- j

ection of flow through the heart''*. Readers of that and my earlier Golden \
Blade article will find how much of the content had been in preparation
in 1994, although clarification and selection of ideas had been needed

before acceptance of parts of the work by Nature. The studies had been

extended to a PhD thesis' before aspects were fitted to the limited space j
of three pages of the journal. If you read the Nature paper, you are likely !

to be disappointed at how much is not said. It uses drawings and I
magnetic resonance images of flow in the healthy human heart to '
attempt to illustrate how heart shape is optimised for fluid propulsion,
especially as output and rate increase with exercise. Asymmetries and j
direction-changes of flow through the sinuous curvatures of the heart ;
have functional importance. Paraphrasing parts of the text, we found

that "patterns of atrial filling are asymmetric in a way that may avoid \
excessive instability of flow, allowing the momentum of inflowing streams

to be redirected towards the atrio-ventricular valves. With change in \
direction at ventricular level, recoil away from ejected blood is in a ,
"Direction-changes and asymmetries of flow through the heart. Kilner PJ, Yang GZ, '
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direction that can enhance rather than inhibit ventriculo-atrial coupling.

These factors may combine to allow a reciprocating, sling-like, 'morphodynamic' mode of action to come into effect when heart rate and output
increase during exercise. The ability of the looped heart to deliver
enhanced output during strenuous exertion could have been a factor
enabling the evolution of large, complex, dynamically active species
characteristic of the vertebrate line".
Reviewers of the paper did not accept parts of the originally
submitted manuscript that had described passive oscillations of flow in
trickles and Flowforms, or my attempts to relate these to responsive
aspects of heart function. I have to say I do not blame them - the evi
dence was not convincing without prior disposition towards the idea of
the heart being 'set in motion by the currents', as proposed by Steiner.
Rudolf Steiner's choices of words on the subject continue to

surprise me. I think that an important aspect of heart function shouldht
understood in terms of pump action, although the nature and roles of
the heart are by no means limited to those of a pump. Steiner's state
ments provoke thought beyond the accepted. They stimulated my own
inquiries into heart shape and flow, and encouraged me think more
inclusively about the blood circulation and heart, which I would
describe as follows:

The heart serves our organism as an unobtrusive, beautifully
elegant and amazingly reliable maintainer of blood flow and pressure,
adequate for the complexity, activity and size of the human organism,
day and night, life long. This pump-like function differs from that of
manufactured pumps in its organic flexibility, responsiveness and
dependence. The heart's presence and action depends on, responds to,
and support the functions of branches of the circulatory system in dif
ferent organs. The varied functions of different organs depend on heart
action and, conversely, changes of metabolic function influence the
heart. In responding to organic needs and conditions with modulated,
rhythmic contraction, a healthy heart 'sounds' the organism as a whole.
Thanks to its confluent situation amid the circulatory branches of the

body and lungs, this responsive-active organ also unifies our organism.

Wilkes AJ, Mohiaddin RH, Firmin DN, Yacoub M. Nature 404:7759-761, 2000. This '

Flows of blood circulation and heart are crucial to the maintenance of

paper can be accessed via the Nature website: www.nature.eom/nature/cover000413.html ,

unity amid the complexity of our organism.
As you read this, your blood is streaming inwards and outwards converging in veins from all parts of your body, turning through the
entwined but separate flow paths of right and left heart, and branching
out again through arteries to the microscopically fine capillary webs of

(follow link to "Letters, P. 759")

' Morphodynamics of flow through the heart. Philip Kilner. PhD thesis. London Uni
versity, 1999. Microfilm copy of the thesis can be read at the British Library, or can be
borrowed through libraries or other organisations registered with the Document Supply
Centre of the British Library.

42

KINDLING

SPIRIT

FLOW

THROUGH

THE

HEART

43

the lungs and other organs. 1 sometimes try to conjure an informed
imagination of the whole circulatory system as it pulses, seeps and
streams in each one of us. Such a richly varied fluid system can't be
captured in words or pictures alone. Medical imaging gives only

glimpses of parts of the system. Appropriate fluency of thought is nee

ded to begin to appreciate the dynamic beauty of the circulatory system.
Blood circulation and heart maintain unity in diversity, and

continuity through continual change. The heart is responsive and active,
sounding and reliably serving the diversity of our organism. The seeping
of blood through billions of varied and microscopically fine capillary
branches and, at the same time, the flows and counter-flows in branches
of arteries and veins, and the sinuous streams swirling through the
curvatures of the heart - these are awesome in their complexity, unity
and beauty of form. This fluent masterwork moves in each one of us,

and continues to move, reliably, but ever-changing, day and night, life
long.

Drawings of flow paths through the human heart In diastolic and systolic
phases.
These phases alternate in a repeating cycle. Left and right ventricular
inflow valves (mitral and tricuspid) open as the ventricles relax in dia
stole, and close in systole, when blood is ejected through aortic and

pulmonary valves to the arteries. At rest, the diastolic phase lasts longer
than the systolic, with blood flowing into the ventricles in two distinct
surges that coincide with ventricular relaxation and atrial contraction.
On exercise, diastole and systole alternate in rapid succession and blood
is effectively 'slung' through the sinuous curvatures of the heart. Streams
of the left and right sides of the heart are separate but entwined. They

are, however, in fluid continuity with each other via microscopic
capillary branches of the trees of vessels that reach throughout the tis
sues of the body, the lungs and the muscle of the heart itself.
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The Globalisation of Steiner's Impulse for a Renewal of
Agriculture: How Can The Individual Participate in the His
torical Processes of Change Into The New Millennium?
Ta d e u C a l d a s

The foot-and-mouth crisis which has wiped out millions of livestock in
Britain has certainly overshadowed the BSE crisis and other problems
affecting the safety of food production and consumption, not only in
this country but also in most countries where so-called modem, inten
sive, "scientific" industrial farming practices have become the norm.
What can we leam from this further crisis in agriculture?

To begin with it has certainly revealed the multifaceted dimensions of
agriculture in their economic, biological, ecological, nutritional, cul
tural, social, historical and political complexities, and also the interna
tional context of agriculture — and its repercussions — which results from
global trading.
The dangers of globalisation and free trade have been much
exposed at hysterical levels by non-govemmental groups every time
multilateral agencies such as the World Trade Organisation and even the
European Union Heads of State meet. This anxiety has recently even

infected anthroposophical circles. It has become impossible to hold a
balanced dialogue in this matter since the issues have become so emo

tionally loaded. This situation carries the risk that we fail to understand
the whole and, rather than being able to focus on the positive devel
opments which counter these forces, we become passive promoters of

the negative images in the media which are nourished by fear.
This article aims at presenting a phenomenological counter pic
ture of globalisation from the perspective of the international process of
renewal of agriculture out of a holistic approach and of Rudolf Steiner's
suggestions given to farmers in 1924 in Silesia and in part out of my
individual research and professional contributions to this process.
We need a new perspective to assess the interdependent devel-
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opments of the last decade and indeed the last century, which have
influenced on the one hand the safety of the food we eat and the way
agricultural landscapes develop world-wide and, on the other, the newly
acquired perception that the world is at the sole mercy of corporate

who took with them the once exotic products which were to become
staple foods in lands so distant from their origin. These same lands
became the colonial suppliers of vital foods, beverages, spices, wood,
medicine and fibres not grown in Europe. Over 300 years ago these lands

forces which misuse the international process of the liberalisation of

saw the first extensions of plantation farms manned by slave labour and

world economies.

brutally controlled by master states in their production, trade and

consumption. Well, organic foods are also coming from these exotic
Is this a one-sided process?
Should we delve deeper into our meditation exercises as a result of these

external challenges and let these external forces dictate their historical
consequences hoping that someone out there will deal with the problems?

There can be no doubt that agriculture, farming communities and

lands over the seas.

Surprisingly, the demand over the last ten years has been met by
supply from a increasingly large area worldwide. That surely cannot be
an automatic process since the changes required in the farming system
call for new ways of thinking, doing and restructuring farming opera
tions in a harmonious and balanced way. So what is the source for this

their landscapes world-wide are in their most vulnerable and critical
situation since man first sowed seeds into the soil. Global trade (not a
new phenomenon at all) which is now supposedly freer from the influ
ences of undue taxation has enabled more farmers to place their produce
in markets farther and farther away from their farms to the point where
rich consumers in the industrialised world can eat any type of food any

process and how can we nurture it?

time of the year at ever lower costs.

Moreover, in all this organic revolution what has happened to
DEMETER produce? What is it that differentiates organic from bio
dynamic? Who should be consuming the latter? We are caught between

But have we noticed that more and more organic food is also
available at our supermarkets and health food shops? Where is this
coming from? Who is behind this process? How is that affecting farmers
and their land? What has happened to DEMETER products amidst all
this "organic" explosion? Does it matter that our biodynamic farms are
having to call themselves organic in order for customers to understand

the message? Is "organic" spiritual enough? Is there any relation

The malaise which affected farmers producing for consumers of
conventional food is unfortunately already becoming entrenched in
those buying organic produce. People take for granted that they are able
to go out and buy organic produce at any time of the year from the most
remote countries.

questions of core and periphery, between holding on to oiu* treasures in
small groups of believers and sharing them widely, between inside and
outside.

The relatively slow growth of the biodynamic movement in this
country and in most European countries should be a cause for concern

between Rudolf Steiner's vision for agricultural renewal and what we see

for those professionally involved. On the other hand the opening up of

happening outside the movement? These are important questions which

new initiatives outside the European focus of the movement is pro
gressing rather fast but is nevertheless restricted by the relatively small
number of people demanding biodynamic food compared to those

are not necessarily being asked or answered.

As with BSE, foot-and-mouth disease has swung consumers
strongly towards organic food, which is now the competitive focus for
the main supermarket chains. Who can provide the widest range of
organic items ? Sainsbury's has over 1000 items certified organic. The
demand cuts across all types of produce. The choice of consumers in
Europe, the USA and Japan for healthier food is enabling a massive
process of transformation of the world's agriculture to take place.
Obviously, European farmers are the first to benefit; but gains are
also being made by those in tropical and sub-tropical landscapes, whose
traditions were overwhelmed 500 years ago by brave conquering sailors

consuming organic food.

Another important indicator of the phenomenon of change but at
a different level - which I would like to bring to this analysis - is the

progressive advance of organic farming support from within European

official institutions, which are metamorphosing from being hurdles
corrupted by chemical multinationals with vested interests into
becoming active enablers of renewal.
Last month "... the European Council adopted unanimously a
position urging the European Commission to analyse the possibility of a
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European Union action plan to promote organic production and
foodstuffs, and to put forward appropriate proposals to implement that
agreed policy. Recognising organic production as a way forward and as
a way of achieving sustainable development, the conclusions of the
Council of the European Parliament invite the Commission, member
states and other interested parties to exchange ideas on ways to promote
the organic sector. The Commissioner in charge pointed to the con

siderable progress made in this field.' By now 120,000 farms are con
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on Environment and Development (UNCED) in Rio de Janeiro, Brazil

in 1992.'' A global framework called AGENDA 21 was proposed and
signed by the heads of government present, where they made a com
mittment to pursue goals of economic development which do not
destroy the environment and which respect local cultures and commu
nities.

Discussions with the Food and Agriculture Organisation dtuing
the events and afterwards® have led to the inclusion of organic agri-

verted to organic farming systems covering 3 million hectares. Further
action of support to this new policy depends however on the availability
of sufficient human resources within the Commission^ ... "^What about
human resources within the farming community to incarnate these aims,

cuture into the Codex Alimentarius of the Food Standards Committee,

what about educators, advisers, researchers?

be acknowledged by disputes within the dreaded World Trade Organi

So there is not only bad news coming from these sources. These
developments are progressively analysed by governments in all parts of

sation.

the world which look towards Europe for references and replicate these

developments after necessary adaptations. A real momentum is gath
ering. The very criteria for assessing development aid (not just within the
EU) have changed in the last ten years. Agriculture must be sustainable
from an ecological, social and economic perspective and contribute to
the sustainaible development of the rural areas and farming commu
nities. Programmes which do not fulfil some of these criteria will have
less chance of being funded.

What is most fascinating is that the very core principles of Rudolf
Steiner's vision such as the importance of biodiversity in the farming
system, the enlivening of the soil, the recycling of substances, the search
for nutritive value, the elimination of harmful pesticides, even reference
to the biodynamic preparations as permitted inputs, all this is reflected
within these now dry and legally binding EU Standards. Pure chance?
The official birth of that more holistic developmental concept (of
sustainable development) took place in the United Nations Conference
' Especially since 1991 when the EU adopted its first official policy regulating organic
agriculture and awarding financial support to organic (and biodynamic) fanners,
researchers, schools and advisory services. After that every EU farmer converting is paid
an incentive to cover the conversion costs and risks of crop failure. That step was
unthinkable just at the onset of the 1990s.

^The total market value of organic produce consumed in Europe including imports is
calculated at some £5 billion.

'AGRAFOCUS July 2001 "... The monthly report for European agribusiness execu
tives ..."

an internationally binding set of regulations supervised jointly by the
FAG and the World Health Organisation of the United Nations. These
regulations now embedded in that international food safety Act have to

Similar developments are taking place within the UNCTAD® and
UNDP' and many other intergovernmental bodies and multilateral
organisations. Many of the transnational corporations responsible for
the problems mentioned here are now entering the market and enabling
organic production and processing.

A truer picture of agriculture as an ecological, economic, social
and cultural activity affecting directly and indirectly the lives of all
human beings on this planet has slowly emerged towards the end of the
millennium, partly due to the disasters of the past and present but also in
no small part due to the concerted work of individuals and institutions
pointing to the concrete answers provided by organic (and biodynamic)
agricultural principles and practices as bearers of solutions.
Has the biodynamic movement contributed in any way to the
above events ? The answer is, mostly no.
Has Rudolf Steiner's impulse for the renewal of agriculture at the
beginning of last century contributed to the above ? The answer is yes.
If so, how? Through the actions of individuals inspired and
transformed by Rudolf Steiner's work who intervened voluntarily out

side the scope of the biodynamic movement.
The international organic movement benefited from the indiviI was asked to attend the official forum and contribute to the parallel NGO event, as a
member of the Board of IFOAM (International Federation of Organic Agricultme
Movements),
representing
the organic movement worldwide.
' By IFOAM Board
members.

* United Nations (Permanent) Conference on Trade and Development
' United Nations Development Programme
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dual engagement of concerned biodynamic professionals acting in their
professional capacity, who influenced procedures and standards setting
at the core of the International Federation of Organic Agriculture
Movements as well as its political agenda at a time when that organi

own right way, busy with "core" esoteric questions of how to spiritually

sation, which represents organic farmers worldwide,^ was lobbying for

which will set the basis for the ideals streaming in from the future? How

support to its members and for acceptance of organic agricultural

practices as a way of farming worthy of support for its production,

research and education at the European Union level. That concerted
action not only previously shaped IFOAM's Production and Proces
sing Standards of Organic Agriculture and Foodstuffs but also the

European Union Regulation adopted in 1991 using the latter as
reference.

Between 1990 and 1994, the period which consolidated organic

understand for instance the biodynamic preparations".
Are we failing to understand something? How can we engage

consciously in the crucial events of the beginning of this millennium
can we read omit external events and discover there "outside" our social

and cultural sphere allies for the difficult task of these times?
After being invited to submit this article, I have realised that I
have now worked with Rudolf Steiner's insights and suggestions for a
renewal of agriculture for a quarter of a century. Diuing that time I have
been invited in my professional capacity, as agronomist, to deal with
agricultural and farming problems (in their widest sense) in more than
45 countries of all continents, resulting in thousands of farmers con

agriculture at the official level in Europe, the USA and also overseas,

verting their lands to either organic or biodynamic practices.

anthroposophists^ and professional agronomists from countries such as
the Netherlands, Germany, Switzerland and Brazil, all respected by the

process which works counter to the forces of destruction oppressing the

half of the elected members of the IFOAM Board of Directors were

We are indeed fortunate to be able to contribute to a dynarmc

membership of IFOAM grew from about 30 countries to reach over one

land and its people.
But I feel we must regain the capacity to visualise the forces
shaping our world, the landscape around our cities. In order to parti
cipate in the process of change which now counters the destructive forces
contaminating our countryside and polluting our food we must not only
be prepared to meditate in the evening, in the cosy calm setting of our

hundred countries of all continents due to specific programmes to enable

bedroom protected from outside influences, but in the busy loud

wider outreach and participation.

aggressive setting of a supermarket. We have to translate our meditation
of the seed into a meditation of the product we buy from the grocery
shelves of supermarkets and health food shops. We must ask ourselves
how that organic coffee or tea was produced, who was involved, whether
the act of producing this food liberated the human spirit and the earth in
that place. How does it come about that such a product reaches this shelf
but originates in The Gambia, Colombia, Thailand or Spain? Where can
I find more information about it? What were the problems the people
faced in making the effort of changing their farming system from one
which contaminates the land and its produce to one which renews the
possibility of the spirit to work on the land and in the people consuming

international organic movement in their own capacity, which chose
them as their elected representatives to advance and guide the cause of
organic farming world-wide during that period.

At that same period, individual, institutional and corporate

Were these professionals supported by their respective biody
namic movements and anthroposophical movements? In the majority of
the cases not.

Why? Because "... they should rather focus on the real task of

developing biodynamic agriculture and practical farming and not waste
their time or dissipate their energies on these peripheral and political
issues..

So while we can say that we did and do participate as individual
agronomists in this fascinating battle for the soul of the Earth and its

farming landscape, many in the "real" biodynamic movement in Europe
and this country will not share this satisfaction. They will be, in their
^ and has members from the many biodynamic associations.
' Jan Diek van Mansvelt, Jan van Ledebur, Rainer Baechi and Tadeu Caldas.
in the words of their "representative" from the Agriculture Council in Domach but also
many members of the biodynamic movement in their respective countries.

its fruits?

In a small way, we need to participate as individuals in this web of
initiatives, which counters in a very concrete way the wave of exploi' the main theme during biodynamic annual meetings for the whole of the last decade in
this country.
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tative globalisation actively pursued by large corporations and irre

sponsible governments. Then we may be able to consider that the battle

for the planet is indeed tough but not one we cannot win together,
consciously also as a consumer, not just as a producer.

As a professional agronomist who has fought hard for these

changes for the last quarter of a century at all levels, I am delighted to
be able to meet the continuous demand for advisory services in this

field coming from all corners of this planet. Governments, NGOs,
corporations, individual farmers and farmers' associations want solu
tions to their problems, they need change. It is deeply satisfying to be
able to use the tools Rudolf Steiner gave us to perceive and understand
the needs of the Earth in this work, side by side with local farmers and
technicians of such diverse backgrounds. It is revealing to discover that

we can develop a common practical and pictorial - almost archetypal language to understand the way to recreate balanced and individual

farm organisms which can be organs of the landscape, be it a farm in
the Mantaro Valley at 12000 feet in Peru producing potatoes and
quinoa, one in the Souss Valley of Morocco producing citrus and
vegetables, a farm in Darjeeling producing tea, a farm in Baluchistan
producing among other crops cotton, a farm in the Phuto province of
Vietnam producing rice and tea, a farm in the Caribbean district of
Santa Marta, Colombia producing bananas or a Peul farm in Senegambia with its cattle herdsmen and farmers producing oilseeds, grains
and cotton, or a farm in the plains of Mongolia and Siberia. After all,
whether in a desert or monsoon landscape, on plain or mountain,
tropical or temperate farmers especially in so-called developing coun
tries still have a special intuition for the needs of their land, even
after years of submitting themselves to doing something against their
deepest feelings, such as conventional farming. That shared feeling,
combined with the right thoughts and designs and helped by practical
steps, is the key to unlocking farmers' will to change and become co-
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shaping the farming landscape, influencing the proportions of fields and
forests, crops and animals. It is also fascinating to regain one's own
sense of historical place in an era where, from a global awareness, one
derives a capacity to flow even against the old trade winds, to meet one's
destiny in unfamiliar comers of the planet and to meet human souls able
to cooperate beyond race, culture, religious and social norms in the task
of renewing the way we interact with nature in the pursuit of food
production. It is marvellous to realise that we are creating a new culture
of the land, a new agriculture, and incarnating a vision, a task indicated
to us by Rudolf Steiner so many years ago.
That's why it is important at least to understand the wider
developments behind the scenes of these mysterious institutions and
mundane market places. We are called to be actively present if we are
not to be consumed by the weight of useless negative information
showered upon us at every corner and through immensely invasive
multimedia.

When we learn that the Earth's landscapes were formed by an
ever-flowing interaction between the Spiritual Hierarchies from the
cosmos and the depths of the Earth, and that Folk Souls imprint their
mark upon this heritage which is in the process changed, we can make
this alive, feel it when we try to understand agriculture and the food we
consume.

Man as co-creator brings nature a step forward in its develop
ment, forming cultural landscapes which, when in harmony, enable

civilisations to thrive and the Spirit of the Times to manifest itself.
Individual farmers mostly instinctively - and part consciously - perform
agri-culture, taking into consideration cosmic rhythms and the inner
potential of the terrain to produce food for the spirit.
As active and conscious consumers we can become partners in

this process by exercising the capacities developed in us by the anthro-

Out of an on-going study and implementation of Steiner's Agri
culture Course of 1924, we start to realise in our professional travels how

posophical path. It is not too late to take part in this battle even if one's
own destiny has placed one firmly in a local setting, within a local
community. It is our task to grasp the phenomenological tools we have
and permeate the produce we consume with an understanding of the

life and cosmic forces manifest themselves in interaction with the forces

inherent qualities of its etheric nature, of the imprint of cosmic forces on

of the Earth's depths to give us a range of landscapes metamorphosed
from the far North to the Equator, from valley to mountain, from desert
to forest; and how this biological and ecological diversity is also mani
fested in the social and cultural diversity made possible by ever active
Folk Souls, who continuously interact with regions of the Earth,

the material substance of the locality where it originates - a substance
transformed by human hands working out of social and cultural pat
terns which link them to their collective past and traditional knowledge,
but now influenced by a modem understanding furnished by organic
agriculture's exoteric principles and practices ensouled with esoteric

creators again.
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content in its core, in line with the Michaelic task of freeing the land

on our actions and become more conscious of the karmic consequences

from the forces of darkness.

of our deeds.

Let's regain the levers of our individual power in this subtle
battle, which we are not losing, as emotional demonstrators might
feel. Let's be part of this positive globalisation which enables us to
support small farmers in India, Senegal or Brazil to live a healthy
life when we buy their organic products from the supermarket shelf.
Let's support biodynamic food, drink and fibre producers by asking
for DEMETER quality, so that the subtle progress from organic to
biodynamic is made possible. Let's feel the difference between not
just conventional and organic but also between organic and biody

I here invite my fellow anthroposophists to gain a fresh per
spective on their part in the historical process of changing not only
their backyard but the planet, because the battle will be lost when we

namic produce.
If women harvesting biodynamic tea experience a difference in

the way they feel the soil under their feet and the diversity of weeds
under the tea bush and the taste of the tea produced and the milk
produced by cows fed on these weeds, then we should also be able to feel
the difference. If biodynamic teas are able to fetch a better price at the
Calcutta auction just because they taste better, it is worth subsidising

allow the old forces of globalisation to take over the trade of organic
and biodynamic produce. It was our taking the work of the farmers for
granted which enabled these destructive forces to gain control of the
way agriculture is researched and taught, regulated and made into
policy, traded and consumed. It is after all the continuing passiveness

of the consumer which has allowed the anonymity of the market place,
where food becomes a commodity and where the sole goal is to gen
erate money, to be imposed by traders unmoved by or or unaware of
the hardship of farmers in cold or hot dusty fields or the plight of
consumers made ill by the poverty and inappropriateness of the food
they eat.
That vicious circle which cut off farmers from consumers is the

this producer who has invested in the healing properties of biodynamic

disgrace of the land. In the past, to portray the glory and fertility of the
land was the ultimate goal of human culture, and the soil and landscape

practices as against one who has just made the first step in the renewal of

was regenerated by the seasonal permeation of warmth pouring in from

his land.

When an old tea planter tells us that it is the first time in forty

human hearts, during the festivals where painting, music and dance
reciprocated the mystery of the Earth's abundance. Now culture is

years that he has seen the powerful sprouting of the pruned tea stem
brought about by our suggestions, we know we are in the right direction

disconnected from the land; and the abandonment of the farmer to the
malign flows of the market - which increasingly calls for more and more

and are proud when that tea, coffee, cocoa, cotton, vegetables, spices,

fruits and flowers reach the shelves of markets in Europe, Britain and

at an ever lower price - has led to the destruction of the countryside and
the poverty of our food and of course the materialism of our sur

F o r e s t R o w. B u t o u r e n t h u s i a s m i s c l o u d e d w h e n w e s e e c o n s u m e r s

rounding culture.

taking for granted all the efforts which went to make that reality pos
sible. All the efforts of the company owners to convince their Board of
Directors, of the company managers to persuade the workers, who are
imbued with their own traditions, of the company to withstand the
pesticide and fertiliser salesmen, of the owner to prevail over the other
OAvners and the local market, which does not recognise such subtleties. It

is painful, when arriving back from our frequent advisory travels abroad
to see that the shops no longer reveal the origin or the producers, as was
the case as early as the eighties of last century. More disheartening is to
see how trade in organic and biodynamic produce has become business
as usual and how farmers are paid less and less and traders and retailers

charge more and more.
It will in the end be simpler if, at the end of the day, we look back

Thus it is time to awaken for the sake of the Earth and for the

sake of all those individuals who in many cases are still fighting a lonely
battle to produce real food.
A battle of (w)holism against reductionism, of Goethe versus

Descartes, of liberating the land's productive forces by reconnecting it to
its future and archetypal pattern against the forces of the synthetic gene.
A difficult challenge where rural and farming communities and even
agribusiness worldwide are fast disintegrating, because they are at the
mercy of anonymous market forces and need to prop up their resource
base, plundered as it is by the one-sided use of chemical fertilisers and
pesticides. Farmers, fighting for their souls and caught in the middle of
conflicting roles as stewards of their land and of nature, but also as
community and family providers, need partnership with consumers
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who, misguided by the false promise of ever cheaper food, nevertheless
need to nourish their families.

So in a small way as individual consumers we can and do make a

difference to the state of affairs of global agriculture. Let it be said very
The Saturn Path

loud.

The "organic (r)evolution" of today, when "real food",
"Lebensmittel mit Charakter", displaces day by day other products

which are half food, chemically produced, will be viewed also by con
scious consumers as a sweet victory, a further fruit of the many years of
hard, sweaty, lonely work of maybe only thousands of dedicated farmers
and agriculture professionals world-wide for whom the established
order was no monolith, no insurmountable challenge and who continue
to pursue their aims in spite of existing barriers imposed by the

destructive forces of reductionism and materialism coupled with ever
sharper strategies for the exploitation of human and natural heritage.
There we will join the historical spiritual forces shaping the des

tiny of the Earth which depend more and more on human beings to
become effective, now that the withdrawal of the nature spirits - which is

Nick Thomas

The spiritual world may be entered through meditation. Where one finds
oneself and in what spiritual situation depends upon the path chosen
and the research question living within one. Rudolf Steiner described

meditation in great detail in a form suitable for people living in a sci
entific age peopled by spiritually independent individuals. Examples of
this occur in his books Knowledge of the Higher Worlds. How is it

achieved?^ and Occult Science an Outline^. There subjects for meditation
are given all of which are for use by the individual e.g. backward review

in part a consequence of the commoditisation of our lives and the

of the day, the rose-cross meditation, meditation on growth and decay.
They form part of a definite path of knowledge and development that

cheapening of our spirit - has been taken to its present extreme point.
Then it will be a pleasure to go out into the wide and endangered world,
leaving our families and friends behind, to redesign the way we farm

any individual in our time may follow, given sufficient patience and
perseverance. Towards the end of his life Steiner distinguished this
approach from that of a karmically related group working together on a

with farmers and people of good will in government institutions and
corporations so that we can produce food which feeds not just the body
but also the spirit, so that one day we are able to celebrate again the
fertility of the land and of the Earth not just as thankful receivers but
also as stewards of its deep mysteries.

scientifically-based research question. This needs, however, to be shar
ply distinguished from the kind of group meditation where people are
led to do the same thing at the same time so as to change consciousness
in a synchronised manner, for in that case the leader tends to dominate

spiritually, whose moral development may impinge on the group. This is
not the same as when a group of people meditate together in an indi

vidual and non-synchronised way, even if upon the same subject, for in
the latter case any change of consciousness that may ensue remains
individual rather than orchestrated.

In his lecture course True and False Paths of Spiritual Investiga

tion^ Steiner briefly refers in the tenth lecture to another meditative path
' Knowledge of the Higher Worlds. How is it achieved?, Rudolf Steiner. Tr. rev. D.S.
Osmond & C. Davy. Rudolf Steiner Press, London 1976, (GA 10).
^Occult Science an Outline, Rudolf Steiner. Tr. G. & M. Adams. Rudolf Steiner Press,
London 1984 (GA 13).

' True and False Paths of Spiritual Investigation, Rudolf Steiner. Tr. A. Parker. Rudolf
Steiner Press London 1986, (GA 243). Especially lecture 10, 21st August 1924.
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which is treated so briefly that some work is required to understand it,
and that of the author will be summarised here, although it is
acknowledged that much work has also been done on this subject by
others.

This other path is referred to as the Saturn Path in contrast to the
Moon Path. They are complementary rather than alternative paths. The
Moon Path is that of the individual working independently, starting
from our customary wide-awake consciousness, while the Saturn Path
starts from the scientific consciousness. Steiner describes how he and Dr.

Ita Wegman were only at the beginning of pioneering this method for
spiritual research in the medical field. Two major impressions are easily
gained on account of the brevity of Steiner's description:
1. The path is specifically medical;
2. An initiate is required to develop it in conjunction with
someone professionally trained.
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2. To move from the Moon into the Mercury Sphere by con
tacting Mercury who gives specific guidance and security to
the seeker, through Imaginative Vision;
3. To enable Venus to "rise in the night that has been charmed
into the day" and move to emptied consciousness and then
Inspiration.
Both paths have as their fourth step the entry into the Sun Sphere.
"Charming the night into the day" is usually a long process
where, as a result of meditation, the pupil first wakes up fully while

dreaming (the phenomenon of lucid dreaming is well known to science),

and then through perseverance brings the results into everyday waking
consciousness. Only when the latter has been achieved may some reli
ance be placed upon the results. That it is an artistic process over and

above a mere application of method is indicated by Steiner's poetic
description "charming the night into the day". The Saturn path coun

We will see that neither of these assumptions is unconditionally neces

terpart now needs to be understood. Here a beginning is made in the
sense world, and a useful clue is given by Steiner's mention of "texture".

s a r y.

Although he speaks of awakening to the spiritual texture of an object,

Briefly stated, the method is as follows: starting from a specific
question a karmically related group begins by studying the outer senseperceptible phenomena involved in a professional and scientific manner,
and then through meditation seeks to contact the associated spiritual
archetype and thence receive inspiration. For example Steiner and
Wegman might have started with a question about a sick liver, studied
the liver and thence reached its spiritual archetype, finally winning
inspiration about the treatment required. This is seen as taking place
initially in three (later four) stages:

we take this also as a lead to the nature of the observation: concentration

upon the immediately sense-perceptible qualities rather than a concern

with theory or mere form. (On the Moon Path he mentions, when
concentrating upon a growing plant, that accurate physical observation

of it is first required). In other words it is important first to grasp the
phenomenon rather than any abstract thoughts about the object of
enquiry. Remembering that the second stage is to reach the spiritual
archetype, we may then deduce that charming Saturn into the scientific
consciousness is to awaken to the archetypal phenomenon. This distin

guishes the method from natural science where generally an attempt is
1. Through accurate sense observation, to "charm Saturn into
t h e s c i e n t i fi c c o n s c i o u s n e s s " .

2. To move in from Saturn to the Jupiter Sphere in meditation
where the spiritual archetype may be contacted.
3. To move in further to the Mars Sphere where the required
inspiration may be received.
It is helpful to compare this with the steps of the Moon Path:
1. Through individual meditation upon any of the subjects
mentioned earlier, to "charm the night into the day".

made to move away from phenomena as quickly as possible in favour of

theory based on measurements made by instruments. Once the arche
typal phenomenon has been found it is, of course, an excellent bridge to

the actual spiritual archetype producing it. It then becomes clear that the
first, strictly Saturn, stage of this path is nothing other than Goetheanism, but practised by a group of researchers. The Saturn mood of

knowing is gnosticism^, which technically means a mood of dependence
upon the soul's own forces rather than upon what comes from outside. It
* Human and Cosmic Thought, Rudolf Steiner. Tr. Charles Davy. Rudolf Steiner Press
London, 1991, (GA 151). Especially lecture lecture 3, 22nd January 1914.
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is this which enables the transition to be made from the outer to the

archetypal phenomenon, for no mere "waiting while staring" will
accomplish it. The ability of the soul itself is here in question.
We now see that the Jupiter stage is meditation upon the arche
typal phenomenon until contact with the spiritual archetype is accom
plished. Just as in the second stage of the Moon Path a Mercury
Messenger is contacted, so here a spiritual being is encountered. This
yields the most wonderful and complete knowledge e.g. of a liver or
other organ, depending upon the depth of contact, and that is essential
for any practical work that is genuinely holistic. The Jupiter mood of
knowing is logicism, which demands that anything new be seen in a
global conceptual context; the spiritual essence of genuine holism.
For a solution to a practical problem or research question more,
however, is required. The Mars mood of knowing is voluntarism, which
is knowledge rooted in the will. The clearest example of such knowledge
is how to ride a bicycle. No concentration on global contexts or the
awaiting of revelation from outside will ever teach anyone to ride a
bicycle! This is the mood appropriate to know-how, and that is what is
required over and above archetypal knowledge to heal a specific sick
liver. Steiner indicates that in the Mars sphere this comes as inspiration,
after the previous two stages have been accomplished. He also refers to a
practical problem: such inspirations are so fleeting that they are difficult
to grasp consciously, and this is where the karma of the research group
comes into play. The importance of the karma is not to find out about
past lives, but its use in "fixing" the inspirations long enough for them to
be made conscious. The difficult task here to be accomplished is to
descend from the heights of archetypal knowledge to something very
specific and practical. It will not be achieved immediately, and it is
necessary to "get on the bicycle and fall off a few times" to make contact

with the reality. Willingness to engage robustly with reality is indis
pensable.

The final step into the Sun Sphere moves the whole enterprise out
of the specialist area of expertise into the purely human i.e. to relate the
holism of the special field to that of the human being via the Mars
bridge.
But is all this only for initiates and medical doctors? Summarising
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2. Use that as a bridge to reach through meditation the arche
typal being;

3. Achieve practical inspiration through the Mars mood;
4. Integrate the result in a healthy way into human life.
Stated thus we could just as well apply it, say, to iron. A group of
physicists could make a Goethean study of the substantiality, colour,
hardness etc. of iron until the archetypal phenomenon is found, and then
awaken to the spiritual archetype of iron (the Archangel Michael).
Depending upon their research question they seek an inspiration in the
Mars sphere. Then genuine moral technique in the sense of The Philo

sophy of Spiritual Activity^ requires that the result be integrated properly
into human life as a whole.

Indeed these stages of the Saturn Path may fruitfully be applied to
any practical or professional field of work, including the arts. In the case
of Steiner and Wegman there was a karmic group of two people. The
karma was, however, very strong! For a larger group the reliance upon
an initiate may be relieved if their spiritual work is intense enough, for
Steiner speaks of the desire of spiritual beings to help us if we but build
the necessary bridges.
Everybody begins spiritual training on the Moon path, and we
continue this through our lives. But a point may come when the pupil
feels the need to be concerned with wider non-personal questions and to
work at them with others. The spiritual beings involved then require of
us a certain responsible attitude to knowledge, that what they may
whisper to us in the Mars sphere be properly carried into the Sun.
Rudolf Steiner was instrumental in founding The School of Spiritual
Science to enable such work to be approached professionally in the best
sense. We join it generally while on our own Moon Path, but apart from
the generally human aspect of this School there are also Sections for
professionals and specialists, and there the Saturn Path is entirely
appropriate. This does not confine the Saturn Path to this School,

however, but nevertheless the School provides a rich opportunity for its
application.

again:

1. Observe sense phenomena until the archetypal phenomenon is
grasped;

^ The Philosophy of Freedom, a Philosophy of Spiritual Activity, Rudolf Steiner. Tr. rev.
Stebbing R. Rudolf Steiner Press London 1992, (GA 4).
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by Georg Kiihlewind
A child-a stranger

Infants have always been strangers in the adult world because they come
from a realm where to be is also to communicate, where being is a form
of communicating which needs no signs since it is the archetypal com
munication of meaningful existences, namely human spirits before birth.

Just as the "meanings" of sense-perceptible signs have no material
existence, so is it also with those beings who can understand or create
meanings. Adults, however, live in a world of sense-perceptible signs

which for the most part they regard as realities without recognizing their

meaning and indeed not even sensing that they are signs for meanings.

This is the view of the world adopted by science today. Bringing up
children was and is usually a matter of getting them to adapt as quickly
as possible to this world consisting of signs and meanings, a world in
which, moreover, the meanings aspect is usually seen as being of little

importance.
In the past this way of going about things was more or less suc
cessful because up-bringing and education still involved remnants of
earlier and wiser spiritual traditions. But in recent decades this has

changed dramatically: with ever increasing speed the gulf between the
child and the adult world is growing deeper and wider. On the one hand
children are bom with ever greater inclination towards the spirit while
on the other the world of adults is withdrawing from spirituality more
and more and with increasing speed. It is imbued with a purely mate
rialistic mentality and lifestyle.
Over the past 20 years or so (but precursors began to appear
much earlier on) more and more children have been coming into this

adult world who are different', they are different from what parents and
teachers are used to and expect. Hitherto these children have been
regarded and treated as isolated cases, peculiar departures from the
"norm". Now, though, their number is growing so fast that it is
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becoming obvious that they are not isolated cases. They are a new and
hitherto unknown generation of souls stepping out on to the earth,
children who bring great maturity with them, who are dissatisfied with
the adult world as it now is, and who are coming to the earth as bearers
of a formidable spiritual impulse. We can no longer close our eyes to this
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something you have to discuss it first. This applies even when they are
too young to "understand" what you are saying, for in this instance they
get a feeling of being esteemed and appreciated. As we know, an
understanding through feeling can replace a lack of "intellectual"
understanding (as is also the case with the mentally disabled).

event.

The new human being in upright self-awareness
The ability to "see through" outer appearances

The first thing we - especially parents - notice is the way these infants
make eye contact very early on, often immediately after birth, too soon
for the child's surroundings to have played any part in it. These children,
often called "Indigo Children" in the USA, could - I suggest - also be
called "Star Children". Their glance is not that of a newborn infant; it is

the glance of a mature, self-aware, wise human being. It is quite unlike
that of someone who is merely looking around in the world. Its self-

Although each has marked individual character traits. Star Children as a
group display certain common psychological and spiritual featmes
which distinguish them from "normal" children. Those who know about

this cannot fail to understand the situation. We are experiencing an
invasion not of science fiction extra-terrestrials from other planets but of
human souls who are spiritually mature. They are already mature when
they arrive on the earth, coming from their own star, one that is not

awareness is unmistakable. And in addition to self-awareness there is

perceptible to the physical senses but which resembles the one which
guided the three Magi from Jerusalem to Bethlehem when Jesus was

also dignity, a dignity that will later mark the whole behaviour of the

bom. It is the star of orientation of a true, supersensible astrology.
From the moment they arrive these children ought to be treated

child.

As we learn to understand this glance, we also discover another

aspect in it: that the surroundings including the adults are transparent
for it. All small children can "see through" things, but in Star Children
this capacity is obvious to adults; and later on these children are also
able to express what it is they "see" in adults.
From the beginning they manifest their own individual character
which they put forward very consciously: they know who they are. As

quite differently, in a way which is in keeping with their mature being - a
being that is mature, but not precocious. Mistakes made early on, if
those around them including their teachers stick to traditional and
accustomed "methods", render it increasingly difficult to deal with them
as they grow older.
Even when they are still quite small these children do not submit
to authority based on a person's rank (parents, teachers). You have to

kindergarten teachers, teachers and parents know, all children are
becoming more individual, but with the Star Children this manifests

"earn" their appreciation and love. They are not hoodwinked by pre

consciously, with self-awareness. They know that they are different from
"normal" children who for the moment still form the majority in schools
and kindergartens. These "new children" confidently recognize one
another and form groups amongst themselves. Teachers not aware of
the situation can find antagonism developing between the two types.
Star Children refer to themselves as "I" very early on without (as hap
pens with "normal" children) losing their perceptivity; they continue to
notice everything going on in adults and very soon also begin to put this
into words. They also state clearly, from an early age, what they do and
do not want. You cannot make them do your bidding without discussing
matters with them. If you do not do this they put up a tough resistance,
for they expect to be treated with respect. If you want them to do

what it is, rejected and despised. What they greatly appreciate is sin
cerity, originality, and a willingness to admit one's failures or mistakes.
They themselves are original and sincere and cannot tolerate lies.
Dealings with them are direct and uncomplicated once one has gained
their confidence. They know exactly who can and who cannot be con
fided in. They reject ritualized posturing and easily find new, usually

tence, so any lack of sincerity, any deception is immediately seen for

more effective, ways of learning and doing things. You cannot punish

them, or rather it is pointless to do so because it merely results in their
rejection of the person administering the punishment; it is seen as a sign
of inability to cope with them, which is precisely what it is. It is also
impossible, from the outside as an "educational measure", to generate a
bad conscience or feelings of guilt in them.
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Star Children usually have an overabundance of vital and spiri
tual energy, so that in this respect they tend to resemble children with
certain disorders. This syndrome is often interpreted as ADD (Attention
Deficit Disorder) or ADHD (Attention Deficit Hyperactivity Disorder).
The fact is, however, that they pay attention only to what interests them
- and when this is the case they can become totally absorbed. If they are
not interested they easily get bored and restless. It depends what their
environment has to offer. In school it is up to the teacher to awaken their
interest in a subject or topic. If this succeeds, the child will have no
attention problems, and the teacher will have no problems with the
child. If it fails, the child will become very restless and there will be little
chance of awakening an interest in the subject.
Most of these "new" children are highly intelligent. In all intel
ligence tests they far outshine other children of the same age - if they do
not refuse to take part in such tests in the first place. Originality, how
ever, is not easy to test.
In addition to being intelligent they are also very sensitive as

regards both themselves and others. If their environment has not
"ruined" their good qualities they will develop great sympathy and their
doings will be guided by love - this is strikingly noticeable. What

troubles them most is other people not being guided by love. Being
emotionally sensitive they need an emotionally stable and secure adult
environment - a rarity these days. They are easily frustrated, usually
because they cannot put their many original ideas into practice. They
find it difficult to cope with failure, so when they fail this prevents them
from trying again; they then easily throw in the towel.

They dislike learning by rote, preferring to leam by experience
and experiment. They often have spiritual experiences which they also
talk about amongst themselves, being very interested in such experi

S TA R C H I L D R E N A N D D I F F I C U LT C H I L D R E N

67

their own experiences and what thoughts they may have taken over from
others. Hidden intentions and ideas are obvious to these children, and

this ought to be taken into account in how those around them behave.
Knowing about the Star Children could help the adults around
them change their own behaviour, though knowing will not necessarily
make them capable of doing this as a matter of course. These adults
would have to work on gaining new capabilities if they wanted to pre
pare a positive reception for this new generation. If they are not received
positively the Star Children will first become difficult children and
thereafter possibly drug addicts or even criminals. They want to change

the world in accordance with their spiritual impulses and shape it in
accordance with sympathy and love. It will not come to this if the adult

world with which they unavoidably have to be in contact does not
change in fitting ways. If we do not change ourselves inwardly we will
not understand the Star Children, and our lack of understanding will in
turn make failures of them, for they will be wrecked in their inmost being

and in the mission with which they have come into the world. We can
prevent them from fulfilling their mission to change the world for the

better and deprive them of the meaning of their lives. The great rejoicing
with which new-age circles rightly greet their arrival will prove a vain

expectation if the adults persist in clinging to their old ways, namely if

they go on shirking the work they need to do for their own inner
development.
The two basic traits in an attitude towards the Star Children

which will do justice to them are: respect and uncompromising honesty.
Both these can only be achieved if we work on ourselves. Honesty (and
honest respect for the children) calls for profound self-knowledge. Those
who are not honest towards themselves - a capacity rarely achieved
without inner schooling - cannot be fully open towards others.

ences. They withdraw if they are not understood. Seeing people acting
unlovingly makes them extremely indignant. They form a healing,

comforting circle around someone who is ill or upset and usually succeed
in making the person feel better. They do this quite simply, without
talking about it.
They know that they themselves and all other people are spiritual
beings. The spiritual element in the human being is clearly "seen" by
them, that is: they perceive it qualitatively. They are naturally aware of
reincarnation and often seem to know about their own earlier incar

nations. But since they can tap into the thoughts and feelings of others it
is difficult (for example in a new-age environment) to know what are

Spirituality and "difficult" children
It seems that in Star Children the sheath of "me-consciousness" which is

supported by the physical body is less developed; their self-awareness is
not related to "me-consciousness" in the way it is in "normal" children.

This is what enables them on the one hand to be intuitive and intelligent
and on the other to behave lovingly towards others so long as they have
not been rejected in some way and thus pushed towards becoming
" d i f fi c u l t " .

There is today a clash between a more intense spirituality and a
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more intense (practical, not theoretical) materialism. The result is the

that rule the world today. In the same way, any considerations or

rapid and ever more confusing increase in the number of "difficult"
children. "Experts" can no longer keep up with identifying and
describing the various types and syndromes as they emerge. What is
more or less common knowledge, though, is that frustrated spirituality
(creativity) becomes perverted into refractoriness, behavioural dis
orders, addictions, criminality and also psychological and physical ill
ness. "Difficult" children and what they turn into is what Star Children
become if they lose their mission, the meaning of their existence.
All infants still live in the spiritual world before they learn to

principles of utility, incomprehensible for the infant, only become
"meaningful" when ego-awareness is formed (when the child calls itself

speak (this is the "autistic" phase of their development). If they could
communicate they would be able to tell us much about that world. The

very reason why they cannot communicate by signs is that they are still
participating in spiritual experiences (direct communication). Some
times they speak about these things later on, but what they say is rarely
accepted by adults. Since Star Children do not later entirely lose their
contact with those spiritual sources, they could become a source of
insight into the pre-speech life of infants.

"I").

The appropriate response to spiritual children is the spiritual
adult. We can (for many reasons) be pessimistic about this possibility,
and this will then explain the general failure of the world.

What we see today in families, playgroups, kindergartens,
schools, curative establishments can be interpreted as a protest demon
stration of the human soul: a protest against the adult world. The range is
broad, reaching from children with speech or behaviour problems via
attention problems, concentration weaknesses, hyperactivity and lack of
interest right down to autism. Most of the afflicted will probably adapt
and be forced, inwardly and outwardly (in their desire to escape lone
liness or be loved by those around them and so on), to make do with the
"normal" adult world. But in the near future this will become more and

more difficult and be achieved by fewer and fewer individuals. And this is
what can give us hope.

As yet we can treat childhood "drop-outs" as abnormal beings
A warning: powers of observation must be schooled

and hide them in a corner of civilization. But as their numbers grow this

will cease to be possible. The question is: Who will understand their
Every kind of anthropological, psychological and even spiritual knowl
edge will soon be insufficient and not much use to teachers and parents
who have to deal with "difficult" children - and soon almost all children

will be "difficult". Education, which is being increasingly forced to
become curative education, will only be effective if teachers can school
and heighten their own powers of observation to become capacities of
spiritual experience. This alone will enable them to do justice to the
child's individuality. What teachers will need is their own "here and
now" intuition, their love and devotion (i.e. infinitely widened powers of
observation, also in the realm of feeling and will) so heightened that they
have become skills of knowing and seeing. One of the main subjects

taught during teacher training should be the schooling of awareness and

observation. The question is: who should teach this subject? There is no
need to reach for the sky in this matter, for the fact is that concentrated
attentiveness leads of its own accord to spiritual perceptiveness when the
turning point of spiritual I-awareness is reached. Although the skill
described would lead to an experience of the child's individuality, if the

teacher does not go through that turning point only the egoistic, selfaware ego can work. It is the inclinations and deeds of this lower ego

protest? Who will bring healing into the symptoms of perverted crea

tivity and originality? How can the primal impulse for a more spiritual
culture make itself felt? (Aldous Huxley treated this latter question very
profoundly and pessimistically in his last novel Island.) The least we can
do is try not to misunderstand the spiritual impulses now coming to the
earth, thus merely channelling them into the waste bin of civilization.
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For the past four issues of the Golden Blade, reference has been made in

the Editorial Notes to the spiritual and intellectual vacuum at the heart
of the social and political structures of the modem world, and to the
urgent need for a radical alternative to the particular kind of globali
sation that is engendered by an approach to economic life that does not
allow the active involvement of conscious thinking, together with the
ideas and ideals that go with it. Moreover, in the last two issues there
were specific references to the work of Nicanor Perlas in bringing the

distinctively cultural thrust of Rudolf Steiner's threefolding impulse to
bear upon the modern economic monolith - with its dogmatic sub
servience to blind market-forces - within the context of the PhiUppines.

In the present issue we are taking the further step of publishing an article
by Perlas himself specially written, or adapted, for the Golden Blade.
Before proceeding to Perlas's own statement, however, it will be worth

bringing together a few threads which demonstrate the extent to which
this underlying impulse is being carried by a great variety of individuals
and groups throughout the world. Some of these would not necessarily
claim to be consciously inspired by Steiner's ideas. Prominent amongst
this group of thinkers and writers are those activists who are huming
with indignation at the extent to which a certain rigidity of thinking
emanating from the USA is being allowed to hijack the principles of
European social democracy as currently understood and striven for. A
good example of such a writer is George Monbiot, whose book Captive
State: The Corporate Takeover of Britain is a passionate plea to resist the
undermining of what remains of a sense of civic responsibility in our
societies by the drive to privatise not only all businesses but also all

public services. A second example is an article by the Canadian cam
paigner for citiens' rights Maude Barlow entitled The Last Frontier,

which was sent to the Golden Blade by a correspondent working with
Perlas. This article focusses on the General Agreement for Trade and

Services (GATS) which, if implemented, "could, quite simply, be glo
balisation's last frontier: the end of the very concept of not-for-profit
public services". Journals such as The Ecologist and Resurgence and
organisations exemplified by Friends of the Earth, Greenpeace and the
Green Party have contributed greatly to awakening an awareness of the
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symptoms of the world's socio-economic problems; and events such as
the - at the time of writing - recent EU summit in Gothenburg (June
2001) and the G8 summit in Genoa (July) have indicated the strength,
but also the disarray, of the protest movement against the present status-

renewal in economics and politics. We can only welcome these goals and
support them as much as our own forces allow. I do think that the
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quo.

It is characteristic of those working consciously out of Steiner's
social threefolding impulse that they go beyond mere protest and frus
tration to a wish to transform existing institutions on the basis of a very
different image of man from the one generally prevailing; and indeed, it
is difficult to see how change - as opposed to a gigantic collision - is to
be possible otherwise. Prominent among such individuals in recent years
have been Christopher Houghton Budd, who through his journal New
Economy (now called E2) has latterly been focussing upon the trans

formation of the world's financial institutions and featuring, for

example, the ideas of Bernard Lietaer; Udo Hermannstorfer, for many
years the leader of a research-institute for economic and social reform in
Dornach; and Wilhelm Neurohr, who has in recent months contributed
a number of articles to Das Goetheanum on the theme of social three-

folding at the threshold of the new millennium. It would be naive to

suggest that these and other individuals and groups have a common
understanding as to how best to achieve their objectives. However, there
was a highly significant joining of forces within the realm of the Social
Science Section of the School of Spiritual Science in March 2001, when
there was a research colloquium and a public conference on Civil Society

and the Threefold Social Order. The many speakers and group-leaders
at this conference included Hermannstorfer and Perlas, with Europeans
such as Hermannstorfer and Jiirgen Erdmenger, a high-level European
official, qualifying their warm admiration of Perlas!s efforts in the

Philippines by emphasising the very different - and arguably greater challenges of introducing social threefolding into a European context. A
German participant, Christoph Strawe, made the following observa
tions about Perlas's work, which may serve as an immediate prelude to
the latter's own contribution:

"Nicanor Perlas is standing in the midst of processes that are
emerging today under the slogan of trisectional partnership. He is trying
to make the protagonists of civil society aware of their responsibility and
their possibility for contributing to a threefold renewal of society (within
the context of their new role). He is encouraging them to see themselves
not as part of the established economic and political order but as fore
runners of cultural liberation that will then also be able to contribute to

anthroposophical movement, or the movement for social threefolding,

should consider itself to be part of civil society. It should offer its con
tribution selflessly in order that the protagonists of civil society as a

whole can succeed in getting the social renewal underway that is
necessary for the future of the earth as a place of development for
human individuality. This is a path of mutual respect, a path of learning
from one another" (from Carol Brousseau's translation of Ulrich
Rosch's report published in Anthroposophy Worldwide, May 2001).
S. B-de L.
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acterize the prospects of social threefolding today in the following
m a n n e r .

The Prospects for Social Threefolding Today

The question for social threefolding today is not whether its
beginning aspects are starting to play an important role in national and
global developments or not. The question rather is how one prevents the

perversion of promising beginning aspects^ of social threefolding from

by Nicanor Perlas'

being co-opted and neutralized by the world powers behind the current

In the external aspect of history, several \vorldviews battled for the soul
of Europe and the world after the end of World War I. There was the
Marxist vision of a world increasingly enflamed with communism. There
was the Wilsonian vision of capitalism embedded in the self-determi

the promising beginnings of social threefolding in the Philippines, both

nation of nations, and hopefully organized in a League of Nations.
There was Rudolf Steiner's vision of social threefolding, where the State
becomes increasingly becomes less dominant and absolute, and where

economic and free cultural-spiritual life could also participate out of
their own essence in shaping the destinies of nations and the world. In

Steiner's vision, the institutions of culture, politics and economics are
organized autonomously along their own inherent logics and, out of this
autonomy, interact with each other, to address the social problems of

the day.^

The history of the 20th century became the struggle between the
Marxist and capitalist vision of the world. Social threefolding as a
movement effectively died a few years after it was launched in 1919.
Since that time, with the exception of the efforts of Walter Johannes

Stein and Daniel Dunlop and the Achberg group in Germany, social
threefolding as an alternative in world development has been practically
non-existent.

Given this history, it may be surprising and radical to char-

' Nicanor Perlas is President, Center for Alternative Development Initiatives; Co-Con
vener, Global Network for Social Threefolding (GlobeNetS), and Co-Founder of Global
Social Threefolding Action Forum (Global STAF). He is author of more than 100 articles

and over two dozen books and monographs including Shaping Globalization; Civil Society,
Cultural Power, and Threefolding, now being translated in over 7 languages. Nicanor Perlas
was given the Global 500 Award and the Outstanding Filipino Award for his work on
sustainable development. For more information on CADI, see www.cadi.ph. For more
information on GlobeNetS, see www.globenet3.org.

^ See Rudolf Steiner, Towards Social Renewal, London: Rudolf Steiner Press.

destruction form of elite globalization.
We will start the exploration of this question by taking a look at

at the national and local levels. This will illustrate the importance of

social threefolding in shaping the destinies of nations and the world and
why it is the will of elite powers to oppose the full expression of social
threefolding.
Beginning resurgence of social threefolding in the late 20th century
On September 26, 1996, near the time of Michaelmas, the Philippines
became the first country in the world to formally inaugurate, as official
national policy, threefolding ideas and processes to realize its vision of
sustainable development. On this day, the President of the Philippines,
then President Fidel V. Ramos, signed two executive issuances that have
the force of law in the executive branch of government. The President

issued Executive Order 370 accepting Philippine Agenda 21 (PA21),
with its threefolding image of society, as its official expression of com

mitment to the global Agenda 21, an agreement signed by the heads of
over 160 countries around the world. The President also issued Mem

orandum Order 399, Series of 1996, directing all government agencies to
align to PA21 all its policies, plans, and programs and to implement
PA21 throughout the country.
This development would not have been possible without the
involvement of civil society in the whole process. The head of CADI, for
example, was the chair of the technical working group of civil society
which drafted and successfully advocated for the approval of the official
version of Philippine Agenda 21 (PA21). CADI also acted as the key
resource institution for advocating PA21 during over a dozen regional
'The different developmental phases of social threefolding are discussed in detail in
Chapter 1 of Nicanor Perlas, Shaping Globalization; Civil Society, Cultural Power and
Threefolding, Manila: CADI and New York::GlobeNet3.
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and national consultations and for explaining PA21 to over 20,000

21-29, 1998, the Philippines convened and facilitated discussions among
the leaders of institutions in culture (civil society), polity (government)
and the economy (business) to discuss creative solutions to a range of
global problems."* This threefolding innovation has been retained by the
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people in the Philippines after the approval of PA21 in September 1996.
In the Philippines, civil society is the collective term used for the insti
tutions active in the cultural sphere.

This detail is mentioned because the possibilities for social
threefolding at the global level are intimately connected with the
emergence of civil society as a third global force. (See below.)
All current possibilities for social threefolding today are deeply
connected with this very important social phenomenon of the late 20th
c e n t u r y.

As an expression of its political will in supporting PA21, the
Philippine government, in a historical move, also became the first
country in any regional trading agreement in the world to have its trade
and investment liberalization and facilitation commitments be formed

UNCSD until this day.

The Philippine government has continued its commitment to
PA21. On January 26, 1999, the then Philippine President Joseph
Estrada signed Memorandum Order 47, Series 1999, directing all local
government units (LGUs) to implement PA21. In doing so, former
President Estrada instructed all LGUs to use SIAD as its framework for

localizing PA21. SIAD stands for Sustainable Integrated Area Devel
opment. SIAD is threefolding at the local level and empowers the poor
to take control of their destiny and pursue sustainable approaches to
livelihoods and overall human and community development. This policy

by threefolding and sustainable development considerations. On
November 1996, the Philippine government, to the surprise of many
member countries of the Asia-Pacific Economic Cooperation (APEC),
including the United States of America, officially told APEC members
that its trade and investment liberalization commitments were "gov

continues to be active in the administration of the new Philippine Pre

erned" by PA21. If its liberalization policies in APEC would result in

SIAD, or Sustainable Integrated Area Development, is PA21 in action.
Among others, it will put associative economics, Steiner's alternative to
elite neo-liberal economics, into action. It will also connect people with
moral and responsible intentions behind their wealth and the poor who
have the capacities to mobilize this wealth into sustainable livelihoods. It
will also enable local communities to embark on free spiritual and cul

unsustainable development, then the Philippine government reserved
the right to revise its APEC commitments as determined by PA21.
Together, APEC and its 18 members, including the US, China, and
Japan, account for 50% of the wealth of the world.

Again civil society was critical in this process. CADI's Executive
Director was also the key negotiator for the Treaty of Cooperation
(TOC) during the latter's critical engagement with the government in
APEC. The TOC was the country's largest civil society formation
counting around 5000 organizations as members at that time. This was

the negotiation that successful raised PA21 into prominence in APEC
and thwarted the attempts of certain sectors in the US government to
advance elite globalization in the Asia-Pacific region. This deed also
exemplified that it is possible for civil society and the state to enter into

critical engagement, thereby illustrating that conscious threefolding is

possible. (Again, see below.)
In 1998 the Philippines became chair of the UN Commission on

Sustainable Development (UNCSD). The UNCSD is the global body in
charge of implementing the agreements made by over 160 countries
during the 1992 Earth Summit in Brazil. As Chair of UNCSD, the
Philippines advanced threefolding processes at the UNCSD. From April

sident, Gloria Macapagal-Arroyo.
Social threefolding at the local level

tural development as the long-term foundation for threefolding and
sustainable development at many levels in Philippine society.

CADI is currently engaged in several efforts to realize SIAD. In
Bohol, CADI has entered a partnership with the provincial government
of Bohol. A threefold planning council has been formed at the provincial
level with budget from the provincial government. They have identified
A few have questioned whether civil society is an institution within the cultural sphere of
society. An extensive discussion of why civil society is in the cultural sphere is found in
Nicanor Perlas, Shipping Globalization; Civil Society, Cultural Power, and Threefolding,
Manila: CADI and New York: GlobeNetS. Further support also comes from hundreds of
books and articles on the new social movements from social scientists who explicitly defend
new social movements, the core of civil society, as cultural. See, for example, E. Larana et

al. eds. 1994. New Social Movements; From Ideology to Identity. Philadelphia: Temple
University Press. A further in-depth treatment of this is found in Nicanor Perlas, Globa
lization and Initiation, Manila: CADI, forthcoming Spring 2002.
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several projects for implementation. In Iloilo, CADI is undertaking
SIAD in partnership with Lifebank, the country's first financial insti

tution to go all out in turning PA21 and SIAD into reality. The bank
expects, by 2005, to involve more than 50,000 families below the poverty
line in taking control of their economic and spiritual destiny through
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The battle to co-opt or advance social threefolding
De Facto threefolding can slow down the galloping advance of
destructive forms of globalization. However, it can never create a new

SIAD. In Mindanao, CADI is providing technical assistance to an

world. It has to advance to the stage of conscious threefolding, where the
three global powers actually try to sit down and engage each other on

institution, Don Bosco, which services 1,300 bio-dynamic farmers. This

the future of the world.

project will be an entry point to SIAD in the near future. CADI's efforts
are among the over two dozen on-going autonomous efforts to realize
SIAD including social threefolding on the ground.

Increasingly, important formations within civil society, govern
ments, and business are beginning to see the importance of authentic trisectoral partnerships, an aspect of social threefolding, in achieving a
more fruitful form of globalization. These tri-sectoral partnerships are
starting to proliferate in many parts of the world. Recently, at the UN
Millennium Summit, for example, close to 150 Heads of States and
Governments called for dialogues and partnerships between civil

One successful implementation of SIAD is expected to trigger
many local threefolding initiatives in other parts of the Philippines and
in other countries around the world. Threefolding will then have moved
from the arena of policy into action.

The battle of Seattle and social threefolding
The developments in the Philippines are not exceptional. The Battle of
Seattle has catapulted civil society as a third global force, placing it at
the same level as the state and the market as one of three global insti
tutions now determining the direction of globalization. In this "battle",
50,000 mostly peaceful demonstrators stopped the expansion of the

World Trade Organization (WTO), arguably the most powerful formal

society, government and business in order to advance the global agenda
of sustainable human development.
But there is also a danger here. Tri-sectoral partnerships are not
only a venue to advance social threefolding. They can also be used to
actually neutralize civil society and advance a more potent and
destructive form of elite globalization. They can pretend to be interested
in the views of civil society. But they may actually just be interested in
creating a more sophisticated form of control.
Activists from civil society, for example, are wary about attempts

institution in the world today.

by the World Bank to promote tri-sector partnerships. They question

It has become clear to the economic and political powers of the
world that, from that point on, they now had to seriously deal with the
cultural agenda of global civil society. From now on they had to take
into consideration the concern for human rights, the, environment,

World Bank policies of structural adjustment that promote environ
mental problems and poverty on a wholesale basis. Tri-sectoral part
nerships within this context would merely mean solving these problems
piecemeal and draining the energies and resources of civil society away
from more important tasks.

gender, poverty, freedom, democracy and a host of other issues and

values that civil society pressed to center stage.
The emergence of global civil society also marked the beginning

of de facto social threefolding.^ Cultural (civil society), political (gov
ernments), and economic institutions (especially transnational cor
porations) now battle for the soul and spirit of the globalization process.
Gone forever are the days when world affairs were governed solely on
the basis of political and economic interests.

' Again, see Perlas, op. cit., for the different phases of social threefolding which starts with
de facto threefolding.

Importance of these threefolding developments

The importance of the threefolding initiatives in the Philippines and the
battle to co-opt the beginning manifestations of social threefolding in
the world can be gauged from a range of perspectives. In an anthroposophical publication, it would be important to point to the spiritual
aspects connected with the birthing of social threefolding in the womb of
the world process today. We will therefore take a look at Rudolf
Steiner's statements regarding threefolding and the end of the century,
the spiritual mission of the Americas, as a potent antidote to elite
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globalization, and the global response of the anthroposophical move
ment to the Philippine initiative in threefolding.
Spiritual Importance of Social Threefolding
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economics as is increasingly the case today with the massive spread of
the cancerous process of elite globalization.

The Spiritual Mission of the Americas and the United States in Particular
Rudolf Steiner pointed out that social threefolding is the garment of the

Christ in social life. He also spoke about how the Spirit of the Time wills
threefolding to be a reality in our time. Without social threefolding, it
will be impossible to transform the evil and death forces that will
increasingly become prevalent throughout the planet. This is especially

These related questions of the culmination of Anthroposophy and
threefolding are also intimately connected with the spiritual mission of
the Americas, principally, the United States of America. This topic was
taken up in the recently concluded international conference on the

the case now that a one-sided and elite version of capitalism is con

"Spiritual Mission of the Americas" which was attend by over 100

solidating its power around the world.
Given this insight, it is understandable that Steiner, during his
time, introduced threefolding as a potent response to the challenges of

people from Latin America, the US, Canada, and other parts of the

the First World War. Historians view World War One as the result of

the first wave of globalization that blanketed the planet during the age of
European expansion and colonialism. Threefolding is the antidote to the
ills of elite globalization then and today.
Reflecting on his efforts, Steiner said that he introduced three-

folding during his time even though he knew that it was going to fail

externally. However, he said that he did this as a preparation for the next
wave of threefolding attempts that will come in 100 years time. Relatedly, in a conversation with some of his closest students, Steiner also
indicated that, by karma, Mani and other Initiate-leaders of humanity

world.

In many lecture cycles, Steiner explains the key role that the West,
especially the United States, will play in global affairs. Steiner indicated
that the leadership of humanity varied through the different historical
cultural epochs of the past. During the time of the Egyptians and the
Babylonians, initiates were the leaders. In the period of the Greeks and

the Romans, priests were the leaders. Today people that run economic
life are the leaders. By destiny, the West is destined to be the leader of
global economic life today.

The spiritual task of America is to operate through ECONOM
ICS, harnessing the forces of the WILL, to develop TECHNOLOGIES

would be incarnating at around the end of the 20th century. But they will

that would create a GLOBAL ECONOMY characterized by sisterhood
and brotherhood. A certain karma of world history clearly hangs over

need Waldorf education and a social threefolding context to enable them

America.

to carry out their tasks.

In a lecture before British members of society who visited Dornach in 1919, Steiner explained the above points in a dramatic way. (See
Ideas for a New Europe.) He said:

Threefolding and the End of the 20th Century
Given all these, it is now possible to understand, in a new way, Steiner's
pre-occupation with the end of the 20th century. In his lecture cycles on

karma, he expected the culmination of Anthroposophy IF certain con
ditions were present in those that would carry the impulse of Anthro

Well, the actual victor [of World War 1] is the being of the AngloAmerican peoples, and, as a result of forces that I have often
described here, this being of the Anglo-American peoples is
destined to dominate the world in the future. So what is the

posophy at the end of the 20th century. It is clear from his various

indications that this culmination of Anthroposophy at the end of the
20th century and the resultant emergence of a spiritual culture is

consequence for the German nation of being eliminated from
experiencing the things that will in future dominate the external
world? The responsibility of the nation as a whole - though not, of

impossible in the absence of significant advances in threefolding efforts
at the national and global levels. It is impossible for culture to bring any

course, that of individuals - for the events of human evolution falls
away. The responsibility - not of the individual, hut of the nation -

new spiritual impulses if it is shackled by the impositions of politics or

is Ufted from those who are downtrodden, as indeed they are. They
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will not be able to recover, and any talk In tbat vein is founded on

instinctive wisdom, has vividly characterized these problematic kinds of

sbort-sightedness. They are relieved of responsibility.

growth as ruthless, jobless, powerless, futureless, and rootless.
The three top stockholders of Microsoft, for example, before the
crash of the NASDAQ stocks, together own $140 billion. This is
equivalent to the income of over 600 million people in 46 countries. The
UNDP describes this increasing disparity between the rich and the poor

All the greater, though, will be the responsibility on the other
side, where the real responsibility will lie. It will be easy to win
external dominion, for this will be done with the help of forces for
which the winners can claim no credit. The transfer of external

dominion will take place with the relentlessness of a force of
nature. The resulting responsibility, however, will be deeply sig
nificant for those souls. Already inscribed in the book of human
destiny is the question: Will there be a sufficient number among

those impelled to assume external dominion, as though by a force
from outside, who feel a responsibility for inserting into this entirely
external, materialistic dominion - for that is what it will he, make

no mistake - an impetus for spiritual life?
What is more, there is not much time in which this can be done.

The middle of this century is a very important moment. Those
who have been chosen to shoulder the dominion of materialism in

the exteral world must feel the full weight of this responsibility.
For the dominion of materialism hears within it the seed of

destruction. To shoulder external dominion means to take on, and
to live within, the forces of destruction, the forces of sickness in

mankind. Out of the new seed of the spirit will come something
that can bear mankind onwards into the future. This seed will
have to be nurtured, and those to whom dominion has fallen will

be especially responsible for this. (Emphasis added.)

What did America do instead? It unleashed the forces of elite globali
zation!

Global Situation At the Beginning of the 21st Century

Globalization in its simplest form is global economic integration. Elite

as "ruthless" growth, because it is uncaring and it imposes a kind of
living hell for many people in the world.^
The Anthroposophical Movement and Social Threefolding

The battle over globalization today is not only the battle for what kind
of economic system we will have in the world. It is a battle over the very
soul and spirit of humanity. And in this battle, many are beginning to see
clearly that threefolding is not only a creative and potent response to the
gigantic problems and challenges being spawned by elite globalization
throughout the planet. Many are starting to realize that threefolding is a
serious alternative and possibility today.
It is therefore important to note that the unexpected emergence of

beginning threefolding initiatives at the country level in the Philippines

has triggered a renewed enthusiasm for threefolding in different parts of
the world.

Among the most visible of these is the creation of an organism of
global conferences on the importance, possibility and advancement of

threefolding in our time at the country and global levels. One hundred

ten (110) people from 17 countries attended the first global conference
on "Shaping the Future: Elite Globalization, Anthroposophy and the
Threefold Social Order" held in the Philippines on October 1998. Fol
lowing this successful global conference, the key individualities involved
also convened a global Northern Conference in Sweden from 28
December 1999 to January 2000. The global Northern Conference in
Goteborg, Sweden, attended by 135 participants from 23 countries, was
also highly successful.

globalization is a form of globalization which benefits a few and sows
destruction on the rest.

^See UNDP's Human Development Report for 1996 and 1999 for more details. See also.

Today we live in a world where economic growth has created

Proceedings Part I - Shaping the Future: Globalization, Anthroposophy, and the Threefold

other forms of growth which are undesirable. The UNDP, in a kind of

from October 25-30, 1998. Further details on the problems of elite globalization, see the
book by Nicanor Perlas, Shaping Globalization: Civil Society, Cultural Power and Threefolding, op.cit.

massive world suffering. The United Nations Development Program
(UNDP) has shown that economic growth is often accompanied by

Social Order. Proceedings of the global conference on threefolding held in the Philippines
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Recently, from June 20-24, 2001, another successful global con
ference on social threefolding was held in Forum 3 in Stuttgart, Ger

educating world leaders in civil society, government, and business about
the importance of and possibilities for social threefolding. GlobeNet3,
for example, successfully participated in Forum 2000, attended by some
2000 leaders from the three spheres of society. Its book. Shaping Glo
balization, became the unexpected best-seller in the conference which
was timed to influence the proceedings of the UN Millennium Summit in

many. In the evening for the general public, the Rudolf Steiner House in

Stuttgart overflowed with more than 300 people eager to listen to var
ious speakers sharing their perspectives on the theme, "The Creation of
a New Global Culture". On-going global conferences are envisioned to
carry on the momentum, widen the support for, and deepen the
understanding and practice of threefolding in world affairs. There will
be a global Southern Conference in South Africa in 2002 in conjunction
with the World Summit on Sustainable Development. Basing on the
enthusiastic responses to this idea, this may yet prove to be the largest of
the series in the organism of global conferences. Discussions are on
going for global conferences in Latin America, the USA and Asia after

September 2000.

Cultural Creatives: Potent Allies in Social Threefolding
The spiritual power underlying this recent resurgence of social threefolding in world affairs is a social movement known as the cultural
creatives. Cultural creatives are those individuals who, through inner
pain and struggles, have questioned or have transcended the materi
alistic worldview behind elite globalization and who are active in over 20
social movements seeking a better environment, a better society, and the
fuller attainment of one's human potential.

2002.

Meanwhile, between these global conferences, threefolding

initiatives have been triggered in the United States (Los Angeles,
Sacramento, New York, Chicago, Wisconsin, Saratoga Springs, among
others), Latin America (Peru, Argentina and Brazil), Europe (Sweden,

There are an estimated 50 million cultural creatives in the United

Denmark, Holland, England, Austria, France, Switzerland, and Ger
many), Africa (South Africa), Middle East (Israel), New Zealand,
Australia, and Asia (Japan and the Philippines). The theme of three-

North America. Threefolding initiatives among the youth are also now

States of America and more than 70 million in Europe. Cultural crea
tives are also found in other parts of the world where there are active
social movements for change, for a better world.
Most of the cultural creatives become active in civil society. This
is the key reason why civil society as a third global force is here to stay.
There are millions of individuals who give life to civil society. They were

being discussed, among others, within the Council for the Spiritual

in the battles of Seattle, Washington DC, Davos, Prague, Melbourne,

Striving for the Youth and friends.

Quebec, Gothenburg, and Genoa, among others. They are also in the
more quiet arena of tri-sectoral dialogues and partnerships, exploring
ways of mobilizing society towards the good.
Authentic social threefolding is only possible because some of
these cultural creatives enter into the world of business and government.
In business, they are responsible for the green banks and for the
increasing value of socially responsible investments, which now have an

folding and globalization has also found its way into the Social Science

Section of the School of Spiritual Science in Dornach, Switzerland, and

Thus encouraged, colleagues and friends have formed two global
networks on threefolding as a direct offshoot of the work in the Phi

lippines. The first is the Global Social Threefolding Action Forum
(Global STAF) which has support for PA21 as one of its goals. The
second is the Global Network for Social Threefolding ("GlobeNet3")
which also has support for PA21 among its intentions. Global STAF is

composed of anthroposophists interested in actively advancing social
threefolding. GlobeNet3 is composed of anthroposophists and strategic

estimated value of $2 trillion.' They are also behind the movement for a

importance of threefolding considerations in advancing world affairs for

' One may quarrel over whether these socially responsible investments are truly socially

"triple bottom-line", consisting of financial, ecological, and social bot-

allies in global civil society, government, and business who value the

the benefit of humanity.
Global STAF has become the vehicle to organize the organism of
global conferences. It has also become a venue for those seeking a deeper
spiritual understanding of world events. GlobeNet3 has focused on

responsible or not. Often the debate is over comprehensiveness. A company may have
sound environmental investments but questionable social practices. What is being pointed
out here, however, is the general direction of these investments towards factoring in other
concerns, not just the financial bottom line.

il

K I N D L I N G S P I R I T T H E P R O S P E C T S F O R S O C I A L T H R E E F O L D I N G T O D AY 8 7

8 6

tom-lines. In government, cultural creatives often become whistle-

blowers, exposing corrupt government practices. These cultural crea
tives in business and government make it possible for cultural creatives
in civil society to form authentic tri-sectoral partnerships to realize a
more responsible, equitable, and sustainable form of globalization.

From a sociological perspective, the anthroposophical move
ment, without neglecting its unique contributions, is part of this larger
movement of cultural creatives. It is therefore not surprising that the
path of an individual becoming a cultural creative is similar to that of

becoming an anthroposophist. This is clear from a reading of Cultural
Creatives; How 50 Million People are Changing the World by Paul Ray
and Sherry Anderson and comparing this with some of the lectures

giving in 1923 by the founder of Anthroposophy, Rudolf Steiner, in
Awakening to Community.

The Urgency to Advance Social Threefolding
There are indeed good prospects for social threefolding today and these
prospects can be found at the local, national and global levels. However

there is also a certain urgency today to further intensify the realization of
social threefolding around the world.

The battle over globalization has become literally bloody in our
time. On July 2001, the Italian police killed one activist in the "Battle of

Genoa". Hundreds more were injured as the Italian police ransacked the
living quarters of activists while they were asleep, rationalizing their
fascist moves with false charges. The battle of Genoa radicalized many
activists from civil society to continue with the struggle in the streets.
This event can be viewed as an extemalization of the jntense spiritual
battle taking place behind the physical stage of world history.
There is an urgent need to continue with the de facto threefolding
activities as long as market and state powers continue to use repressive
measures to suppress dissent. However, there is also an even more urgent

need to consciously enter the stage of conscious threefolding in order to
begin the peaceful debate or dialogue among civil society, government,
and business over the nature and direction of globalization.
This is the challenge to all those who truly aspire to advance the
Michaelic intention of threefolding the social life of humanity. The
possibility of moving threefolding and sustainable development into
significant new levels has never been as strong as now. But the counteropposition to its realization is also growing and becoming more

sophisticated. All concerned for the future of humanity must stand in
"ground zero", in the midst of the global battle raging today. Only then
can we secure a future for our planet.
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The Ramapo Salamander and Esoteric America
by David Adams

I first came across the legend of the "Ramapo Salamander" around 1980
while living near High Tor in Rockland County, New York (near the
Ramapo Mountains). Reading it through, I exclaimed to myself, "Why,
this story is really about America!" But only now, nearly twenty years

later, have I found an opportunity to try to articulate more specifically
just how this fairy tale concerns the esoteric nature of America. Many
aspects of this fascinating story remain mysterious, but I hope here at
least to begin to explore its meanings with the help of anthroposophy.
As with most fairy tales, a variety of valid interpretations are possible.
But first, the story:
' A particularly promising alternative interpretation is suggested by Rudolf Steiner's fifth
lecture in The Temple Legend (London: Rudolf Steiner Press, 1985), pp. 49-59, given
November 4, 1904. There Steiner relates the "Temple Legend" of Hiram and Solomon

originally told by Christian Rosenkreutz at the beginning of the fifteenth century and passed

down particularly in Masonic circles. Steiner draws attention to the "Cain" stream of
humanity who knows how to handle and imderstand fire and its related technologies (as Hugo

and his men understood the working of iron in the forge). In addition to the "mysteries of
fire," this stream also represents "the masterful wisdom which is achieved through the
overcoming of earthly passions and desires," in contrast to the "Abel" stream, "the detached

piety which does not concern itself with worldly conquest" (p. 58). Similarly to the "Ramapo
Salamander," this legend includes images of a golden triangle and a combination of mastery

over fire and water, which are explained by Steiner. Hiram is enabled to perfect the casting of
the "Molten Sea" (or "Brazen Sea") by learning spiritually "the mysteries of fire" so that he is
able properly to unite water and fire, which refers to uniting "the water of calm wisdom" with

"the fire of the astral world, with the fire of passion and desire" (p. 58). The Golden Triangle,
which represents the development of the three higher human members of Spirit Self, Life
Spirit, and Spirit Man (or Atma, Buddhi, and Manas), stands for the future, sixth epoch

achievement of humanity. It is not clear why this image of the triangle would be associated
with freeing the evil fire spirits in the "Salamander" tale, unless perhaps the original intention
of the tale was to indicate how the achievement of such higher powers of knowing (which
neither Amasis nor Hugo carries out) allows one to freely converse with the fiery astral world
and its spirits. An alternative translation of this lecture as well as a wealth of other material on
Rosicrucianism with interpretations by Steiner may be found in Paul M. Allen, ed., A
Christian Rosenkreutz Anthology (Blauvelt, NY: Rudolf Steiner Publications, 1968).
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refused, although they offered him great riches, as they had also offered

The Legend of the Ramapo Salamander

to Amasis.

The Creators of the World wanted to protect human beings from evil

Hugo and his wife had two children, a boy Hugo and a girl Mary,
who stood beside him as he gazed into the furnace and prayed for the

spirits of greed and lust, so they imprisoned them beneath a steep
mountain called High Tor. Much later the youngest of the Three Wise
Men, Amasis, heard the story of their imprisonment and decided to test
his faith in the infant Christ by finding the mountain and changing these

spirits. The children begged him to leave. His daughter was pure and
unspotted by the world, and it was her prayer that brought Hugo to his
senses and made the scene below grow dim when he stared at the evil

spirits from evil to good.

light of the salamander clinging to the rocks below.
One night Hugo left his wife, who was too ill to move, and went
with his son to the forge on High Tor. The salamander rose out of the

North America. When he arrived at High Tor, he built an altar on the

flames below and burned Hugo's son to death. Hugo felt fire burning at
him as well, until he felt water being sprinkled on his face and saw his
wife standing beside him casting holy water into the furnace and
speaking a magic prayer. At that moment a storm arose, and rain fell
and put out the forge fire - but as the last glow faded, the lady fell dead.

In a dream he saw the location of High Tor in New York and
undertook the long journey there overland across Asia, Alaska, and
mountain top. Because he refused to take the sun-worshiping faith of the
Native American tribe there, they attacked him. He would have been

killed in the attack except a sudden earthquake tore the ground at his
feet, and everyone fell into the crevice except Amasis.
To him was revealed in a magic vision the earth spirits in caves
below the mountain, heaping up jewels and offering to give them to hina

After this, Hugo went mad with sorrow and often wandered through the
woods, leaving Mary alone in their hut.

if he would speak a word that would bind his soul to the earth forces for

A few days later a young man of unusual beauty came to the hut
asking for shelter. Mary made him welcome and told him of her family's
distress. He promised to help her, and over the next days a tender feeling
grew between them. One day he saved her from the attack of a panther,

a thousand years. He refused, but he also was not able to change the
spirits from evil to good.

Later, in 1740 a band of ironworkers led by Hugo came
from the Harz Mountains in Germany to settle at High Tor in

and, as he carried her in his arms, she wanted to declare her love for him.

order to mine the rich iron ore near there. When the Native Amer

However, he placed her away from him and told her he was really an
Angel of Fire sent by God to help human beings. He treads the darkness
of the earth testing his obedience to God.
He had yielded to his love of the earth, and the evil spirits had

ican tribes saw their houses of stone and their skill at forging kni
ves and other wonderful metal tools from the ore they took out of
the rocks by fire, they went away from the area, thinking the ironwor
kers to be divine beings.

changed him into a fire salamander with the secret letters inscribed on

When Hugo, who was a Rosicrucian, heard of the Magus Amasis's earlier efforts with the spirits under the mountain, he had his men
build a forge where Amasis's altar had stood. He, too, began to pray
over the spirits below, trying to turn them to good. It had been the
custom in Germany to put out and restart the forge fire every seven
years, but Hugo felt this was unnecessary. However, his men spoke of
the fire salamander that once every seven years grows to full size in an

his back. If spoken aloud by a human being, they would set the evil

spirits free from their imprisonment under the mountain. When Hugo

refused to speak them, they had ordered him to destroy her brother and
mother and to drive her father mad. Then he only had power over the
element of fire, which either consumes or hardens to stone. "Now water
and life are mine," he proclaimed. "Behold! Wear these, for you are
worthy." Upon saying this, he changed her tears to lilies and placed

them on her brow. "When your mother came to me with the power of

unquenched flame and then goes forth doing mischief.

On the last day of the seven years Hugo entered the forge and saw

purity to cast me out of the furnace, I turned into a human form and
came to you. If you were not so pure, I would again have been corrupted
and turned into an earth spirit. The wish for power led me away from my
mission to the suffering. Now I must pass the last test - the gate of fire."

his men gazing into the furnace at a pale form that seemed made of

flame. As he stared transfixed into the forge, the earth spirits told him he
could set them free by reading aloud the letters burned in a triangle on
the the back of the giant salamander forming in the flames. But Hugo

Suddenly Hugo and the other men came up to the house and saw

I

THE

KINDLING SPIRIT

9 2

threw him into the fire. But Mary saw how, because of his love for her,

he rose upward in robes of silvery light in the form of an angel again and
vanished in the sky above. Her fear and horror died away, and a peace
came to her that lasted until the end.^

An Anthroposophical Commentary

Rudolf Steiner has explained how the true European fairy tales spread

SALAMANDER

93

remains to be done in this regard. Unlike most fairy tales, this story is a
curious mixture of historical and geographical specificities, imaginative
narrative, and occult lore and imagery. It is my suspicion that, in par
ticular, the segments about the Native Americans were later additions,
so they will play little role in my interpretation. As with most fairy tales,
the various characters and events are likely to represent members or
faculties of the human being, revealing an unfolding drama of human
psychological and spiritual development.
The story begins with the journey of Amasis, said to be the

the young man holding his daughter. Filled with anger, Hugo cried, "He
has ruined my house and my daughter!" He grasped the young man and

by the minstrels from about the eighth to the thirteenth centuries ori
ginated, in fact, with the Rosicrucians (or, better said, their immediate

RAMAPO

; youngest of the Three Wise Men. His overland route is especially
i emphasized to indicate his origin from the East (even though he had to

composed them gave ear to others who were able to impart the spiritual

travel across the American West to arrive at High Tor). I have not been
able to trace the name Amasis in connection with legends of the Three
Magi, but it seems that this opening reference is intended to indicate a
relationship to an impulse connected with Christianity (which was
opposed to the atavistic "sun-worship" of the local Indian tribes). That

secrets.'"*

an event from beneath the earth saved Amasis is a curious development,

The "Salamander" tale is likewise specifically associated with a
German Rosicrucian source (Hugo and perhaps the other German
ironworkers), even if rather a latter-day version. The fact that several
versions of the "Salamander" exist (some of which I have not yet been
able to locate) indicates that the story was modified or added on to as it
was passed along through the years (like most legends). Sorting out these

considering the subsequent emphasis on the sub-earthly realm as the
locus of evil spirits. In any case, it is Amasis the Magus who brings to
America the original inspiration to redeem the evil spirits under the
earth, to change their evil to good. To attempt it, he must resist the
temptation of the evil spirits to bind his soul to the earth.
To help understand this, I will summarize some spiritual scientific

revisions to arrive at the original and essential elements of the legend
probably more than two hundred years later is no easy task, and work

background information from Rudolf Steiner that is related in Carl

ancestors).^ "It is a superficial view to believe that such tales can be

invented by human fancy," he says. "The old tales which give expression
to the spiritual secrets of the world came into being because those who

Stegmann's helpful book. The Other America.^ Stegmann depicts a
tragic inner battle being fought within the unconscious soul depths of
America: between the possibility of humanity being chained to the earth
and its true longing for the spirit, ultimately between the Michael-Christ
forces of spiritualized heart-thinking and the Ahrimanic forces that
would direct human beings one-sidedly toward the earth through
materialistic thinking and willing.
Stegmann describes a number of factors that, more than in other
regions of the world, work to connect American hmnanity more strongly
with the forces of the earth below. In general, the metabolic-will nature
of the human being, the psycho-somatic aspect within which Americans

^ I compiled this composite version from the already composite version in Jane McDill
Anderson, Rocklandia: A Collection of Facts and Fancies, Legends and Ghost Stories of
Rockland County Life (Nyack, NY: Privately published, n.d.); and the version in Charles

M. Skinner, Myths and Legends of Our Own Land, Volume 1 (Philadelphia: J. B. Lippincott, 1896). The sources used by Jane McDill Anderson - which I have not yet been able
to trace - included Elizabeth Oakes Smith, The Salamander (New York: Putnam, 1848).

' Rudolf Steiner indicated this esoteric lineage in "The European Mysteries and Their
Initiates," Anthroposophical Quarterly, 9:1 (Spring 1964). In this lecture given May 6,1909,
he speaks of the legend of Flor and Blancheflor as well as the school of the Holy Grail as
signs from a stream of esoteric Christianity that was continued and carried further with the

tend by nature to live most strongly, is more closely connected with the

founding of Rosicrucianism in the fourteenth and fifteenth centuries. His explanation of
the figure of Flor is also relevant to an understanding of the story of the "Ramapo

physical organism and, thereby, with its earthly surroundings. The

Salamander."

' Carl Stegmann, The Other America: The Western World in the Light of Spiritual Science

Rudolf Steiner, Background to the Gospel of St. Mark, trans. E. H. Goddard and D. S.
Osmond (London: Rudolf Steiner Press, 1968), pp. 181-182.

(Oakland, California: privately published in two volumes, n.d.).
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impulse of the pre-Christian Ahrimanic mystery center among the j
ancient Aztecs, as described by Steiner, has united with the elemental
forces of the western world and even today rises up out of the sub- ■
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must be harnessed to thinking and thinking to the will in order to
revivify and heal both faculties.

mental earth forces to which it is intimately related, attempting to make !|

Only the higher ego can achieve and maintain a balance between
the various human soul powers as well as between other polarities, such
as Lucifer and Ahriman, and East and West. As opposed to the Ahri
manic powers of death ruling modem materialistic, intellectual civili
zation, humanity, especially in America, must discover the secret of life,
of resurrection, that lies within the mysteries of Christ and the higher ego
and which also beckons from the depths of the will. If the will is not
consciously grasped by Americans in its spiritual richness, it will be used
by the opposing Ahrimanic forces that work particularly strongly in
America. That there are both good and evil spiritual powers within the
unconscious depths of the will was once strikingly related by Rudolf
Steiner to the images in this legend specifically in connection with

human beings into materialistically oriented beings not led by their own |

America:

sensible inner depths of the earth in America.® Another factor concerns
the especially strong American presence of the human Double, an

Ahrimanic astral being with no ego that lives below conscious awareness J
within every incarnated human being from just before birth until just

before death. Although the Double had the originally beneficial task to |
help us as spiritual beings to harden and adapt to the earthly world, ij
today the Double is completely penetrated by Ahriman and works to

densen the human body and bind human beings to the lower powers of
the earth.

The Double subconsciously opens human beings to those ele- s

egos but guided from outside by Ahrimanic powers. In the depths of |

human souls the Double acquires ever greater power over the uncon- (

scious life of human will, binding souls with powers that derive entirely j
from the earth itself - rigidifying forces of mechanization and subnature
(especially gravity, electricity, and magnetism). Indeed, Steiner stated

that in America those sub-earthly magnetic forces that connect the ;j
human being more closely with the Double rise up most strongly. These j
forces are connected with the fact that on the American continents most

of the mountain ranges run in a north-south direction.^ \
Of the three powers of the human soul (thinking, feeling, and i

willing), Steiner describes the will as the youngest and strongest. Thus, i
we can associate Amasis, the youngest of the three Magi, with the |
human will. Aside from the will's generally instinctive and unconscious ^
nature, today the human will is typically directed toward the earth and is |
more or less cut off from the creative powers of the macrocosmic World-

WiU. It is one of the great tasks of the West to recognize the will in its
true being. To rediscover the lost cosmic connections of the human will,
it is necessary to undertake inner cognitive-meditative work so that the

wli can be recognzi ed as permeated by the hg
i her, spritual ego. The wli |
* See Rudolf Steiner, Inner Impulses of Evolution: The Mexican Mysteries and the Knights
Templar
(Spring
NY: Anthroposophic
Press,
1984).
^ See Rudol
f SteiValley,
ner, Geographi
c Medicine (Spri
ng Val
ley, NY: Mercury Press, 1979), pp.

9-15, 18; and The Wrong and Right Use of Esoteric Knowledge, rev. trans. C. D. (London: |

Rudolf Steiner Press, 1966), pp. 62-63. |

11

We can picture the ahrimanic forces ... as being active below the
threshold of consciousness like lava, like volcanic forces under a

soil that emits smoke if one sets fire to paper above it. This shows
that beneath the soil there are terrifying forces that pour from
every aperture under such circumstances. So it is with the forces
of the soul.^

So Amasis, the representative of the East, where human beings parti
cularly live within the soul forces of thinking, struggles to resist the
attempts of the sub-earthly spirits to bind him to the earth forces and
attempts over his altar to redeem these same spirits. Although he fails,
his quest becomes an ideal that centuries later is resumed by Hugo. As
Steiner's Foundation Stone Meditation says, "Let there be fired from the
East/What in the West is formed."

The band of ironworkers led by the Rosicrucian Hugo who came
to High Tor in 1740 represent the other large region of the world, the
"Middle" of Europe. As a Rosicrucian eighteenth-century impulse, they
also represent a more mature Christianity than Amasis could bring, one

already within the period of development of the Consciousness-Soul.
Their skill in mining and working iron can perhaps be related to the
spiritual cognizing forces of the Archangel Michael, although this legend
occurs more than a century before the beginning of the Michael Age in
1879. Perhaps we should just take it as a sign of the ironworkers
® Rudolf Steiner, Inner Impulses of Evolution, p. 99.
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representing a more intellectual, historically advanced, scientific civili
zation, using the cue in the story of the contrast drawn between the

body, but in a more general sense constitute any larger or smaller period
of temporal evolution or metamorphosis, being also connected with a

atavistic Native American civilization and the newer European immi

cycle of influence of the seven traditional planets." In addition, we

grants.

know that our bodily organism is completely renewed every seven years,
which is primarily a function of our metabolic-will system, of the forces

The metal iron is connected with the qualities of the planet Mars,
such as strength, courage, aggression, masculinity, independence, and
egotism. Iron has the beneficial functions of helping better adapt human
souls to the earth (partly through its connection with magnetism),
supporting the activity of the formative forces, assisting several pro

of life within us.

cesses of "breathing," and helping the self-conscious ego incarnate and

Hugo's refusal to renew the forge fire could be an image for let
ting these living metabolic-will forces grow too strong and one-sided,
without being renewed and rebalanced. Another possible understanding
is that Hugo, by not respecting the tradition based on the cosmic

freely will within the blood circulation.' These are typical qualities of the

rhythms, has severed his will from its heavenly influences and connected

modern, western, self-consciously incarnated human being within the
Consciousness-Soul Age. The ironworker also recalls the type of the
smith from mythology and fairy tales, about whom Wilhelm Pelikan

it all the more closely to the earth - a continual tendency in America,
Steiner tells us. In either case, this deed results in the dangerous force of
the fire salamander, externally a kind of unusually large and powerful

writes:

fire elemental being in the sub-earthly realm.
Externally, the smith works with fire, bellows, and hammer, a son

of Prometheus shaping iron into tools that enable him to master
the physical plane. Internally, we kindle the blood's fire with our

breath; with every pulse-beat we develop the thrust of the will in
our organism and let this will stream into our active limbs. What

is happening here except that the "inner smith," latent in all of us,
is bringing forth the iron-forming smith as his external counter

part?"

But we also learn later in our fairy tale that the salamander is in
reality an angel of God enchanted by the sub-earthly evil spirits. Perhaps
we can take this figure of the angel as an image for the human soul or the

higher self. Having the task to help suffering human beings, a mission of
love, the angel is seduced by love of the earth and the desire for powerboth temptations of the will particularly associated with the American
continent. What is needed to redeem the fallen or enchanted force

represented by the angel, that is, the soul of the human being in
America?

Hugo takes up Amasis's quest to turn the sub-earthly spirits to good,

In the story it is first the sacrifice of her life made by Hugo's
loving wife that rescues him from the burning fire of the sub-earthly
salamander and brings the rain that puts out the unrenewed forge fire

writing on the salamander's back. However, the longer he continues

(but not before his son - or perhaps younger alter ego - Hugo is con
sumed in flames by the salamander). Earlier it was the purity of his

likewise resisting their temptations to set them free into the world of
human beings by using his cognitive powers to read the mysterious
living on the American continent, the more entranced he becomes by the
evil forces rising up from the earth, by the scene in the furnace below.
What could be the meaning of the giant salamander that forms when the

forge fire is not extinguished and restarted after seven years? Steiner tells
us that rhythms of seven years are particularly connected with the astral
' For more on iron, see Rudolf Hauschka, The Nature of Substance, trans. Marjorie Spock
and Mary T. Richards (London: Rudolf Steiner Press, 1983), pp. 160-163, 175-184;
Wilhelm Pelikan, The Secrets of Metals, trans. Charlotte Lebensart (Spring Valley, NY:
Anthroposophic Press, 1973), pp. 61-86; L. F. C. Mees, Living Metals (London: Regency
Press, 1974), pp. 19-27.

'"Pelikan, Secrets of Metals, p. 84.

daughter Mary who through her prayers rescued him from the sala

mander's mesmerizing spell and who later is essential for the redemption
of the fallen angel. Although one can take Mary to represent something
like Goethe's Eternal Feminine or the divine Sophia (in which case her
name Mary is not coincidental), we should also consider that Steiner
said in 1918 that especially in Americans an ever greater contrast will
" See Rudolf Steiner, Rhythm in Man (lecture of December 21, 1908; Ghent, NY: Rudolf
Steiner Library, manuscript translation); and Rhythms in the Cosmos and in the Human

Being (lectures of December 20, 25, and 28, 1923; Ghent, NY: Rudolf Steiner Library,
manuscript translation by M. Thornton).
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become apparent between male and female qualities. Whereas the more
earth-bound male American will tend to create a materialistic and

mechanistic civilization through one-sided emphasis of the intellect, will,
and physical body (including sports), "Anglo-American spiritual life will

pass over into the world of the future through 'womankind'..."'^
Through their stronger heart-forces of feeling, American women will
more easily open themselves to spiritual influences and provide a
necessary balance to the male tendencies. I will take Mary in particular
as the figure of the femininely spiritualized American soul, or at least of

that element within the soul — a kind of counterpoint or complement to
Hugo's masculine qualities.

Steiner also emphasized the need for moral purity of heart in the
meditative verse he provided for the St. Mark's Group, the original
American Anthroposophical Society group in New York City. This
verse has often been taken as a general meditation for unfolding spiritual
work in America:

May our feeling penetrate to the center of our hearts
And seek in love to unite itself

With human beings seeking the same goal.
With spirit beings bearing grace.

Who are strengthening us from realms of light.
Illuminating our love and gazing down
Upon our heartfelt, earnest striving.

When the handsome angel saves Mary from the panther (read moun
tain lion or cougar), this is yet another indication of a purification
or strengthening of the forces of the heart. Steiner more than once

described the close relationship between the feline family (typified
by the lion) and the human heart and rhythmic system.'^ He also
Rudolf Steiner, A Sound Outlook for Today and a Genuine Hope for the Future (lectures
given June 25 to August 6, 1918, Ghent, NY: Rudolf Steiner Library, manuscript trans
lation), lecture 3, p. 9; translation used is that in Stegmann, The Other America, vol. 1, p. 6.

'See Rudolf Steiner, Man as Symphony of the Creative Word, trans. Judith Compton-

Bumett (London: Rudolf Steiner Press, 1970), pp. 21-23, 36-37, 66. The lion also typifies
the relationship of the human heart to the sun, says Steiner. Here through the harmony of
the rhythmic processes of breathing and blood circulation, he describes how the lion groupsoul actually maintains a balance between spiritual and physical substances in the earthly
environment - specifically, through balancing the effects on the earth of birds and rumi
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pointed out that the Double is entirely lacking in warmth of
heart.''*

As the angel explains to Mary, when he was in the form of the
salamander under the power of the evil sub-earthly spirits, he only had
power over the element of fire. This "fire" could be interpreted

anthroposophically in various ways — as warmth-ether, as the "subnature" fires of electricity and magnetism used by the Double, as the
"fiery" qualities of the astral world, perhaps even as the warmth/heat
processes generated by the human metabolic-limb system (the bodily
counterpart of the will). Because of the sacrifice of Hugo's wife and the

purity and selfless love of Mary, the angel has now acquired a power
beyond fire, the power over "water and life," which he demonstrates by

turning Mary's tears to lilies (a traditional symbol of purity associated
with the Virgin Mary). In anthroposophical terms, this might signify an
ascension from warmth-ether to life-ether (the etheric generally being
associated with water), or from a transformation of the astral (Spirit-

Self/Manas) to a transformation of the etheric (Life-Spirit/Buddhi), or
from knowledge of subnature forces to that of life-forces.
Steiner has pointed out that everything concerned with the forces
of growth and life is will-related, and such forces are particularly strong

in America." The American mastery of modem technology, driven by
the electromagnetic forces of subnature as well as manufacture with iron
and steel, can ascend to mastery of the life-forces only through a moral
purity of heart. In addition to being related to the future development of
a morally conditioned technology of etheric forces that Steiner discussed

on several occasions,'^ this development in the legend can be read either
as an initiation of the will or as a general spiritual advancement through
rebalancing one-sidedness.
When the last test of the "gate of fire" is passed, the angel,

because of his love for Mary, ascends to the spirit in robes of silvery
Steiner, Geographic Medicine^ p. 9.

^^See Stegmann, The Other America, vol. 1, p. 11.
See, for example, Rudolf Steiner, In the Changed Conditions of the Times, trans. Olin D.
Wannamaker (New York: Anthroposophic Press, 1941), pp. 53-60; The Karma of
Untruthfulness, vol. 1, trans. Johanna Collis (London: Rudolf Steiner Press, 1988), p. 163;
The Karma of Vocation, trans. Olin W. Wannamaker, rev. Gilbert Church and Peter

Mollenhauer (Spring Valley, NY: Anthroposophic Press, 1984), pp. 82-84; Man as

nants. There is a similar episode of strengthening or purifying heart forces by doing battle
with a lion in Book 11 of Wolfram von Eschenbach's Parzival, where the knight Gawain

Symphony of the Creative Word, trans. Judith Compton-Bumett (London: Rudolf Steiner
Press, 1970), pp. 42-44; The Temple Legend, trans. John M. Wood (London: Rudolf
Steiner Press, 1985), pp. 311-313; and The Wrong and Right Use of Esoteric Knowledge, pp.

fights a lion, as well as in a number of fairy tales.

53-54, 65-66.
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light, bringing a lasting peace. Through the influence of spiritual purity
of heart as well as those highest powers of the will, love and sacrifice, the
American soul can be redeemed or resurrected from its overly strong
attachment to the earthly and a one-sided inner life within the will. In the

unconscious will human beings are connected with the cosmic spiritual
world, united in love with all beings (as experienced every night during
sleep). This, too, belongs to the potentials of the purified will. This story

Claude Lorrain: Journey to Inner Light

of the "Ramapo Salamander" may be taken as a general warning tale
for American humanity, to cultivate purity of soul and the spiritual will

Vivien Law

powers of love and sacrifice in order to avoid becoming too bound up

Claude Lorrain (ca 1600-1682) was a hugely influential landscape
painter, an artist whom Goethe described as "a complete human being",

with the Ahrimanic earth forces and sub-earthly fire processes that rise

up so strongly from beneath this continent. As Steiner once admonished
us, "whatever is acquired from the subnatural must be sacrificed to the
supersensible."'^

a representative of that true idealism which has grasped how to use

matter so as to express a truth that looks as real as reality.* He inspired
dozens of later artists, including Turner and Constable; countless Eur
opeans leamt to see landscape through his eyes, even to the extent of
designing their gardens to look like his paintings. Great power still lives
in his works, as a visit to the National Gallery (or almost any other
major European collection) will show. Where uncommon power and
influence are apparent, we can be certain that an individual of special
spiritual faculties stands behind them. So what do we know of Claude

Lorrain (Fig. 1)?
Precious little. A four-page biographical sketch was written in his
lifetime by a German artist who knew him early in his career, and
another, twice as long, was compiled after his death by an Italian who
met him close to the end of his life.^ Neither gives more than the tiniest
of hints as to his path of inner development, and as far as the external
facts go, we would be hard put to it to write even a thousand words. To
learn about his inner development, we have to leam to read his bio' Johann Peter Eckermann, Gesprdche mit Goethe, ed. C. Michel (Frankfurt: Deutscher
Klassiker Verlag 1999), 10 April 1829, p. 346. The relevant passage is included in J. Gage,
Goethe on Art (London: Scolar 1980), p. 218f. See also C. Lenz, "Claude Lorrain im Urteil
Goethes", in M. Roethlisberger, ed., Im Licht von Claude Lorrain: Landschaftsmalerei aus
drei Jahrhunderten (Munich: Hirmer 1983), pp. 49-53.

Art History as an Image of Inner Spiritual Impulses, manuscript translation by Gertrude
Teutsch, twelfth lecture of October 22, 1917, p. 29. It is also relevant to note Steineris

statement that Man can only understand subnature for what it really is "if he rises, in
spiritual knowledge, at least as far into extra-earthly Super-Nature as he has descended, in
technical sciences, into Sub-Nature." Anthroposophical Leading Thoughts, trans. George
and Mary Adams (London: Rudolf Steiner Press, 1973), p. 218.

^Joachim von Sandrarts Academie der Bau-, Bild- und Mahlerey-Kunste von 1675, ed. A. R.
Peltzer (Munich: Hirt 1925), pp. 208-11, translated into English by M. Roethlisberger,
Claude Lorrain: The Paintings, 2 vols. (New York: Hacker Art Books 1979), I pp. 47-50;

Filippo Baldinucci, Notizie de'professori del disegno (Florence 1728, repr. Florence: Batelli
e Compagni 1845-7), V pp. 88-98, translated by M. Roethlisberger into English in his

Claude Lorrain: The Paintings I, pp. 53-62, and into German in his (ed.) Im Licht von
Claude Lorrain pp. 44-8.
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graphy in the medium in which he himself worked: his paintings. But his
paintings are by no means autobiographical in any ordinary sense: they
are landscapes, usually with a biblical or mythological theme. They
invite us to read them with the inner eye. Nor are they are straight
"photographic" representations of a particular bit of topography: the
one or two that are date from very early in his career, when he was still
finding his way as an artist. But that is not to say that they are totally
imaginary, either. Claude's earliest biographer, the German painter
Joachim Sandrart, tells of how Claude used to go out very early in the
morning in order to observe the sunrise, and, when he had mixed his
colours appropriately, would rush home to his studio and get painting.
Claude's numerous drawings provide ample evidence of his ability to

we can go a long way towards sensing something of his inner journey

sketch from life, and the importance he attached to close observation. So

That record gives us a remarkably clear idea of the dating and order of
his paintings, which we can integrate with the sparse biographical

do the carefully delineated buildings which figure so prominently in his
earlier paintings: scholars can identify the very buildings in Rome on
which they are based. But what Claude did with everything that he had
so painstakingly observed - sunrises and sunsets, hills and cliffs, trees,

through his lengthy career.

In order to write a biography, whether of outer events or of inner
ones, we need a chronological framework. We have a few dates for his
life, but his paintings give us more to go on. Not that they themselves are
invariably dated: until 1647 rather few of them are. However, we have
another source for their dating, thanks to his rivals. Already during his
thirties, Claude's work was finding huge acclaim, and lesser artists were

trying to profit from this by selling faked imitations. Claude therefore
began to keep a log, his 'Book of Truth' {Liber Veritatis), a sketchbook
in which he made a careful drawing of each of his paintings from 1636
on, and noted down its date, its subject and the name of its purchaser.

information that has come down to us.'*
Claude's life, outwardly uneventful though it was, displays many
of the features of the seeker's, even the initiate's. He was bom in 1600 (or

bridges, ships, palaces, towers, animals and human beings - was to bring

1602, or 1604/5, depending on which of his biographers and which
modern authorities you believe) in Chamagne, a village near Nancy, in

of a pasture, the Arch of Titus is poised on the seashore, the palace that

the duchy of Lorraine, then an independent state, the third of seven
children in a fairly prosperous family. Orphaned at eleven and showing
no aptitude for school-work, he was (according to one account)
apprenticed to a pastry-chef, and at thirteen or so travelled to Rome.

them together in ever-shifting combinations. The Colosseum looms out
dominates the middle distance in one harbour scene retreats into the

background in the next, and so on. All this drifting and uncertainty
creates a dreamlike instability: where is the firm ground? It certainly
doesn't lie in these apparently massive stone edifices which barely touch
the ground. Instead, we are drawn to the light of the sun, the one con
stant, the point upon which all the lines of perspective converge. It is as

through.^ Thus, although mythological landscapes might sound an

Circumstances led him to work for the fresco painter Agostino Tassi,
who taught him the secrets of his craft. At some point he spent two years
studying in Naples with a landscape painter from Cologne, Goffredo
Wals. He returned to his homeland only once, in 1625-7, and after a
dramatic journey back to Rome spent the rest of his life in the inter
national community of artists residing there. Being uprooted from one's

unpromising medium through which to trace a biography, Claude's way
of working left space for his own development to express itself. And even
when his patrons specified the subject, he frequently chose to portray an

family and birthplace is a common ingredient in the biographies of
individuals whose spiritual striving is a marked feature of their lives, as if
to remind them by their personal displacement of the need to search for

though Claude dedicated himself to mastering visible phenomena in
order to transform them in such a way that the Spirit could shine

aspect of it which no other artist had ever done. Art historians are
confident that his own interests are reflected in, if not all, then at least a

large proportion of his paintings. Thus, if we can leam to read his works,
^ Goethe's words come to mind: "The artist has a twofold relationship to nature, simul
taneously master and slave. He is her slave in that he has to work with an earthly medium in

order to be understood, but her master to the extent that he manages to subordinate this
earthly medium to his higher intentions and make it serve them" (Eckermann, Gesprdche
mil Goethe, 18 April 1827, ed. Michel, p. 603).

""A facsimile edition of the Liber Veritatis was published by Michael Kitson, Claude
Lorrain: Liber Veritatis (London: British Museum Publications 1978). Other indispensable
research tools for the study of Claude's paintings and their chronology are Marcel

Roethlisberger, Claude Lorrain: The Paintings, 2 vols. (New York: Hacker Art Books
1979), which reproduces the paintings along with the Liber Veritatis drawings, all in black
and white; and Roethlisberger, Tout Taeuvre peint de Claude Lorrain (Paris: Flammarion
1986), in which paintings and Liber Veritatis drawings are reproduced together in small
format in black and white, with a number of colour plates as well.
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what really matters. In Claude's case this experience came very young,
when he had barely entered his teens. To judge from the prominence of

journeying themes in his works throughout his life, being sent upon his

own travels so early in life made a very deep impression. For, in contrast
to the works of Dutch contemporaries such as Vermeer, Pieter van
Hoogh or Gabriel Metsu, Claude painted no cosy interiors, no wel

coming homes; the only family he depicted was the Holy Family on their

journey into Egypt. He maintained this outer solitude by never marry

ing. His biographers remark upon his uprightness, his innocence and his
kindness to his fellow men. One might also add that his trusting nature
was badly let down on at least one occasion.

Claude's journeys take two forms; depictions of the Flight into
Egypt (or of the Holy Family resting on the way), and port scenes. The
port scenes show the clearest development - or at any rate I find them
more accessible - so let's concentrate on them.

Very early on, probably when he was just 28 or 30, Claude

painted a little coastal scene at sunset (Fig. 2; Louvre no. 319, R. 225).
Two men stand on a rocky coast deep in conversation, paying no
attention to the man rowing away toward the little port visible in the

middle distance. The sun is sinking toward the horizon, still an hour or
two away from setting, but casting a golden light over the entire scene.
As we'll see in a minute, it is very different in character from the later
port scenes. The whole scene speaks to me of Man - the cloaked cate

chumen — being brought to a place from which he can glimpse the path
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conversation, a man asleep on the steps, people unloading bales from a
rowboat, and a man in cloak and hat - the most elegantly dressed of
anyone there - relieving himself against some columns. Speaking
through the hustle and bustle is the voice of someone still waiting to find
out what it's all about, someone still dreaming, like the man on the steps,
waiting for his consciousness to be awakened, someone aware of the
profane aspect of human existence and the burdens it brings with it.
What will he wake up to? How will he decide to guide his life?
Its companion piece - Claude frequently painted landscapes in

pairs, or pendants - is a warning: Paris is on the point of presenting the
golden apple to Aphrodite, the fateful "wrong decision" which brought
about the Trojan War (which marks the transition from clairvoyant to
rational consciousness, but that is another story). Even the chinks

through which we can see into the spiritual world - the gaps between the
columns of the ruined rotunda, the arch beneath it, and the arch of the

bridge - are choked with foliage. In the Coast View the gaps are partly
clear, hinting at the possibility of seeing through. "Whatever your
decision may be," admonishes the watchful figure of Mercury, standing
beside Paris, "be aware of what you are doing and its consequences."
Claude himself was about to move into a new phase in his life. In

1633 he became a member of the Academy of St. Luke, the premier
institution for artists in the city of Rome, arguably the world centre of

painting. In or around 1635, when he was 35 or so, paintings were

that lies before him, but he is not yet ready to commit himself to it. His
companion gestures earnestly, the rower hastens away without him, the
port is some distance away. It's all there, ready and waiting for the
moment when he feels able to embark. Significantly, coming as it does

conunissioned from him by both Philip IV of Spain and Pope Urban
VIII. From that time on, Claude's works were in huge demand amongst
popes, cardinals, diplomats and aristocrats both Italian and foreign, and
fetched enormous sums of money. The temptations which came his way
we can only guess at. Nevertheless, he maintained a modest lifestyle,
continuing to live in the artists' quarter, and was celebrated for never

across the sea directly to the heart of the hesitant catechumen.

allowing anything indecent into his paintings. From everything his
biographers have to say about him, he seems to have been keenly aware
of the importance of a disciplined way of life, the basis of any path of

near the start of Claude's sun period (28-42), this painting is lit up by
one of his earliest representations of the sun, its reflection casting a path
Just three years later, in 1633, Claude painted two works which

show him still poised before his journey: Coast View (Fig. 3; Selkirk,
Bowhil, Duke of Buccleuch, R. 202), and a Landscape with the Judge
ment of Paris (Fig. 4; Selkirk, Bowhill, Duke of Buccleuch; R. 201). The

Coast View is quite a contrast to the previous work. Now we are actually

m the port, a port consisting of monumental Roman buildings with

arches and columns growing up amidst the trees. The natural coastline -

chffs and trees - recedes into the middle distance. In the foreground there

IS lots of activity - a couple of men working on a plank, knots of people in

spiritual development.
In 1634 a new motif enters his port scenes, as we see in his Coast
Scene (Fig. 5; Hermitage Inv. no. 1243, LV 5). Three small boats occupy
the foreground, all of them carefully tethered to the shore. An air of
intensive preparation pervades the scene: concentration pours from
every gesture of the two men struggling to lever planks up, at the centre
of the picture. But the real focus are the three figures in the comer - a
man on a little stool and a woman seated on a chest, and another woman

KINDLING SPIRIT

106

standing and gesturing toward the boats. For the first time, Claude's i
figures seem fully aware of what lies before them. The man - Body
perhaps - gazes at the seated woman with her hands folded calmly in her

lap - Soul - as she looks at the boat toward which Spirit is directing her '

attention. It is as though Claude is drawing together all the separate |

elements for the coming embarkation.. .^

Burdens, boats tethered to the shore, men sleeping, archways and '

columns giving glimpses of another world: all these are prominent |
themes of his works in the next couple of years. Gradually the atmo- |
sphere becomes more expectant, with ever more of the figures gazing out
to sea: what is waiting to happen?

In 1639/40, somewhere between his second moon node (37) and j
his fortieth birthday, Claude brought together all the elements, all the '
preparations and the expectant waiting, in the first of a series of

paintings of embarkations (Fig. 6; El Prado no. 2254, LV A9). St Paula |
descends the steps at Ostia, her weeping children around her, about to |
renounce all earthly family ties and dedicate herself to the spiritual life of

a hermit in Bethlehem. Claude's own soul-spiritual being has found 1

unity in this figure: he is able to place himself in the journey, no longer j
fragmented, no longer hesitant, but ready to take it on fully. And once
he had reached that point, he worked with it over and over again,

experiencing the moment of embarkation through the story of St Ursula i
and the thousand virgins (National Gallery no. 30, LV 54, 1641), St

Paula again (The Duke of Wellington, LV 6\, 1642), Odysseus (Louvre j
no. 317, LV96, 1646), the Queen of Sheba (National Gallery no. 14, LV j
114, 1648), St Paula yet again (Epinal, Musee des Vosges, LV 120,1648/ '
50), St Paul (Birmingham City Museum and Art Gallery, LF 132, ca

1654); Carlo and Ubaldo from Orlando Furioso (Art Gallery of Ontario, :

Toronto, L F168, 1667). Disembarkations - the Queen of Sheba arriving '

in Tarsus (Louvre no. 314, LV 63, 71642), Odysseus returning Chryseis
to her father (Louvre no. 316, LF 80, 71644), Odysseus arriving at the •
court of Nicomedes (Hermitage Inv. no. 1784, R. 212, ca 1648) - occur less frequently, as though Claude was experimenting with that theme too
but found it corresponded less closely to his inner experience. In one's
early-to-mid forties, after all, one lives deeply into the experience of
'Claude was particularly fond of this scene, making an etching of it which he reworked
seven times (see Lino Mannocci, The Etchings of Claude Lorrain (New Haven: Yale
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having completed the preparatory phase of one's life. One can see what
course one is on, even if that knowledge brings with it the realisation that
it must be changed. It is a form of setting off into the next phase of one's
life, with heightened consciousness and perspective.
As anyone who has embarked upon a path of inner development
knows, the way is not always smooth. In 1644 Claude painted the scene
of Narcissus and Echo (Fig. 7; National Gallery no. 19, LVll, 1644) for
an English patron (one of only two works known to have been painted at
the request of an Englishman). Narcissus gazes at his own reflection,
oblivious to the voice of the nymph Echo, and oblivious too to the very

obvious charms of the nameless nymph reclining just across the pond,®
right in his line of vision, if he were capable of tearing his gaze away from
himself. All around are signs of openings to the spiritual world - the
many arches and windows that pierce right through the building in the
castle that rises on the cliff behind Narcissus, the arch of the bridge in the
middle distance, the deep ravine of the river, the natural arch formed by
the trees to the left, even the enclosed arching space of the deer's legs.
One's eye is carried far away, across the bridge to the sea in the distance,
and the golden sky. To all this Narcissus has turned his back. As for

Claude, the feeling that comes through the painting is of something
experienced intensely and now surmounted. The egotism and compla
cency which rise up to distract the soul from its path, binding it to the
earth and blinding it to the spiritual world, are surveyed in a mood of
deep certitude and admonition - a temptation contemplated, overcome,
and now made visible to others. What that temptation might have been
in Claude's case we can only guess, but his remarkable early success
would have put many obstacles in his path - riches, flattery, hangers-on
seeking to lure him into undisciplined ways.
By 1646 Claude was grappling with a new challenge, one which
was to occupy him on and off until late in life, to judge from its habit of
reappearing at significant moments in his life: Apollo and the Sibyl of
Cumae (Fig. 8; Hermitage Inv. no. 1228, LV99, 1646/77; cf. also private
collection, Zurich, LV 164, 1665; Aeneas and the Sibyl of Cumae, LV
183, 1673). The Sibyl is caught in the moment of her fateful decision:
offered eternal life by Apollo in exchange for her virginity, she hesitates.
Still hoping, Apollo offers her whatever she wants. She asks for as many
birthdays as grains of dust in a heap, but forgets to ask for eternal youth:

University Press 1988), pp. 113-21), as well as a drawing. In the other paintings of this

* Claude originally painted her fully clad, as can be seen in the Liber Veritatis drawing; an

scene the figures are often changed.

eighteenth-century hand is believed to have been responsible for undressing her.
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Those years he granted me;

And youth for ever too, if I would yield.
I scorned Apollo's gift and still remain
Unmarried; but my years of happier times
Have turned their back and old and feeble age
Comes on with shaky steps which 1 must long
Endure. For now, you see, seven centuries

Have passed for me: to match those grains of dust
There still remain to see three hundred more

Harvests brought home, three hundred vintages.

So Ovid tells the tale in Book XIV of his Metamorphoses^ As in all
Ovid's stories of encounters between gods and mortals, far more lies

behind this than a simple seduction gone wrong. Apollo invites the Sibyl

- a woman gifted with clairvoyance - to unite herself with his spiritual
stream. By refusing this metamorphosis of her original state and clinging
to her present mode of life she is condemned to remain herself for a

thousand years (the approximate interval formerly thought to intercede

between incarnations®), withering away in her untransformed, unre
deemed selfhood. As long as she holds to the present moment, devel
opment is impossible: only by letting go, by sacrificing what is most

precious, can she move on. In Claude's later representations the barrier
she puts in the way of her own spiritual development becomes visible:
the gaps between columns which give us the possibility of seeing into the
spiritual world are choked with foliage. Moving on, letting go even when
one has attained something very precious - that is a problem which the
person on a path of inner development must wrestle with precisely when
making the most progress.
What was Claude letting go of? The Coast Scene with the Landing
of Aeneas (Fig. 9; Earl of Radnor, Longford Castle, 1650, LV122), gives
us a clue. Although it depicts a disembarkation, it is utterly different in
atmosphere and character from the port scenes through which Claude

expressed his experience of preparation and striving in his thirties and
forties. Now, at 48 or 50, the busy-ness falls away. This scene is still,
spare, without the humming activity of the earlier seaports. All the effort
is directed to making contact with the shore. But what a shore! The

buildings have all but vanished, metamorphosed into a couple of
^ Lines 140-46, translated by A. D. Melville (Oxford: Oxford University Press 1986), p.
329.

^So Plato tells us in the Republic (X 615) and Virgil in the Aeneidtyi 748-51).
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temples perched atop a cliff in the middle distance. The setting is now
almost entirely natural - flat rocks lapped by the swell, boulders and
cliffs, and (a new element) a stony island just by the shore. It is as though
the Kulturweisheit with which Claude had worked intensively in his
younger days - its most obvious outer manifestation being his close
study of the buildings of his Roman environment, meticulously rendered
in ever-new metamorphoses in his earlier port scenes - has undergone a
transformation, gradually being supplanted by Naturweisheit. Those
massive buildings which sit so lightly upon the earth, and the minutely
detailed galleons, which form a gateway for the journey into the sunset

in the early works, send one deep into one's body, sensing a fragile
solidity as much in one's own frame as in the architecture. Fragile it may
be, but at least it offers a support for one's spiritual striving; when, as in
this coast scene of 1650, the buildings threaten to vanish altogether,
where can we find support?
That Claude had genuinely passed beyond the stage of needing or

craving outer supports is confirmed by an event in his life belonging to
this Jupiter phase (49-56): in 1654, at 54 or so, he was offered the highranking post of first rector of the Academy of Saint Luke, the premier
college in Rome for intending artists. Claude had been a member of it
since 1633 and maintained a lifelong connection with it - years later, in

1669, he took on responsibility for the foreign artists studying there but this form of outward recognition, which would no doubt have
entailed administrative and social commitments, did not call him. It

would not necessarily have been a question of wanting to save every
possible moment for his painting, however; from the age of forty he had
suffered from gout, which gradually cut down the amount of time he was
able to devote to the physical activity of painting. To be confronted with

the choice of filling one's time with worldly activity, or of keeping it
available for what really matters, is a Threshold experience that con
fronts us daily.
Just such a Threshold experience appears in his work a few years

later, in 1658, early in his Saturn period (56-63), in the Landscape with
David at the Cave of Adullam (Fig. 10; National Gallery no. 6, LV 145,
1658). David, caught at the very moment when he realises his three

bravest soldiers have risked their lives to fetch him a cup of water that he
craved from a particular well behind enemy lines, spreads his hands in
dismay. Above his head, a dark cleft in the rock hints at a cave, while
higher up, a rock arch gives a glimpse of sky beyond. Is David to enter

the darkness of gratification of the senses, or will his spiritual striving

KINDLING SPIRIT

11 0

prevail? The power of sacrifice hinted at in that scene - for David,
realising that he cannot possibly treat the water fetched at such dire risk
as an ordinary drink, pours it onto the ground as a sacrifice for the Lord
- was unfolded in Claude's life in that same year, when he took into his

household a five-year-old girl, Agnese. Assumed to be his illegitimate
daughter, Agnese's impact on his life remains completely hidden. Chil
dren do not suddenly start to figure in his paintings; rather, his works
continue to document his spiritual development rather than any iden
tifiable aspect of his external life.
Early in 1663, at 63 or so (at the end of his Saturn period), Claude

was so ill that he made his will, and one of his nephews arrived from
Lorraine to look after him. A month later he was up and about again.
Not long afterwards he returned to an old theme, one that marks
moments of inner crisis: Apollo and the Sibyl of Cumae (Fig. 11; private

Collection, Zurich, LV 164, 1665). As in the version of nearly twenty
years before, Apollo extends his hand to the seated Sibyl; but what

tenderness, what intensity pour from Apollo toward the wavering
woman! The ruins are that much more ruinous, the columns all choked

with greenery and ivy, blocking out our glimpses of the spiritual world -

and the Sibyl turns her back on the sun, just as she will to the sun-being,
to Apollo. The depth of the experience of letting go that accompanies a
serious illness speaks from this picture; indeed, the artist's personal

commitment to the sun-path offered by Apollo pervades the work.^
A changing relationship to the outer world and an intensification

of that inner commitment speaks from the paintings of Claude's old age,
such as the Coast View with the Embarkation of Carlo and Ubaldo (Art
Gallery of Ontario, Toronto, LV 168, 1667). The impenetrable darkness
of the foreground contrasts with the luminous beauty of the sunrise light
upon the horizon, as if to bring home to us the obscurity and opacity of
the visible, ostensibly accessible world around us by comparison with
the spiritual, apparently remote but already revealing its ethereal light.
Once again, three figures contemplate the journey, but this time the
guide is already in the boat. This journey will take place, inevitably,
inexorably, and yet there is still room for free will in how one meets it in
one's feelings, in one's actions.

The sheer loneliness of the human being contemplating that
'The most insightful of Claude's recent critics, Humphrey Wine, points out how Claude's
contemporaries repeatedly linked the sun with the divine (Claude: The Poetic Landscape,
pp. 34-7).
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journey speaks as never before from some of Claude's late works. In
Landscape with Psyche outside the Palace of Cupid (Fig. 12; National
Gallery no. 6471, L F162,1664) Psyche sits all on her own outside Cupid's
palace as her mischief-making sisters row away. The damage is done.
Psyche is consumed by doubt, doubt from which no human being can

rescue her. The castle broods, the trees brood darkly round about her, the
rocks by the coast lower with foreboding. Only in the background is there
light, reflected from the cliffs and shimmering over the horizon. Psyche is
left to her own resources, just as Ezekiel (? the identification is uncertain)
is thrown back on himself as he mourns the destruction of Tyre on the

seafront (The Duke of Sutherland, Mertoun, LF 171, 1667). Although
boats are moored far away, any human souls are remote, unconnected
with the solitary Ezekiel. He too must find his own way to the inner light
that shines through the dazzling glow of the sun.
I have to confess that the paintings of Claude's extreme old age
are opaque to me. Their light is cold, no longer a luminous gold, as
though the sun has gone behind a cloud and we suddenly notice the chill
in the air. The scenes are mostly from the Aeneid, a work whose spiritual
significance - and countless generations have found in it far more than
the battle-filled account of the founding of Rome that it is on the surface
- has not yet revealed itself to me.

So there we will have to leave the story, a story which, on an
outward level at least, comes to an end with Claude's death on 23

November 1682. But highly-developed individuals such as Claude
was do not cease to work on earth after they have left physical exis
tence. The fact that Claude worked in a visual rather than a verbal

medium meant that what he put into his paintings could work upon
people who would never dream of articulating in words what is

there.'® As western Europe became increasingly materialistic, and
first sceptical and then dismissive of the teachings of the Church,
the official teacher of spirituality, indirect routes to spiritual knowl
edge have taken on ever more importance. In England this is espe
cially true; and it was the English who took to Claude with
particular enthusiasm in the eighteenth and nineteenth centuries.
Although only two paintings, so far as we know, were commis
sioned by English patrons, today more of them are to be found in

Roethlisberger notes that Claude survived to a far greater extent "in the living homage of
engravers, makers of copies, and imitators" than in critical writings about his works (Tout
I'teuvre peint, p. 10).
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Britain than in any other country, bought by aristocrats on their tra
vels or eagerly sought by their agents. Claude taught the English to
"see" landscape; indeed, the gardens at Stourhead were modelled on
his paintings in the mid-eighteenth century, and countless artists,
including the young Turner, did their best to imitate him. In a
sense, the way of seeing landscapes brought by Claude balanced the
exploitative, manipulative approach to nature embodied in the
"dark satanic mills" of the Industrial Revolution. The intellectual

life of eighteenth- and nineteenth-century Britain was growing increas
ingly arid, dominated on the one hand by the rise of a resolutely

mechanistic science and technology and on the other by a form of
Classics which excluded any mention of the Incarnation. (All Chris
tian authors were dropped from the Classics syllabus in the course
of the eighteenth century, and Christian and "Late" Latin authors
are disparaged and generally ignored by Classicists to this day, even

such expert stylists as Saints Ambrose and Augustine.) But here and
there that barrenness was redeemed, for those fortunate enough to
have access to them, by Claude's depictions of the inner journey to

the light represented outwardly by the sun. Thus this Michaelic
being became the guide of countless others, particularly in this coun

try dedicated to St George, the earthly representative of Michael,
up to the present day.

This article is based upon a project written as part of the requirements for
the Foundation Course in Biographical Counselling Skills for the Social
Professions run by the Biography and Social Development Trust.
Abbreviations:

LV Liber Veritatis, ed. Michael Kitson, Claude Lorrain: Liber
Veritatis (London: British Museum Publications 1978).

R Marcel Roethlisberger, Claude Lorrain: The Paintings, 2 vols.
(New York: Hacker Art Books 1979).
In addition to these two works and the literature cited in the notes, the

following books were also consulted during the preparation of this
article and can be recommended to anyone seeking an introduction to
Claude's oeuvre. All are copiously illustrated.

Gtinther Bergmann, Claude Lorrain: Das Leuchten der Landschaft (Munich: Prestel 1999).
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Serguei Daniel and Nathalia Serebriannai'a, Claude le Lorrain:
peiiitre de la lumiere (Saint Petersburg: Aurora and Bournemouth:

Helen Langdon, Claude Lorrain (Oxford: Phaidon 1989).

Parkstone 1995).

Humphrey Wine, Claude: The Poetic Landscape (London:

H . D i a n e R u s s e l l , C l a u d e L o r r a i n 1 6 0 0 - 1 6 8 2 ( Wa s h i n g t o n :
National Gallery of Art 1982).
National Gallery Publications 1994).
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The Esoteric Aspect of the Social Question:
The Individual and Society
Four lectures by Rudolf Steiner
given between 4 February and 9 March, 1919
Translated by Pauline Wehrle.
Rudolf Steiner Press, 2001

In late 1917, two competing sets of ideas on how contemporary society
might order its affairs were brought to the western world. One came
from Woodrow Wilson and was universally known as the Fourteen
Points; the other was to be known as the Threefold Social Order and

came from Rudolf Steiner. Neither was destined to be adopted in its
entirety, but in the turmoil that followed the end of the Great War a year
later, it was Wilson's proposals that were seized upon by the Allied

Powers as the basis of the Paris peace treaties imposed on the defeated
Central Powers.

But Steiner did not remain silent. In the months following the
November 1918 armistice he spoke publicly in the German-speaking
world about the double threat to Middle Europe: Bolshevism from the
East and Wilsonism from the West. It is hard to exaggerate the tension
and confusion in Germany during those months. The abdication of the
Kaiser came simultaneously with the declaration of a republic in the
Reichstag, but it was immediately threatened by the communist Spartacist uprising, mutiny among military and naval units, and the setting
up of a rival socialist republic in Bavaria. The story was similar in the
disintegrating Austro-Hungarian Empire.
It was in this climate that Steiner held a short course of public
lectures on the social question in Zurich in February and March 1919,
and during the same period he gave the lectures to members of the
Anthroposophical Society newly translated in this volume. The new title
("Esoteric Aspect" rather than "Inner Aspect") indicates something of
how he approached the question. He points to connections and corre-
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spondences unlikely to occur to the student making a first acquaintance
with Threefolding. Perhaps the most striking of these is the thought that
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spiritual-cultural activity (such as you are engaged in while reading these

gratifying, but the best thing of all is that a new edition of the book will
surely bring new readers to wrestle with the esoteric-exoteric thoughts
that Steiner developed at this point in the history of Middle Europe.

lines) has its most important roots in the life before the individual's

Stephen Usher writes a brief but very informative introduction that

birth; that economic relationships (manifest when you paid the purchase
price of this journal) have their most enduring consequences in the life
after the individual's death; and that the role of the agents of politicallegal life - government at all levels - must be limited to regulating human
relationships as they affect external terrestrial life only. (Elsewhere he
indicates that the spiritual hierarchies have no notion of the state, of
legislative, judiciary or executive activities; these are exclusively human
fields of action.) Thus spiritual-cultural intercourse may, if it does not
take the ugly, demoralising form of sectarian catfighting (be the sect

artistic, scientific or religious), serve to overcome the traces of antipa
thies developed in the period between the last life and the present one. In
other words, we should through spiritual-cultural development, become
tolerant - yes, even loving - of our spiritual opponents, those whose

ideas we consider wrong-headed or even evil. In economic life, however,
no such conscious development comes into play. Here, our activities in
our chosen fields of work are always directed towards the needs of

others: the banker works for borrowers and depositors, the farmer for
eaters of bread or beef, the bus driver for passengers. The notion that we

work for a boss or, worse still, for money, masks this fundamental truth,
but it does not invalidate it. As consumer, everyone is an egoist; as
provider of goods and services for the consumer, each one is an altruist.
Steiner sums up the after-effects of economic life in these words: "The
work people do for one another out of the egoistic needs of economic life

brings about, beneath the surface, the makings of certain sympathies

which we have to develop further during the life after death." The acute
reader will note "beneath the surface", for it is hard to see, in the

market-oriented economy, with every worker looking to improve
income above all, that there is much sense of serving the needs of others.
This little volume has been available to English readers since
1950. Why, then, a new translation? I noted some entertaining updates
in Steiner's language when, for example, he chides some political the
orists who "fight shy of ever getting down to the nitty-gritty of it"; but I
rather missed the sharp bite in the 1950 translation when these same

theorists are described as "pious sheep", not a bad rendering of
"lammfrommen Schilderer des Staates". All in all, I found the book read
smoothly and sounded like English as she is spoke. This is most

brings these lectures to life, quoting contemporary views of Steiner's
work, from The New York Times and from Adolf Hitler.
W

A
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Male and Female. Developing Human Empathy
by Baruch Luke Urieli
Temple Lodge Publishing 2001 £8.95

"Fools rush in where angels fear to tread" - as Dr. Nick Blitz points out
in his admiring and biographically illuminating Foreword to this little
book of some 80 eighty pages, Alexander Pope's famous dictum could
well apply to anyone bold enough to venture openly and frankly into the
territory of the gender question in our time. Fortunately, Urieli is no
fool. On the contrary, he is a rare example of a man whose wise words
are the mature fruit of a lifetime of experiencing what he is writing about

at first hand - as a long-standing member of the Camphill movement, as
a priest of the Christian Community and, not least, as one who cele
brated 50 years of marriage to his wife Tamar in 1998. On the basis of its

having stood the test of being read aloud to great profit both by Mr. and

Mrs. Forward and by Mr. and Mrs. Blaxland-de Lange, I unhesitatingly
recommend it as a helpful guide to anyone who wishes to understand

more deeply the archetypal significance of masculinity and femininity
and how the relationship between the genders can become a fruitful
contribution to social renewal both now and throughout our present
age.

After clearly characterising the historical origins of the division
between the genders in ancient Lemuria, before which time man — the
primal human being — was still androgynous, Urieli goes on to show
how, with the increased individualisation brought about by the evolu
tion of human consciousness over the ages, the archetypal gestures of,

respectively, an earth-directed thrust with a will to earthly transforma
tion (in the male) and a receptive openness that listens to the divine
creative wisdom and fashions an earthly vessel for formative processes

(in the female) have developed a strong tendency to lose their primal
selflessness and become driving-forces in their own right without any

real capacity to work together. When this happens, he says, the male
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impulse ceases to be lovingly transformative and becomes destructive, a
force of death; whereas the female impulse, in stark contrast, is turned
into a mania of creative energy, a force of unbridled sexuality or
acquisitiveness. It is not difficult to see how these two forces, while being
essentially opposite in nature, can interpenetrate and become mutually

reinforcing, with consequences that Urieli chronicles by referring to
some of the darkest moments in 20th century history.
On more than one occasion in his book Urieli makes it clear that

the time has come for the earth-oriented direction of a predominantly
patriarchal society to give way to a new trend in evolution initiated by

the cosmic female element. But the way that he presents this thought is
not in terms of replacing male-domination with an assertion of femi

ninity (which he would regard as endeavouring to go back to the past)
but in the context of a new, conscious collaboration between the gen
ders. He views marriage - whose five-year periods of development he
equates at some length with the seven-year periods in a human life - as a
structure within which such a journey of collaboration can most bene
ficially and fruitfully take place; and he then devotes much of the last

part of the book to describing the crucial role which empathy - a quality
which he relates to the work of the etheric Christ and whose origin he
traces back to the early years of the 20th century - can play in trans
cending the futile and barren interplay between sympathy and antipathy
not merely as regards relationships between male and female but in all

human relationships. In this respect the book is a valuable supplement
to the same author's book Learning to Experience the Etheric World
(Temple Lodge Publishing, 1998); and a reader wishing to consider at
greater length the concept of empathy as presented briefly in the book
under consideration would profit from the research presented in this
earlier work. Any attempt to summarise this book's argument is bound
to lead to onesidedness or misrepresentation. This is because it is so

refreshingly unpolitical, a frank and open-hearted expression of one
man's thoughts on this difficult but all-important subject rather than
written to please or avoid offending anyone, written not in order to
prove a point but to engage us all in a task. I cannot think of a task that
is more essential and fundamental for our time.
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The Role of Imagination in Culture and Society:
Owen Barfleld's Early Work
Thesis submitted for the degree of Doctor of Philosophy by Astrid
Diener, Exeter College, Oxford, Michaelmas Term 1998. To be pub
lished in November 2001 with a Foreword by A.D. Nutall (Oxford) and
an Afterword by Elmar Schenkel (Leipzig), Leipzig Explorations in
Literature and Culture vol. 6, 242 pp., c. DM 98. Publisher: Galda &
Wilch Verlag, Glienicke/Berlin and Cambridge MA
There is not a great deal of secondary material on Owen Barfield,
arguably the most original and potentially influential thinker in the
English-speaking world who has wholeheartedly embraced, and
acknowledged his debt to, the methodology and insights emanating from
Rudolf Steiner's spiritual science; and apart from an odd article here and
there' none of this material even ventures to examine Barfield's rela
tionship to the thinker whose work it was his dearest wish to make more
widely known. Indeed, it would not be untrue to say that some of those
who have devoted much labour to studying and promoting Barfield's
work would, if the point were pressed, admit that, in their view, it would
have been better if he had not become involved in anthroposophy at all.
It is therefore a joy to be able to recommend Dr. Diener's thesis,
which makes a valuable contribution towards remedying this situation.
Although she would not - at any rate at the time - have described herself
as an anthroposophist, she took her chosen task of studying what
Barfield did actually think during the early part of his creative life
extremely seriously; and more or less from its inception she became an
active member of the Humanities Research Group, which was inaugu
rated at Rudolf Steiner House on Whitsunday 1997, until her return to

S.B-de L.

her native Germany upon the successful completion of her thesis.
Astrid Diener's thesis falls into four main parts. She first gives a
Most notably Patrick Grant's article in Seven, vol. Ill (1982), "The Quality of Thinking:
Owen Barfield as Literary Man and Anthroposophist".

KINDLING SPIRIT

122

123

clear, cogent analysis of the intellectual context out of which Barfleld
researched and wrote his early books, notably History in English Words
and Poetic Diction. This part includes a section on contemporary phi
losophy and is throughout concerned with Barfield's better-known

contemporary and fellow Oxonian, C.S. Lewis. It concludes with a
summary of the argument of Poetic Diction itself. This is followed by a
lengthy and very perceptive analysis of the influence of Steiner's prin
cipal philosophical writings on Barfield, notably The Philosophy of
Freedom and Riddles of Philosophy. The author gives her own critical and highly positive - appraisal of Steiner's work, and an evaluation of
his historical significance. The last two parts of the thesis are concerned
with Barfield's relatively lesser known activities as a social critic and
reformer, which were - no less than his work on language and literature

Notes on the Contributors

Harlan Gilbert is from the USA and trained and practised as an archi
tect. Following teacher training at Emerson College, he taught for
several years at Wynstones School.

Philip Kilner is Consultant in Cardiovascular Magnetic Resonance at
Royal Brompton Hospital in London.

- inspired by Steiner. Diener's general conclusion at the end of her thesis
is somewhat ambivalent, in that on the one hand she suggests something
essentially backward-looking and anti-rationalistic in Barfield's
approach overall while on the other hand she comes down firmly on the
side of regarding him as "an essentially progressive and modem thin
ker" who, in contrast to some of his more pessimistic contemporaries,
"welcomed change and technical progress". At any rate, she clearly
regards it as unfortunate that his ideas on practical reform have heen
almost totally neglected: "He has thus suffered a similar fate to that of
Rudolf Steiner - a fate which neither he nor his predecessor deserves".
She rightly - in my view - attributes this to the dualistic thinking which
makes it exceedingly difficult for the Anglo-Saxon mind to understand

Tadeu Caldas is an agronomist, researcher and lecturer who gives advice
to both organic and biodynamic growers. He runs Ecotropic Interna
tional Advisory Services, Forest Row.

social affairs in any way other than as a tension between two inherently
opposing forces, such as the abstractions of social class. In this respect,

Nicanor Perlas is President of the Center for Alternative Development
Initiatives (CADI), a civil society organisation based in Metro Manila,
Philippines. His book Shaping Globalization. Civil Society, Cultural
Power and Threefolding was published in 2000.

there has not been much progress since W.S. Gilbert made the Sentry in
lolanthe declare that every child who is born into this world alive "is

Nick Thomas is General Secretary of the Anthroposophical Society in
Great Britain. His most recent publication is Science between Space and
Counterspace.

Georg Kuhlewind, who is of Hungarian origin, is an international lec

turer and writer on anthroposophical themes. A book-length study by

him of the theme of his article will be published in the autumn.

either a little Liberal or else a little Conservative".

The thesis itself is appended by an interview which the author

David Adams lives in California. His work as a writer straddles the

conducted with Owen Barfield on 25th March 1994, in The Walhatch,

spheres of art, education and the humanities in a quest for an under

Forest Row. Finally, Elmar Schenkel's Afterword, "Owen Barfield
Today", offers some valuable insights as to Barfield's continuing and
growing relevance to a world preoccupied with the Internet and the

standing and interpretation of the cultural present, especially latterly in
connection with the destiny of America.

Human Genome Project.^

S.B-de L.

^ Elmar Schenkel is the German translator of Barfield's major work Saving the Appear
a n c e s .

Vivien Law is a specialist in medieval Latin and teaches in the Depart
ment of Linguistics, University of Cambridge. She co-founded the

Humanities Section and Research Group (1997/98). Her most recent
publication is Introduction to the History of Linguistics from Plato to
1600 (CUP).

Steiner Waldorf Schools Fellowship Publications

Educating through Arts and Crafts
an Integrated Approach to Craft Work In
Steiner

Waldorf

Schools

NQW {/feiA/
AAagazin*? for ZK Century

Ed. Michael Martin

This book describes the full range of crafts taught In
Steiner Waldorf schools and puts them Into the
context of the developing human being. It Is becoming
more and more recognised that the skills acquired In
working with wood, metal, textiles, ceramics, among
other materials, enable the Individual to develop a

whole range of transferable skills which form a
basis for life-long learning, as well as cultivating
Insight Into technology and a sound relationship
to the earth. A separate section describes the
work of the Hiram Trust who made publication

of this book possible. Fully Illustrated. Price
£20.00 -I- p&p

T h e E d u c a t i o n a l Ta s k s a n d C o n t e n t
of the Steiner Waldorf Curriculum

Ed. Martyn Rawson and Tobias Richter
This book describes the teaching methods and approach
of Waldorf Education from Kindergarten to Class
12. It also describes the vertical development of each
subject throughout the curriculum, as well as giving
an overview of the work in each class. The book

also contains descriptions of typical non-classroom
activities such as work experience, projects and
excursions.

This curriculum offers various possible
approaches to each stage of development by
showing the range of teaching contents possible.
It Is a book for teachers, parents and students
but will also be of use to education officials

and academics. Price £18.00 + p&p
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